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The Pastor and Mission Opportunities 





Have we become guilty of introducing faulty terminology by 
speaking of a certain group of pastors as “missionary pastors”? 
The impression seems to be abroad among us that missionary pas- 
tors are the men who are working in parishes under the super- 
vision and control of some mission board. We speak of so many 
mission-stations. A given synodical District lists so many mission- 
aries at work in the Home Mission field. Synod has so many mis- 
sionaries in the Foreign Mission field. These are the “missionary 
pastors.” However, the pastor of old St. John’s on Foch Boulevard 
is not a missionary pastor. His church is crowded to the doors 
every Sunday. His hands are so full taking care of the members 
of the church that there is not even a thought of mission activities. 

Of course, it goes without saying that in certain localities mis- 
sionary opportunities present themselves in greater abundance and 
in greater variety than in other localities. The great metropolitan 
centers of our country offer a wider field for missionary activities 
than some little hamlet in an isolated desert section. However, 
every pastor ought to be a missionary pastor, and the topic “The 
Pastor and Mission Opportunities” ought to be of interest not only 
to those who are under a mission board, but to every pastor. 

It may not be amiss for a moment or two to rethink our mis- 
sion obligation. Basic to such study of course is the fact of uni- 
versal sin and universal grace. We need to.remember that by 
nature all men are under the wrath of God and children of per- 
dition. What must a man do to be lost? Nothing at all. Just 
remain what he is by nature. “That which is born of the flesh is 
flesh.” “Ye must be born again.” “There is not a just man on 
earth that doeth good and sinneth not.” “Enter not into judgment 
with Thy servant for in Thy sight no man living is justified.” 
“There is no difference; for all have sinned and come short of the 
glory of God.” 
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Then, too, we must rethink God’s plan of salvation. “God so 
loved the world that He gave His only-begotten Son, that whosoever 
believeth in Him should not perish, but have everlasting life.” 
“Neither is there salvation in any other; for there is none other 
name under heaven given among men whereby we must be saved.” 
Just as in the wilderness all Israelites who had been bitten by the 
poisonous serpents must perish unless they looked up at the ser- 
pent which Moses had lifted up on the cross, so all men must 
perish, since all have been poisoned by sin, unless they look up to 
the cross on Calvary and, trusting in the forgiving grace of God, 
pray in sincere repentance, “O Christ, Thou Lamb of God, that 
takest away the sin of the world, have mercy upon me!” 

All this may seem very commonplace. We know, of course, 
that Modernists have long ago discarded these basic facts of sin 
and grace, but, thank God, we have retained them. Yes, we have 
retained them in our system of dogmatics; but do we always make 
the practical application of these basic facts of Christianity when 
we are thinking missions? One is reminded of the experience that 
is told of two men who were partners in business. The one was 
a church-member and the other was not. They had been in busi- 
ness together for many years. One Sunday morning they happened 
to meet. The church-member was on his way to church, and the 
other was on his way to the golf links. Said Mr. Golfer to Mr. 
Church-member, “John, when are you going to give up this hypoc- 
risy?” “Hypocrisy? What do you mean?” was the answer. “Why,” 
said Mr. Golfer, “your whole churchgoing is hypocrisy. According 
to your religion I am on the way to hell. You know that, but all 
these years you never said a word to me about it. You never 
warned me. You never urged me to change my way of life. You 
just let me go. That is why I think you are a hypocrite. You don’t 
believe your religion.” How many of us theoretically believe the 
facts of sin and grace and yet fail to make the practical application 
of these facts to our every-day experiences with our fellow-men! 
According to our religion everybody who has not yet accepted 
Jesus as His personal Savior is an object of our missionary activ- 
ities. We know that, but we so often forget to apply this knowledge. 

One is sometimes tempted to say that in times past the Lu- 
theran Church of America has not been a great missionary Church. 
True, the Lutheran Church, also our branch of the Lutheran 
Church, grew; it even grew very rapidly. But its growth was not 
the result of our missionary activities. From the very beginning of 
our existence we have had our Home Mission work. But was it 
mission-work? Was it not rather conservation work? Fellow- 
Lutherans, fellow-Christians, fellow-believers, came from across 
the seas and fairly beckoned us to send them preachers and 
teachers. 
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This source of supply has been stopped. We must learn to do 
real mission-work, gather in the unchurched who have no Lu- 
theran and no German background. It seems so difficult for some 
of us to learn that. We are so much like Peter. At first he did not 
think in terms of the Gentile world in connection with the preach- 
ing of the Gospel. To be sure, Jesus had commanded the disciples 
to go out into all the world. Jesus had again and again demon- 
strated the fact that also the Gentiles shall have a place in the 
Kingdom. But Peter rarely thought of them as possible objects of 
his missionary activities. The Lord first had to show Peter by a 
vision that the Gentiles also can be made clean by the blood of the 
Lamb. Neither was Peter alone in this. When he came back home, 
the other disciples were amazed. To think that Peter should go 
into the house of a Gentile! Peter must make long explanations 
why it was that he dared to do such a thing. 

Just so it seems difficult for some of us or for some of our 
people to learn this lesson, which must be learned, that others, too, 
have an immortal soul; that others, too, are under the curse of sin; 
that others, too, are redeemed by the precious blood of Jesus. We 
must learn that we are debtors to all men and are under obligation 
to bring unto them the saving truths of the Gospel of Jesus. The 
time must come when we no longer report for our church-papers 
as a special news item the fact that in a given city church there are 
people of so many different nationalities. 

Three steps are essential in our mission-work. First, contacts 
must be made with individuals. Secondly, individuals need to be 
won for Christ. Thirdly, neophytes need to be trained for church- 
membership in local congregations. 

Contacts need to be made. Lapsed church-members and 
former members of other churches offer many opportunities for 
contacts. Especially in our larger urban centers many of our 
church-members fall away from the faith before we are aware of 
the fact. What with the many removals, the mixed marriages, the 
strange associations, there must always be a large group on the 
border line, who must if at all possible be reclaimed. Then we 
have a large group of people in the sectarian churches who are 
heartily sick of the strange “gospel” which is being preached to 
them. They are like the blind groping after light, that light which 
we have in such rich abundance. Then there is that large group of 
people outside of the pale of the Christian Church, heathen people 
right here in a land in which the Gospel of the Christ has been 
preached from the very beginning. 

Many avenues for contacts open themselves. In smaller com- 
munities it is usually not so difficult to make contacts. Everybody 
knows everybody, and everybody knows everybody’s business. It 
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is much more difficult to make the acquaintance of people in our 
larger centers. The closer people are huddled together, the farther 
they seem to be removed from one another. Under such conditions 
the pastor must continually be on the lookout for prospects. He 
must build up his list of prospects. This can be done in many dif- 
ferent ways. Sometimes it may seem a waste of time to make a 
house-to-house canvass in order to find prospects. Unless people 
are antagonistic to the Church, they do not care to be put on the 
spot, as it were. A much better source of information concerning 
the religious status of people are opportunities offered at baptisms, 
marriages, burials, the children in Sunday-school, the parents of 
the Sunday-school members, through neighbors, friends, acquain- 
tances, the grocer and the butcher and the druggist. The press and 
the radio are wonderful methods of making contacts. Especially in 
communities which are not too large the pastor will not find it so 
difficult to make regular contributions to the weekly or the daily 
newspaper. By doing so he will introduce himself to many people 
with whom perhaps he could never make any contacts otherwise. 
Often people will seek him and make it their business to make his 
acquaintance because they read some of his articles or some of his 
sermonets in the paper. Or when they do meet him, it will not 
take long for them to feel at home. They have known him for a 
long time although they never saw his face. Just so the radio 
offers valuable opportunity to introduce oneself and the message 
which one is preaching. The radio opens channels which otherwise 
would remain closed. Our pastors ought to embrace every oppor- 
tunity to get on the air. They ought to seek opportunities to get on 
the air, not only in national broadcasts, but particularly also in 
local broadcasts. We have in mind, for instance, the very frequent 
broadcasts of our missionary in the Adirondacks. Those morn- 
ing devotions which he sends out over the air reach practically 
everybody in the Adirondack section. When the missionary comes, 
he need not explain at great length who he is. People know who 
he is although they have never seen him. They have heard him. 
They are happy to make the personal acquaintance of the man who 
has spoken to them so often in the morning devotion. In that way 
local broadcasts open many doors which otherwise would remain 
closed. 

Having, then, made our contacts, the next step is to win the new 
acquaintance for Jesus. Do not try to win him for the church. 
Convict him of his sin. Show him his Savior. Give the Holy Ghost 
a chance to work on his heart through the Gospel which you are 
presenting to him. This is the type of work which requires much 
skill, much patience, and a great deal of time. It cannot be done 
in wholesale fashion. Conversions are not effected in wholesale 
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lots. We may gather a group of people for the purpose of training 
them for church-membership, but we cannot convert people in 
groups. Singly, individually, one by one, souls are won for Jesus. 
Remember Jesus at Jacob’s Well dealing with one lonely soul. He 
must go up into the region of Tyre and Sidon because there is that 
one woman of Canaan. He goes into the house of Zacchaeus to 
bring him salvation. Likewise we find Paul on his missionary 
journeys often dealing with individuals. There is Sergius Paulus, 
the jailer of Philippi, Lydia, and many others. At one time when 
he dealt with a crowd, namely, in Athens, they laughed at him. 
The mob spirit got hold of them. And so we must do our work 
from house to house. It is work which requires a great deal of 
time and endless patience and an understanding of the human soul 
and its needs. In this work we must take nothing for granted. We 
are now not dealing with lapsed church-members or with people 
from other denominations, but with people who need to be won for 
Jesus of whom so far they have heard little or nothing. 

Much of this work can be done through well-trained members 
of the church. Indeed, why should it not? Give our people some- 
thing to do in the real work of the church and do not limit them 
to raising money with their sales and their bazaars and their sup- 
pers and entertainments. Teach them how to win people for Jesus. 
Some of our pastors have worked out in detail plans for training 
and developing such lay workers. Somewhere along the line the 
pastor will have to step into the picture. It all depends upon the 
efficient and consecrated work that has been done. Let us not 
neglect this phase of our mission-work. It is without a doubt the 
most important phase to win the individual for Jesus. If that phase 
of the work is done conscientiously, then all will be well. If this 
phase of the work is neglected, then nothing else will avail. Let us 
make sure, then, that we win individuals for Jesus. 

The final step is to make intelligent members of the Lutheran 
Church out of the newly won converts. To that end a group may 
be gathered into a class for church-membership training. There is 
the apostolic injunction concerning those that come to the Lord’s 
Table, 1 Cor. 11, 28. We ask our members to accept the Confessions 
of the Lutheran Church. They ought to know at least Luther’s 
Small Catechism. We expect them to take an active part in the 
work of Synod. They ought to know something about Synod, its 
purpose, its work, its organization. 

How many lessons ought such instruction comprise? It is very 
difficult to lay down any fixed rules. Remember, the purpose of 
this instruction (at least normally) is not to make Christians, but 
to train Christians for church-membership and to develop them 
into intelligent members of the local congregation. Remember also 
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that there is a very great difference between students. And per- 
haps there is an even greater difference between teachers. Some 
teachers can put over more in half an hour than other teachers can 
put over in two hours. So, then, every pastor must use his own 
judgment, bearing in mind the purpose of this class instruction, not 
to make Christians, but to develop Christians into intelligent mem- 
bers of our Lutheran Church. The ultimate goal of membership in 
the visible Church is to use the visible Church as the organization 
through which the preaching of the Gospel and the extension of the 
kingdom of God is made possible. In this work every church- 
member must take a part. It is, then, not enough to make Chris- 
tians. We must, in addition, make good members of the visible 
Church out of our prospects. Then only have we done a good and 
a complete job. 
Brooklyn, N. Y. ae ARTHUR BRUNN 
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6. Der neue Tempel, Rap. 40—48 

Die neun Kapitel Hefekiels am Sadlu feines Buches bilden, ivie 
allgemein befannt und anerfannt ijt, die grokartigite und audfiihrlichjte 
Vijion des Alten Teftaments. Diefe Rapitel zeigen durchiveg die eigen- 
artige Weife und Schilderung deS Propheten, die fcon frither herbvor- 
gehoben iworden ijt. Wher freilich gehoren fie auch gu den fchwierigeren 
Wbfchnitten des prophetijehen Buches und des gangen Alten Teftament3. 
Sedoch auch hier fonnen wir gu einer fejten Wuffaffung und Crflarung 
gelangen, twenn wir den Tert, den Kontert und den Parallelismus 
namentlich dDeS Neuen Tejtaments ftets im %Xuge behalten und nach dem 
betwabrten Grundfab verfahren, dak die Schrift fich felbjt auslegt. Nach 
dem Itahmen de$ ganzgen Buches will der Prophet in diefen Kapitelnu 
feine Hirer und Lefer, die iiber den Berlujt des alttejtamentlicen 
TempelS und iiber das Aufhoren de3 legitimen Kultus betriibt waren, 
troften mit dem Hiniweis darauf, dak der HCErr ibnen nod einen ganz 
andern, viel gropartigeren Tempel bejcheren twerde, einen Tempel, in 
Dem die dee de3 Tempels vodllig twerde realifiert werden.  Diefer 
Tempel ijt ein geijtlicer Tempel, die Kirche des Neuen Teftaments, 
twie tir iveiter unten genauer jehen werden. Darauf tweift fchon der 
ganze Stontert, in Dem Ddiefe Rapitel jtehen, hin. Bn diefen fleinen 
Studien ijt wiederholt betont worden, day von Kap. 33 an, nachdem die 
Nachricht von der Zerjtirung Yerufalems nach Vabylonien gelangt war, 
B.21, der Prophet nicht mehr dejtruftiv wie in den borangegangenen 
Rapiteln, fondern fonjtruftiv verfabrt, daj er das, was er gleidjam 
niedergerijjen hat, um die Yuden bon der Geivigheit der bevorftehenden 
Berjtdrung der Heiligen Stadt und des Tempels 3u iiberzeugen, nun 
wieder aufbaut, und givar in viel herrlicherer und grokartigerer BWeije, 
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alg eS im Alten Teftament der Fall war. Darum hat er im 34. Ra- 
pitel Die Weisfagung bon dem rechten Rnedht Davids und Davidsfohn 
verfiindigt, Dem Konig Meffias, der als der gute Hirte fich feiner Herde 
annimmt, %.11—16. 23.24.31. Darum hat er Rap. 36 die Er- 
rettung und Sefehrung des Gottesvolfes gemweisfagt, befonders in den 
Hauptoerfen, dak Gott ihnen das fteinerne Herg wegnehmen und ihnen 
ein neues, fleifdernes Herz geben wwolle, B. 26.27. Darum hat er 
Rap. 37 von der Wiederherjtellung des Reidhes und der Wiedervereini- 
qung der beiden Reiche getweisfagt, aber im geiftliden Sinne, hat geredet 
von der Griindung und dem Bau der neuteftamentliden RKirde bis gum 
Ende der Tage, wie Darum fdon Luther in feiner meifterhaften ,,Vor- 
rede auf den Propheten Hefefiel” erflart: Ufo find alle Heiden, fo 
Chriften find, die rechten BSraeliten und Neujuden aus Chrijto, dem 
edelften Zuden, geboren. Darum liegt’s alles an dem Neuen Bunde, 
den der Mejfias jtiften und alles neu machen follte, wie er getan hat. 
Und ijt diefe Regel wohl gu merfen. Denn wo die Propheten reden 
bon S3rael, dDaB er gang folle wiederfommmen oder verjammelt twerden, 
alg Micja2,12; Hefef. 20,40 und dergleidjen, das ijt gewiflid) vom 
Neuen Bunde und bom neuen YSrael geredet, da nidt einer wird 
augen bleiben bom etvigen Reide Chrijti. Wher vom alten SSrael ift’s 
nicht moglich gu verjtehen, denn c3 ift Der mehrere Teil in Affyrien und 
Babylonien blieben, beide tot und lebendig, und gar mwenig wieder 
fommen, twie €Sra diefelben alle gahlet.”1) Deshalb fieht auch der 
Prophet in diefem 37. Rapiel mit diefer Wiederherjtelung und BVer- 
einigung des Volfes durch den rechten KRnedht David und einigen Hirten, 
%.24, und der Verficherung, dak Gottes Heiligtum etwiglich unter ihnen 
fein folle, B.26—28, gugleich in prophetifdem, perfpeftivifcem lic 
die Wuferftehung des Fleifdhes am Cnde der Tage. Rap. 38 und 39 
haben fodann den Anfturm und die Vefiequng de$ lebten Feindes der 
Rirche gejchildert, des Gog und Magog, der aber nicht als eine Cinzel- 
perfon, fondern alZ eine Gefamtheit von gefdicdtliden Exrjfheinungen gu 
fajjen ift, wie im borbhergehenden WUrtifel diefer Serie dargetan mwor- 
den ijt, S©.342. Und nun fommt die Schilderung des neuen Tempels 
und feiner Cinricdtung, feines Gottesdienjte3 und feiner Priejter, der 
Opfer, der Wbtcihing de3 Landes und feiner Frudtbarfeit und Grenge 
und die Befdreibung der Heiligen Stadt mit dem Schhufiwort, das den 
Schliiffel gu dem Gangen bildet: ,,Hic ijt der HErr’, Rap. 48, 35. 

Wir bemerften oben, dak in diefer Schilderung der neutejtament- 
lichen Kirche als des neuen geijtlicjen Tempel3 die Ydee des Tempels 
realifiert fei. Was ijt Denn die Ydee des TempelS? Der Tempel im 
Alten Teftament, twie vorher die Stiftshiitte, mar der Ort der Offen- 
barung und Gnadengegenwart Gottes. Schon bei der Wusfiihrung des 
Volfes srael aus sighpten und feiner Annahme als des Bundesvolfes 
hatte der HErr gejagt: ,%Xn twelchem Ort ich meines Namens Gez- 


1) XIV, 49. 
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dachinis ftiften werde, da will ich gu dir fommmen und did fegnen”, 
2Mojf. 20,24. An die Stelle der Stiftsbhiitte trat dann der Tempel, 
und das Gebet Salomos bei der Cinweihung des Tempels, 1 Kin. 8; 
2 Chron. 6, ift Durch und durch von dem Gedanfen durdgogen, dak Gott 
hier unter feinem Bolfe wohnt. Aber Gott ,wohnet nicht in Tempeln 
mit Handen gemacht”, Apojt. 17,24. Der alttejtamentlice Tempel war 
nur Vorbild, Schattentwwerf, Typus auf den wahren geijtliden Tempel, 
die heilige chriftliche Kirche, bon der dann das Neue Tejtament in den 
befannten Worten redet: ,,.Yhr feid der Tempel de3 Tebendigen Gottes”, 
2 Kor. 6,16, und den befonders der Epheferbrief fo ausfiihrlich jchildert, 
tvenn er Den Bau der Kirche des Neuen Teftaments befcreibt und die 
Worte gebraudt: Fhr feid ,erbauet auf den Grund der Apojftel und 
PBropheten, da FEfus CHhriftus der Ecfitein ijt, auf welchem der ganze 
Bau, ineinandergefiiget, wachfet zu einem Heiligen Tempel in Dem HErrn, 
auf weldem auch ifr mit erbauet werdet zu einer VBehaujung Gottes im 
Geift”, Rap. 2,20—22. Qn dDiefer heiligen chrijtlicen Kirche — und 
nur in diefer Kirche —- twohnt der HErr; da offenbart er fic) in Gnaden 
durch fein Wort und lapt jich finden von denen, die ihn fuchen. Extra 
ecclesiam nulla est salus. Und diefe Kirche geht dann itber aus der 
Beit in die Cwigfeit. 

Diefes Geficht Hefefiels vom neuen Tempel und bon der neuen 
Stadt Ferufalem hat nun eine dreifadhe Auslequng gefunden, und e3 
ijt notig, um Die richtige Wuffajjung recht gu erfernen und ibrer gewif 
gu twerden, auch die beiden andern Wuffafjungen furz darzuftellen und 
gu 3cigen, weshalb fie abgutweifen find. Wuch hier begeqnen wir wieder 
dex gcitgejchichtliden Erflarung, der endgefchichtlicben oder chiliajtifden 
Erflarung und der heilSgefchichtlichen oder firchengefcdicdtlicen Cr- 
flarung. Bgl. twas itber diefe Vegeichnungen im borigen Heft, S. 334 jf., 
ausgefiihrt toorden ijt. 

Das Geficht bon dem neuen Tempel Hefefiels wird von mancben 
Forjhern geitgefdmidtlich verjtanden. Die Schilderungen, fagt 
man, gehen auf den fogenannten aiveiten Tempel, der nach der Riick- 
fehr der Suden aus der babylonijchen Gefangenfdaft unter Yofua und 
Serubabel etwa im Jahre 535 angefangen und dann nach einer Rube- 
pauje auf die Ermunterung der Propheten Haggai und Sacharja hin 
im Sabre 520 twieder aufgenommien und 515 vollendet und eingetweiht 
wurde. Bgl. Hagg.1 und 2, Esra38—6. Aber dagegen mu gefagt 
werden, DAB in dem gangen nacherilifdhen Schrifitum fic) feine Spur 
Dabon findet, Dak irgend jemand auch nur den geringjten Verfuch gemacht 
hatte, den Meubau des Tempels, die Neucinrichtung de3 Gottesdienftes 
und die BVerteilung des Landes nach egechielijdhem Mufter gu geftalten. 
Deshalb ijt auch die groke Mehrgzahl der Forfcer davon iibergzeugt, dak 
Ddiefe Wuffaffung einfach nicht geht. Wir lejen gwar, dak die Suden, die 
den Galomonifden Tempel in feiner Pracht und Herrlichfeit gefehen 
batten, iiber die RKiimmerlichfeit des Neubaus des givciten Tempels 
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traurig und betriibt waren und fogar iveinten, €$ra3, 12.13; Hagg. 
2,4. Aber nirgends finden wir auch nur die geringfte Andeutung, dak 
fie in Dem gweiten Tempel die Wusfiihrung von Hefefiels Plan gefehen 
fatten. Man mug, um den Serubabelfden Tempel in Hefekiels Schil- 
derung gu finden, den iiberlieferten Tert gewaltjam verandern, wie dies 
auc) in einer Der neueren Schriften iiber diefe Sache von G. Richter 
ausdriiclich gefordert iwird, wenn ¢3 da heikt: Leider lapt der itber- 
fieferte €gechieltert im allgemeinen viel gu twitnjchen itbrig; er tmim- 
melt [2] bon Gchreibfehlern, Dittographien und Bnterpolationen. 
Gerade in den WAbfdnitten aber, die den neuen Tempel fchildern, er- 
fcheinen die Tertfchwierigfciten aehauft... . AUAngefichts diefer Tert- 
perderbnis find wir vielfach auf Ronjefturen angetviefen, um den rich- 
tigen Ginn 3u erfdliefen.” 2) Weil diefe Schluptapitel de3 Propheten 
allerdings fpradlide Schwierigfeiten und feltene Worte aufgcigen und 
fdon die Majjoreten, twie frither bemerft, ihre Verwunderung durch 
circelli und puncta extraordinaria angcigten (bql. Das im Februar 
heft, S. 91, Gefagte), jo ijt fogar die WAnjicht ausgefproden tworden, 
Dak die fpateren Yuden den Text abfichtlic&h verandert Hatten, wm die 
Verfchiedenheit des gweiten Tempel$ bon dem in unfern RKapiteln aus- 
gefiihrten Plane HefefielS zu veriujfden.3) Gleiciwoh!l behaupten einige 
der allerneueften Forjher wie J. Seremias und Volz wieder, dak viel 
libereinjtimnuing fet atwifden Hefefiels und Serubabels Tempel, und 
der Lebigenannte jagt gang direft: ,,C3 ijt wahrideinlich, dak man den 
Klan EzechielS jo weit als modglich gugrunde legte.* 4) WAber die Ver- 
fchiedenheiten givijfden der Schilderung Hefekiels und dem, was iwir bon 
dem giveiten Tempel nach der VBefdreibung Csras und Nehemias ivijfen, 
find viel groper al3 die Tibereinjtimmungen. 

Deshalb und auch aus andern Griinden hat die endgefhidt- 
lice oder Hhiliaftifde AWuffaffung viele Anhanger gefunden, und 
aiwar unter fonjt bibelglaubigen Wuslegern, gerade auch in unferm 
Lande, in den befannten Bible-schools und Bible institutes, tie fie fic 
in Chicago, Los Angele3, New Yorf und anderiwarts finden (Moody 
Institute, Dr. Gray, ©. YU. Gaebelein und andere). Mach diefer Wuf- 
fajjung wird der Tempel HefekielS mirklid im Taufendjahrigen Reid 
jo aufgefiihrt werden, wie in unfern Rapiteln gefdildert ift. Der ganze 
Kultus im Millennium wird fo eingerictet werden, wie hier befdhrie- 
ben ijt. Gang B3rael wird nach Kanaan giehen und dort feine Wohnung 
nehmen. Serujalem tvird cine grofe, ungeheure Hauptftadt auf einem 
cingigen Berge fein; und tweil der Verg nach Hefefiel in der Mitte des 


2) Der ejzechielijhe Tempel. Beitrage zur Forderung chriftlidher Theologie. 
Herausgegeben von D. A. Schlatter und D. W. Liitgert. 16. Jahrgang, 2. Heft, 
6. 5. 6. 

3) So Smend, Cornill, Kragfdmar und andere. 

4) Seitfdhrift fiir altteftamentlicde Wiffenfchaft, 11 (1934), 109. 112. 
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Landes fein wird, fo wird angenommen, daR der Zionsberg, der jest im 
fiidlichen Teil Palajtinas liegt, von feiner Stelle riicfen und in der 
Mitte des Gelobten Landes Plab finden wird. Der Chiliasmus hat 
befanntlich mander fiifnen Phantafie Ausdrud verliehen. Man hat 
die befannten Stellen Sef.11 und 65 wirklich buchitablich berftanden: 
»Die Wolfe werden bei den Lammern iwohnen und der Pardel bei den 
Biden fliegen. Cin Heiner Rnabe wird Kalber und junge Lowen und 
Majtvieh miteinander treiben. Riihe und Varen werden an der Weide 
gehen, daB ihre Sungen beieinander liegen; und Lowen werden Stroh 
efjfen twie Die Ochfen. Und ein Saugling wird feine Luft haben am 
Loch der Otter, und ein Entiwodhnter wird feine Hand jtecfen in die 
Hoible de3 Bafilisfen”, Sef. 11,6—8. Yn der popularen Auslegung der 
,Weisfagungsbiicder der Heiligen Sechrifi” von B. Keller heift e3 3u 
Sef.2: ,Das hier Geiwveisfagte wird fish mortlich erfiillen. Der 
Berg, auf dem des HErrn Tempel fteht, wird von Gott felbjt fo hoc 
geftaltet werden, dak er der Hichjte bon Gott gefdhaffene Punkt auf 
diefer Erde fein wird. Wuch Hefefiel (40,2) und Sacharja (14, 10) 
fdhauen im Geift dasfelbe.” Mit cinem Male gibt ¢3 feinen Anlaf 
mehr gu Croberungsfriegen oder BVerteidiqungsfriegen. Wlle Kriegs- 
fiihrung ijt mit einem Schlag itberflitfjiqg geworden. Rein ftehendes 
Geer, feine Flotte wird mehr gebraucht... . Der groke Weltfriede ijt 
gefommen.“ ,,Die Natur wird paradiefijd erneut.... Die Mordgier 
der Tiertwelt — eine der fohrecflichjten Folgen des menfdliden Siimbden- 
falles — wird aufgehoben fein. Die reifenden Tiere berlangen nicht 
mehr nad Blut. Ya, fogar die Schlange fchadet den Menfchen nicht 
mehr; fie begniigt jich mit der ihr 1 Moj.3,14 gugeteilten Speife.” 
Aber hier geht der Chiliasmus wirflich iiber Rand und Band, fo dak 
fogar Luther gu Spott veranlapt wird, wenn er in feiner fdon ge- 
nannten Borrede bon diejer Wuffajjung des Tempels Hefefiels fagt: 
»DSer Altar foll auch elf Ellen hoch und oben viergehn Ellen breit fein, 
dah ein Priefter, wenn er jchon die Treppen hinaufjteigt, dDennoch muk 
ex einen Arm haben fieben Cllen fang, dak er mitten auf den Wltar 
reichen und die Opfer guricdten fonne. Das miifte auch ein eben 
Priefterlein fein, der fiinfgehn oder fechgehn guter groper Ellen grof 
oder [ang tare.“ 6) (Cine Elle, Ellenbogen, cubitus, ijt ctiva sivei Fuh 
nag unferm Mak.) Gleichtwohl behauptet der in unferm Lande weit 
und breit befannte populare Schriftausleger Gacbelein: “The true 
interpretation is the literal one, which looks upon these chapters } 
(40—48) as a prophecy yet unfulfilled and to be fulfilled when 
Israel has been restored by the Shepherd and when His glory is 
once more manifested in the midst of His people. The great 
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5) Der Prophet Befaja fiir bibelforfchende Chriften erflirt, S. 39. 42. + 
139. 569. 
6) XIV, 53 
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building seen in his prophetic vision will then come into existence, 
and all will be accomplished.” ”) 

Wher nocd) Ernjteres miijjen wir gegen dicfe diliajtijde Wuffaffung 
jagen. abt man die Schilderung Hefekiels buchfrablich und ertwartet 
ihre wortlicde Erfiillung im Taufendjahrigen Reich, dann wird cS auch 
im Neuen Teftament noch bhutige Opfer geben, und das eine MOpfer 
Chrijti, mit dem er in Ciwigfeit vollendet hat, dic gebeiligt werden, 
Hebr. 10, 14, ijt alfo nicht ausreichend und geniigend. Hier geigt eS jich 
deutlich, daB der Chiliasmus gegen den BSentralartifel von der Ver 
fohnung durch Chrijti Blut und Tod jtreitet. Ymar hat der vor nicht 
langer Zeit verjtorbene Dr. Gray auf der “Prophetic Conference at 
Lake Winona” im %Wugujt 1918, um Ddiejem BVorwurf zu entgehen, 
gejagt: “Some of these sacrifices would be offered by the returned 
Jews and some of them by other members of the Kingdom during 
the millennium as a kind of memorial.” ®) Aber das jtimmt eben 
nict mit Dem Terte. Hefek. 43, 18—-20 heiBt e3 augdriiclid: ,,Du 
Menfchentind, fo fprict der HErr HErr: Dies jollen die Sitten des 
Wltars fein des Tages, da er gemacht ijt, dak man Vrandopfer drauf 
lege und da8 Blut drauf jprenge. Und den Frieftern von Levi, aus 
dem Gamen Badof, dic da bor mic) treten, dak fie mir Ddienen, {pricht 
der HErr HErr, folljt du geben einen jungen Farren gum Siind- 
epfer. Und bon desfelben Bhit folljt du nehmen und feine bier Horner 
tamit befprengen und die bier Ecen an dem oberjten Whjak und um die 
Leijten herum; damit jolljt du ihn entfiindigen und verfoh- 
nen.“ Und Rap. 45, 15.17 wird wiederholt, dak die Speisopfer und 
Brandopfer und Danfopfer, die Tranfopfer und Giindopfer beftimmt 
find ,gur Verjohnung fiir fie”. 

Six die endgefchichtliche, chiliajtijdhe Wuffaffung unferer Stelle 
wird nun namentlich in der Gegenwart auch died geltend gemadt, daz 
fich diefe Zeit gu erfiillen beginne in der Wuswanderung der Yuden nach 
Palaftina und ibrer Anfaffigkeit dort, mit andern Worten in der 
Zioniftifmen Bewegung. Uber wenn man diefe ganze Vetvegung genauer 
betrachtet und prilft, geigt fich wiederum die Verfehrtheit diefer Wuf- 
fafjung. Mach dem Maitab der jiidifchen Cinwwanderung bon 1925 
wiirden Die Yuden, fo hat man beredhnet, wohl fiebenhundert abhre 
brauden, um nad Palajtina gu fonunen und dort zu wohnen. Aller- 
dings hat fich die Cinwanderung aus Griinden, die hier nicht weiter aus- 
qefiihrt werden finnen, in den lebten Yahren gehoben. 1933 find 
30,000 Suden nach Palatina gegogen, unter ihnen ettywa 8,000 aus 
Deutfhland. C3 wohnten damals in Palaftina 230,000 Yuden neben 


900,000 Arabern. Wber das ijt nur ein Zebhntel der jiidifchen Bevsl- 


7) The Annotated Bible, 4,323. Wusfiihrlidere Crirterung in deSfelben 
Verfaffers The Prophet Ezekiel, 271—346, wo fic) aud) cin “plan of the divi- 
sion of the land” finbdet, 339. 

8) Bibliotheca Sacra, 76, 293. 
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ferung New Yorks, der gropten Dudenjtadt der Welt. Die Zab! dec 
Subden in der gangen Welt berechnet man auf etwa 16,000,000; 
fo waren im Yabhre 1933 noch nicht anderthalb (genau 1.4334) Progent 
in Palajtina gewefen. Wllerdings beridtete der vor nicht Langer Beit 
verftorbene Dr. Gcneller, der Leiter des befannten Waifenhaufjes in 
Serujalem, dak im erjten Halbjabr 1935 mehr Yuden eingewandert 
feien als je in einem andern Halbjabr, namlich 35,000, und fie batten 
fich namentlich in den Stadten niedergelajjen; aber Schneller bemerft 
gugleich mit Recht, dak dies ficherlich nicht als cin ,Kommen des Reiches 
Gottes” angefehen werden fonne. Ymmer jftarfer wachit durch dieje 
Cinwanderung der Sogialismus und der Kommmunismus unter der Vez 
polferung. Die Zionijten wollen nichts von Religion wifjen; ihr Wbgott 
ift das jiidifche Voll. 

Da nun meder die geitgejchichtliche noch die endgefchichtliche Wuf- 
fafjung des Tempel HefefielS annehmbar und Zulaffig ijt, fo bleibt nur 
iibrig Die fFirdhlice AWuffajjung, namlich die Vezichung auf die heilige 
chrijtliche Kirche, wie fie fich chon bei den Kirchenvatern findet und dann 
bon Luther und den Vatern der lutherijchen Kirche wieder aufgenommen 
worden ijt. Ziwar twaren die Kirchenbvaier in der naberen Vejtimmung 
Der RKirde verfdhiedener Meinung. Die griechijchen Vater, twwie Clemens 
Wlerandrinus, Origenes und andere, dachten bejonders an das neue 
Serufalem der Offenbarung St. Johannis, alfo an die triumphierende 
Kirche in der Vollendung. Die abendlandifden Vater, wie Lactantius, 
Auguftinus und andere, begogen dieje Kapitel auf die chrijtliche Kirche, 
und diefe Auffajfung wird aud) von Luther geteilt, wenn er wiederum 
in der fchon erwahnten Vorrede fagt: ,Darum ijt dies Gebau Hefefiels 
nist bon einem leiblicen Gebau 3u verjtehen, jondern wie der Wagen 
im Anfange, alfo auch das Gebau am Ende nichts anders ijt denn das 
Reich Chrijti, die heilige Kirche oder Chrijtenheit hier auf Erden bis an 
den Singiten Tag.“ Und an ciner andern Stelle diefer Vorrede betont 
ex das obenangefiihrte Schlupiwort de3 Propheten und filhrt aus, dak 
die Stadt Hefefiels ,,heifen folle ,Dominus ibi‘, da Gott oder Gott da, 
das ijt, Da Gott felbjt ijt.” » 

Hierbei darf jedoch nicht auger acht gelajjen werden, dak nach der 
Schrift die Kirche im eigentlichen Sinne de Wortes cine ijt auch in 
der Hinficht, dak die Kirche hier auf Erden iibergeht in die Kirche der 
Vollendung. Die Kirche im cigentliden Sinne des Wortes ijt nach der 
befannten Definition de3 Johann Hus der coetus electorum, die Voll- 
gabl der Auseriwaglten. Nun unterfchciden tir ja im fircdhlichen Sprach- 
gebrauch bielfach die jtreitende Kirche hier auf Erden und die trium- 
phierende Kirche dereinft in der feligen Cwigfeit; aber dies ijt nur eine 
Unterfdheidung gum Biwecte de3 befferen Verjtandniffes. Namentlich im 
Matthausevangelium, two der Seqriff Himmel reich, Pacircia tHv oveavav, 


9) XIV, 53. 52. 
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oder Meich Gottes, Paorreia tod deod, und einfach Reich, Baorreia, eine 
foldje Rolle fpielt, dak er im gangen 55mal vorfommt, wird dies redjt 
flar. Reich Gottes ijt ein Begriff; hier auf Erden erfdeint es als 
Gnadenreich, droben im Himmel als Chrenreich; wir finden eben im 
Matthausevangelium eine Reihe von Stellen, in denen der Ausdruct 
Himmelreich die Kirche hier auf Erden begeichnet, Rap. 4,17; 13,24, 
und eine andere Reihe von Stellen, in denen der Changelift die Kirche 
droben im Himmel, das Chrenreich, begzeidnet, Rap. 8,11; 16,19 und 
andere. Go fann man auch in begug auf den Tempel Hefefiels jagen, 
dak er die Kirche ijt, wie fie auf Crden ijt und am Ende der Tage iiber- 
geht in die Vollendung. Damit ftimmt auch das Geficht vom neuen 
Yerufalem, Offenb.21,1—3: ,Und ich fah einen neuen Himmel und 
eine neue Erde. Denn der erjte Himmel und die erfte Erde verging, 
und das Meer ijt nicht mehr. Und ich, Yohannes, jah die Heilige Stadt, 
das neue Serufalem, bon Gott aus dem Himmel herabfahren, gubereitet 
al8 eine gefdjmiictte Vraut ihrem Mtann. Und horete eine grope Stimme 
bon Dem Gtubl, die fprach: Siehe da, cine Hittte Gottes bei den Men- 
fen! Und er wird bei ifnen wohnen, und fie werden fein Volf fein, 
und er felbft, Gott mit ihnen, wird ihr Gott fein.” Bum Verjtandnis 
diefe? Punktes, dak mit dem Tempel Hefefiels die Kirche gemeint ijt, 
dient auch died, Dak Kap. 40,3 die VBefdreibung de} Mannes, den der 
Prophet im Geficte fieht, ,de3 Gejtalt war wie Erg, der hatte eine 
leinene Gchnur und eine Mekrute in feiner Hand", genau ftimmt mit 
Offenb. 21, 15, two e3, wiederum in dem Gefidt bom neuen Serufalem, 
heigt: ,Der mit mir redete, hatte ein giilben Rohr, daB er die Stadt 
mefjen follte.” 3u vergleichen ijt aud) Sad. 2, wo cine ahnlice Wusfage 
fich findet, dDaB ein Mann eine Mekfchnur in der Hand hatte, um gu 
mefien Serufalem und 3u fehen, tie lang und tweit fie fein folle, B. 1. 2. 

Uber e$ wird notig fein, Ddiefe Heilsgefchictliche oder firchen- 
gefdichtlide Crflarung noch etmas genauer zu erirtern und 3u be- 
griinden. Die Kapitel 40 bis 48 find alfo eine groke Wiegorie. WAlles 
geht auf die chrijtlide Rirdhe. Der Tempel HefefielS bedeutet nidt, 
fondern ijt die chrijtlice Kirche. Aber mun gilt die Regel, die immer 
bet Wlegorien, Gleichnifjen, bildlicjen Darjtellungen beachtet werden 
mug, daB man nicht alle cingelnen Biige ausdeuten fann und ausdeuten 
Darf. Luther fagt darum treffend: ,,WWie aber alle Sticke gu deuten 
und gu feben find eigentlich, Das wollen wir jparen bis in jenes Leben, 
wenn wir den gangen Bau alsdann allerding bereit und fertig fehen 
werden. Yebt, weil e3 noch im Bauen geht und viel Stcine und Holz, 
hiergu gehodrig, noch nicht geboren find, fchtweige [vicl weniger fon] 
gezimmert, fonnen wir’s nicht alles jehen. Djt genug, dak wir wiffen, 
e8 fet GotteS Haus und fein eigen Gebau, darinnen wir alle find.” 10 
Da diefe Schilderung eine WAllegorie ijt, die nicht in ihren eingelnen 


10) XIV, 53. 
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Ziigen ausgedeutet werden fann, geht auch daraus fervor, da die 
angegebenen Mae nicht ftimmen. Man hat e3 immer und immer 
wieder berjudt, den Tempel HefefielS gu fonftruieren und einen Plan 
Dabon gu entiwerfen. Dies hat fcon der alte lutherifde Theolog 
Matthias Hafenreffer in einer ausfiihrliden Monographie De Templo 
Ezechielis getan, und neuerdings hat man e$ unternommen, Grundrifje 
au entwerfen; aber e3 ijt nicht recht gelungen. Die angegebenen Mae 
rafjen nicht auf irdijde Verhaltnifje. CS find eben feine realen Mage, 
fondern prophetijcde oder ideale Make, geradefo twie bei Daniel und in 
dex Apofalypfe die Sabhlen nicht irdijcde Sabhlen find, die nach menfch- 
lidher Writhmetif berechnet werden fonnen, fondern ideale, prophetifche 
Zablen. Wenn immer man fich bemiiht, die Make HefefielS ausgu- 
fiihren oder die Bablen Daniels und der Offenbarung 3u berechnen, 
Dann mug man entiveder den Text eiqenmadtig vberandern, oder man 
fommt auf Torheiten und BVerkchrtheiten, die fchon mehr als einmal 
Durch die Gefcdhicdte und die Crfahrung als folche ertviejen worden find. 1) 

Aber warum febt Gott folche Make und gibt folche Bahlen an, 
wenn wir fie doch nicht verjtehen und faijen fonnen? Das gehort mit 
gu Der berborgenen Weisheit Gottes, die wir nicht gu ergriinden und 
gu erforfden bermodgen. Wir fonnen nur fagen, dak Gott durch diefe 
Symbole oder idealen, prophetijdhen Zablen uns lehren will, daR in 
feinem Plane alle3 auf da genauejte beftimmt und feftgefebt ijt, dak 
3. B. dex Antichrift Daniels und der Offenbarung auch feine Sefunde 
langer bleiben und twiiten darf, als Gott ef {chon guvor bejtimmt hat. 
Und wenn Gott nun bei dem fHeiligen Gebaude, der cinen heiligen 
hriftliden Rirde, auch Mae gebraucht, fo hat er diefelbe Wbficsht. Der 
ganze Bau der Kirche ijt auf das genauejte und forgfaltigite bon Gott 
geplant; jeder Stein, jedes Stiic Holz, dah wir fo fagen, ijt abgemefjen 
und beftimmt, und alles foll dagu dienen, dak ein folcher geiftlicher 
Wunderbau, die Kirche, aufgefiihrt wird. Aber wir fonnen dod aud 
gerade aus der Symbolif der Heiligen Schrift mancdes noch naber 
erfennen und berftehen. Der Tempel hat, wie der Prophet dcutlid 
nadchiveift, die Geftalt eines Wiirfels oder eines Rubus. Die vier Seiten 
find gleich lang, wie Rap. 42, 15—20 Har angegeigt ijt. Das hat feine 
Bedeutung und ftellt dar die Kirche in der Vielzahl und Vollgahl ihrer 
Glieder. Die Zabl vier ijt eben auch fonft in der Schrift die Bahl der 
Wligemeinheit, der , Ofumenizitat”, cin Ausdruc, den unfers Wiffens gu- 
erft Rliefoth gepragt hat. Chenfo wird die Stadt Gottes, das neue 
Serufalem, in diefer Weife befdhrieben und gefdildert, Rap. 48, 16.17. 
30—34. Und diefe Zablen fehren dann bei der Gottesftadt, die der 


11) Richter in der obengenannten Schrift bietet fechs Figuren dar: Gefamt- 
plan deS LempelS und feiner Umgebung; Grundrik der Tore; Grundrif de 
Tempel; Ouerfenitt des TempelS; Oftfeite des ndrdlidjen Bellengebiudes; den 
Witar. 
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geilige Seher Yohannes befchreibt, wieder, Offend. 21, 16.17, um aud 
da die Ndee der Vollitandigfeit ausgudriiden. 

Hiermit miiffen wir die Erorterung des neuen Tempels gum Ab- 
fhlug bringen. €3 ware freilic) noch fo mandes ausgufithren, nament- 
lich itber des neuen Tempels Herrlichfeit, iiber Gottesdienjt und Cinz 
weibung, Rap. 43, iiber die Priefter des Tempels und ihre Ordnung, 
Rap. 44, und itber die auffallende Nichtertwahnung des Hobenpriejters, 
iiber Die Opfer und deren Ort und Beit, Rap. 45.46, iiber die Frucht- 
barfeit und die Grenge des Heiligen Landes und itber Den Strom lebenz 
digen Waffers, ,an dem auf beiden Seiten allerlei fruchtbare Baume 
wadjen twerden, und ihre Blatter merden nicht veriwelfen nod ihre 
Friidhte verfaulen; und werden alle Monden neue Fritchte bringen, 
denn ifr Wajfer fleupt aus dem Heiligtum. BDhre Frucht wird gur 
Speife dienen und ihre Blatter gur Argnei”, Rap. 47, 12, und jcliehlid 
iiber die Befdhreibung der Heiligen Stadt. Wber der Raum in diefer 
eitichrift will es nicht geftatten, fiillen doch die beiden bejten neueren 
Kommentare, derjenige von Keil und der ihm vorangegangene bon 
Riiefoth, je 155 und 390 Seiten mit der Crflarung diefer Kapitel. 
Wir fiirchten itberhaupt, dak diefe fleinen Hejfefielftudien fiir die Lefer 
fon allgutweit ausgedehnt worden find. Wir modten darum mit den 
Worten, mit denen Luther feine WAWusfiihrungen itber das Gebau Hefefiels 
befdjliekt, diefen lebten Whfchnitt beendigen: ,,Wer miipig und Lujtig ift, 
der fann twobhl viel drinnen fehen und forjchen, wenn er Gottes Wort 
und die Gaframente mit ihren Kraften und Wirfungen, fo der Heilige 
Geijt dadurd twirkt in der Chriftenheit, vor fic} nehmen und reimen will, 
und die Offenbarung Yohanni3 fann auch dagu helfen.” Aber gewif 
wird jeder Lefer, der nicht miide getworden ijt und gerade auch in die 
wunderbaren Gehriften der altteftamentliden Bropheten tiefer ein- 
Dringen modhte, uns Zujtimmen, wenn tir fagen, daB auch in Ddiefem 
grogen Buche de3 Propheten Hefefiel tounderbare Gottesgedanfen ent- 
halten find und dak bei allen Schwierigfciten, die fich da finden, dog 
die Hauptfaden far und einfach find und es fich auch hier mieder be- 
wahrt, daB die Heilige Schrift cin Strom ijt, in Dem der groBe Elefant 
fhtwimmen mug und das Heine Lammlein tmaten fann. °Anbetend 
finfen tvir in Den Staub und befernnen: ,O€rr, wie find deine Werke 
fo grok! Deine Gedanfen find fo fehr tief. Cin Torichter glaubt das 
nicht, und ein Narr achtet foldhes nicht. Aber du, HErr, bijt der 
Hodhjte und bleibejt ewiglidh.” ,HErr, mein Gott, grok find deine 
Wunder und deine Gedanfen, die du an uns betveifeft. Dir ift nichts 
gleich. Sch will fie verfiindigen und davon jagen, iwietwohl fie nicht gu 
gablen find.” $f.92,6.7.9; 40,6. QL. Fiirbringer 
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A Few Remarks on Col. 2,18.19a 





This verse has tried the patience of commentators, both ancient 
and modern, quite consistently. While many have been content 
to give what seemed to them the most plausible interpretation, 
a by no means negligible number of others have unwittingly 
admitted finding their “Waterloo” at this very verse by resorting 
to conjectures on account of a supposedly corrupt text, though there 
are, with only one unimportant exception, no variant readings. 
Like the suicide they consider conjecture the “man’s way out,” 
but seem to forget that tampering with the MS. record may lead 
to equally serious consequences. Superimposing their own specu- 
lations upon the sacred text, these people blue-pencil Scriptures 
according to their own whims and fancies and glibly tell the 
world what the original form of the text was. But these are not 
the dialogs of Plato or the dissertations of Aristotle — productions 
of the human mind; they are the inspired Word of the omniscient, 
infallible God even if some difficulties are met. 

The difficulties presented by the words under discussion are 
closely bound up with the nature of the Colossian errorists. These 
are known to us only from the rather meager references to them 
in this epistle and, by contrast, from the points of Christian doc- 
trine which the apostle stresses especially. While the references 
have been studied very thoroughly, though not always success- 
fully, it seems that the latter source of information has often 
been either neglected or misunderstood. 

It cannot be denied that the errorists were Jews who insisted 
upon the observance of the Ceremonial Law as still binding in 
New Testament times, and it seems as if they also demanded the 
observance by all men of the Nazarite vows concerning drink. 
Cp. Lev. 10, 8—11; 11; Num.6,1—4. To this must be added a spec- 
ulative element, which may have been “a germ from which the 
later Gnosticism sprang,” though it may be accounted for on other 
grounds as well.) That is about all we can gather from the meager 
references in this epistle, and they are the only ones we have. 
That such a combination is entirely possible will be admitted when 
one remembers Philo’s Platonizing. 


1) Speaking of the dualism of the Gnostics, Dr. E.G. Sihler says: 
“And there is little doubt but that they got their clue from certain 
tenets of Plato. Whenever we pass from the Republic of Plato (where 
the felicity and the perfection of the non-material and eternal world 
of forms or ideas are set forth) — whenever, I say, we pass on to Plato’s 
effort to explain creation and the material world, an effort made in his 
Timaeus, then indeed we are brought face to face with that body of 
speculation out of which the Gnostics spun their dualism of the good 
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Moreover, a study of the epistle will reveal that it abounds 
in contrasts, which further help to characterize the errorists at 
Colossae. Briefly stated, we meet the contrast of visible and in- 
visible, of sight and faith, of creature and Creator, of human 
wisdom and divine wisdom, of human tradition and divine revela- 
tion, of elementary knowledge of the world and the treasures of 
knowledge in Christ, of implied incompleteness of Christian knowl- 
edge and completeness in Christ, of shadow and body, of humility 
and being puffed up, of self-called teachers and called teachers, 
of man-made laws and Christian liberty. The mere recitation 
of these contrasts makes it evident that the errorists must have 
been also rationalists. This combination is not unusual. For 
what was it that made the Jews reject Christ? Was it not their 
own puny human reason, which told them that the Messiah must 
be a mighty temporal ruler and that the lowly Nazarene could 
not help them? That was their own speculation, while at the 
same time they were meticulous about observing the Ceremonial 
Law, including the traditions of the elders. And we cannot get 
away from the fact that there are in reality only two religions. 
It is either grace or works, and human reason always chooses the 
way of works. Besides, all false religions agree in this, that 
the object of their worship is not the true God revealed in Christ. 
The object is either a combination of objects with a supposed 
God included or angels or saints or man’s own virtue, and so on 
down to objects of coarse wood and stone. Even the worship of 
the different types of false religion differs only in degree of 
intensity and extension. Since the depravity of man is the same 
the world over, the natural, unconverted mind of man runs in the 
same channels regardless of time or clime. It is invariably a move- 
ment away from God, which, if it remains unchecked, degenerates 
more and more and seeks ever lower objects and ever more 
hideous forms of worship, just as the reprobate and criminal will 
stoop to ever more disgusting and revolting vices and crimes. 
The Colossian errorists were no exception. 

In view of these facts it will not do to dismiss offhand the 
possibility of angel-worship on the part of the Colossian errorists 
at such an early date for no better reason than that we have 


and perfect God and of the imperfect and inferior power, the Creator, 
the former being the Platonic ideal deity and the latter the demiurge 
of the Timaeus and of the Old Testament.” (From Augustus to Au- 
gustine.) If the Gnostics “got their clue from certain tenets of Plato,” 
as seems to be the case, they did not spring from the germ at Colossae. 
Since, however, the error at Colossae was at least similar to Gnosticism 
in tendency, it may have been introduced there by way of Alexandria, 
Philonism having trickled through in some manner. 
28 
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no secular source of corroboraticn, though we know that angel- 
worship was practised in postapostolic and later times, also at 
Colossae. Does not this very epistle condemn such a use of the 
traditions of men? As to Zahn’s objections (repeated by Ewald), 
based on the monotheism of the Jews, the idolatry practised by 
the Israelites and Jews upon occasion is sufficient refutation. 
Since there are no valid reasons to the contrary, it is simplest 
and most natural to understand *denoxeig tHv ayyéiwv of angel- 
worship, the genitive being a genitive of the object. It should also 
be noted that even some Roman Catholic exegetes adopt this 
view in spite of the fact that Lutheran theologians consistently 
use this verse to refute and condemn the invocation of saints. 
Hence let us grant with many great theologians of our Church, 
including Chemnitz, that the false teachers at Colossae worshiped 
angels in some manner and reject this view only when further, 
better reasons are adduced against it. 

The mere enumeration of a few doctrines especially empha- 
sized by St. Paul, together with a few additional statements, will 
serve to further characterize the Colossian errorists. St. Paul finds 
it necessary to dwell especially on the doctrine of the person and 
work of Christ, of whom he says that He is “the Image of the 
invisible God,” 1, 15. He is the Creator of all things, visible 
and invisible, even of all angels, 1,16. The errorists seem to have 
argued that they could not worship the unseen God, forgetful, 
besides other things, of the fact that He is revealed in Christ, who 
is His exact Image. Though nothing constrains us to assume that 
they openly denied Christ, their conduct and worship of angels 
certainly implied His insufficiency as sole Mediator between God 
and man. Just as erroneous views may have been held by them 
regarding Creation. If they had any affinity with the speculations 
of the later Gnostics, though only in tendency, it must be sought 
here. Again, Col.1,20 may have been directed against their false 
notion that the angels had to be placated in some manner by man, 
who had lost their good will by the fall into sin. The admonition 
to remain in faith (1,23) no doubt refers to the efforts of the 
false teachers to beguile the faithful. “And this I say lest any man 
beguile you with enticing words” (2,4), following immediately 
after the statement that all treasures of wisdom and knowledge 
are hid in Christ (2,3), goes to show that the errorists supposed 
the knowledge of the Colossian Christians to be incomplete and 
considered themselves capable of supplying the deficiency. Thus 
v. 8 charges them with human speculation, which they considered 
necessary to complete their Christian knowledge. Cp. 2, 10. 
Finally the apostle emphasizes the priority and superiority of 
Christ over all hostile principalities and powers, culminating in the 
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declaration: “Having spoiled principalities and powers, He made 
a show of them openly, triumphing over them in it,” 2,15. It 
would seem that they also feared evil spirits. All this is very 
“reasonable.” Witness Maryolatry and saint-worship as _ the 
modern analogy. Human reason says that Mary is closer to hu- 
manity, or as Chemnitz states the reasons of those who invoke 
the saints: Quia scilicet Christus durior, rigidior et asperior sit, 
sancti vero magis propitii, clementes et misericordes, immo ad 
exaudiendum et iuvandum promptiores, utqui easdem calamitates 
in carne ipsi etiam experti sint. (Examen, De Invocatione Sanc- 
torum.) Even so it was human reason that led these errorists to 
worship angels in order to placate them and to make them sub- 
servient as partial mediators. Angels, they would reason, are 
creatures like as we are and have been seen by many in the 
Old Testament, and their appearance in the New Testament, though 
not as frequent, still is a reality. But they are holy and thus 
able to approach God, whom they serve, thus opening the way 
for us. 

The objection that the apostle would have condemned such 
worship in stronger terms loses its force if we remember that the 
apostle commends the Colossians for the steadfastness of their 
faith in Christ (2,5); that the false teachers evidently urged their 
false views not so much by aggressive propaganda as by “enticing 
words” and their conduct; and that they were still members of 
the congregation (2,19). The references in the epistle indicate 
that they were not the bold and boisterous type, but rather of the 
sinister, insinuating kind and as such would endeavor to spread 
their views by means of calculated and oily words. They were 
smooth talkers, clothed in extreme humility, assumed a sancti- 
monious attitude, and were innocent of great clarity in setting forth 
their views in the absence of a comprehensive and well-developed 
system of doctrine. Cf. also the following remarks on the parti- 
ciple #éAwv. The error at Colossae evidently was in an incipient 
stage at the time of this writing. What is more, the same objection 
might be urged with as much force against any other view. 

Having thus briefly sketched the nature of the Colossian er- 
rorists, let us proceed to discuss a few details. V.18 is to a certain 
extent parallel in structure to vv. 16 and 17 and represents a pro- 
gression. Where v.16 has Mi otv ws inac xquwétw (Let not any 
one judge you), v.18 has Mndsic tnac xataPeapevétw (Let no one 
condemn you), the latter being a stronger term. Ovv refers back 
to v.10—15. Because of what Christ is to them and has done for 
them, especially because Christ has canceled the bond against them 
and triumphed over all hostile powers, the Colossians should not 
let any one judge them in eating and drinking, etc., and should 











428 A Few Remarks on Col. 2, 18. 19a 


let no one condemn them by humility and angel-worship. Through 
His cross Christ has freed them from the curse of the Law and 
completely abolished the Ceremonial Law; through His cross He 
has spoiled all evil spirits and divested them of their power and 
dominion. It is a tragedy to pass under the yoke of the Law again 
after having been liberated, and it is foolish and unnecessary to 
worship angels. It has been shown, especially by Abbott, that 
the simplex Beafevew seems to have dropped all reference to a prize 
and only means “to decide.” Katafgafeveww would then mean “to 
decide, or to give judgment, against.” “It is adopted instead of 
xataxeivey probably in order to suggest the idea of assumption 
of authority.” (Abbott.) “Perhaps here in Colossae there was 
a fiavor of assumption and officialism in their conduct.” (A. T. 
Robertson.) Many other exegetes agree. 

So far no great difficulty is encountered. But the next word, 
the participle #é4wv, has caused much perplexity. Some have 
assumed a Hebraism and translated “taking pleasure in,” but they 
arrive at this Hebraism on the basis of a few Septuagint transla- 
tions of a word which does not mean #éiwv. A view with such 
slight support had better run for cover before Paul’s rich vocabu- 
lary demolish it. Just imagine Paul, well versed in Greek as he 
was, the greatest intellect of our era, resorting to a “kind of 
Hebraism” to make himself understood by those who spoke Greek 
fluently! Others have resorted to conjecture. We maintain, with 
Robertson and others, that the participle has been correctly and 
purposely used by the inspired writer in its primary sense of 
resolving, purposing, determining. Accordingly we translate: Let 
no one condemn you, purposing to condemn you by humility and 
angel-worship. 

However, let us revert to xatofgafevétw for a moment. We 
have seen that this verb is synonymous with xatoxgivétw, the dif- 
ference in shade of meaning very likely being that of the idea 
of assumption of authority. In Luke 11,31 we read: “The queen 
of the South shall rise up in the Judgment with the men of this 
generation and condemn them” (xataxgive: aitovs). Her good ex- 
ample will condemn them. Heb.11,7 we are told that Noah 
condemned the world by his faith evidenced in the building of 
the ark (xiote: . . . 8 is xatéxguwev tov xdon0v). These passages 
throw light upon the manner in which the errorists would con- 
demn the Colossians. They would condemn them by their con- 
duct and behavior, namely, by means of their humility and angel- 
worship, in other words, by their example. And because that 
is said of them in malam partem and in order to prepare the readers 
for the following participle, xatapgofevétw is used instead of 
xataxeivéto, which we should expect after the simplex in the 
preceding verse. Thus the preposition év is taken instrumentally, 
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which is a common phenomenon in the New Testament and in 
the Koine generally. Hence the resultant idea is not essentially 
different from that expressed by 54 in Heb.11,7. That takes us 
back to the participle once more. 

True humility is a commendable Christian virtue, whose very 
nature is devoid of all ostentatiousness, but because the errorists 
were guilty of parading their counterfeit humility in order to 
condemn the faithful Christians,—a conduct against which the 
apostle’s whole nature revolted, — he found it necessary to indicate 
his sentiments and feelings in some manner and at the same time 
to strike a telling blow, which he does, in keeping with the 
marvelous brevity and compactness of the whole epistle, by very 
neatly using a single word, the present participle déAwv, where 
secular writers or some of his commentators would perhaps have 
used a whole sentence. This was made possible by the choice of 
xatapgafevétw, which warned the readers with its suggestion of 
the assumption of authority, which suggestion is repeated and 
further stressed by the participle. Thus the participle, used abso- 
lutely, serves the apostle’s purpose admirably well. It was self- 
evident to his readers that xataBeapevteww was to be understood. 
Let us not be dogmatic in our application of either the Attic or 
the Hellenistic yardstick to Paul’s Greek. So long as he uses 
words not found elsewhere in the whole range of Greek literature 
and even coins some new ones, we have no right to be surprised 
at occasional peculiarities in construction. Why vitiate the sim- 
plicity with a Hebraism (rather Septuagintism) or a conjecture 
just because this construction balks at the efforts of the translator? 
St. Paul simply says: Let no one condemn you if he purposes to 
do so (think of it) by his humility and angel-worship. This is 
a fine bit of irony, so deftly introduced that a translation cannot 
do justice to it. This is also a further answer to the question, 
Why does the apostle not use stronger language to condemn the 
errorists as severely as he did those in Galatia? ‘é\wv indicates 
that the Colossians were not fully aware of the intentions of the 
errorists because the errorists had merely begun to conduct them- 
selves in such manner. On any other supposition the mildness of 
the apostle’s rebuke is inexplicable. He is warning against dangerous 
tendencies rather than against any well-developed heresy. To 
argue back from the second and third centuries and postulate 
an incipient Gnosticism is unscientific.2) Whatever goes beyond 


2) One could, of course, with as much plausibility start with the 
anti-Jewish systems and, arguing back to the first century, come to 
the conclusion that, since they depreciated and even rejected the Old 
Testament “and, with it, the Law as a system of divine injunction or 
moral obligation” (E.G. Sihler, loc. cit.), the Colossian errorists could 
not possibly have had any affinity with them even in tendency. 
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the direct references and the characterization gained from the 
contrasts in this epistle is of evil.3) Moreover, the term Gnosticism 
has been overworked as a convenient head under which to classify, 
for want of a specific term, heresies only remotely related, like 
the folder labeled “adiaphora” in many vertical files. 

In the following relative clause critical evidence is overwhelm- 
ingly in favor of omission of the negative, and the very fact that 
several conjectures have been suggested goes to show that only 
subjective considerations have made them necessary. The clause 
& édgaxev éupatevwv has its parallel in & éotw oxida tHvV pEdddvtMV 
of the preceding verse. As the precepts of the Ceremonial Law 
are a shadow of future things, so the nebulous humility and angel- 
worship of the errorists are the fruit of their own perceptions, 
on which they base them. Their own speculations, even if based 
upon what they have perceived, are just as unimportant in com- 
parison with the true revealed knowledge as is the mere shadow 
of the things which have now appeared. Even the most logical 
deductions of the human mind in the sphere of religion are as 
inferior to revealed truth as the shadow is inferior to the body 
casting it. The Colossians should absolutely refuse to be in- 
fluenced in the least by such as still cling to shadows long after 
they have served their purpose, should refuse to be influenced by 
such as rely upon their own perceptions for supposedly necessary 
supplementary knowledge. The perfect édgaxev makes no sense 
in its primary meaning of seeing with the physical eye. It may 
also signify a mental seeing, a perceiving, knowing. What the 
errorists have perceived with their own mind is meant. That 
they consider reliable knowledge. They follow their own reason, 
adopting what seems reasonable to them and rejecting what does 
not. On account of their inborn opinio legis they went in for 


3) It is true that Cerinth demanded observance of the Mosaic Law, 
but even his system cannot be considered a full-blown system of 
Gnosticism; it is merely Gnostic in tendency as compared with the 
later systems. Yet the Colossian error cannot be definitely linked even 
with Cerinthianism. Peake denies Gnosticism even in a rudimentary 
form (Expos. Gr. Test., in loc.), but misrepresents the angelology of 
Scripture. In the absence of any definite information it is best not 
to be too dogmatic. It must be admitted that the errorists could have 
been former Pharisees “gone to seed” by reason of their residing in 
the diaspora. It must be further admitted that the later Jewish angel- 
ology could have influenced them to the extent of causing them to 
worship angels. It must finally be admitted that error in its very nature 
is a “leaven which leaveneth the whole lump,” slowly, but surely cor- 
rupting all truth. If Robertson is right when he says that “Essenism 
is Pharisaism gone to seed,” that tendency must have been inherent 
in all Pharisaism, and then we can speak of Pharisaism as having been 
arrested in its tendency towards Essenism. If that be true, we should 
place the Colossian errorists half-way between. 
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work-righteousness in real Jewish fashion. As the Pharisees 
prayed on street intersections to be seen of men, so these legalists 
paraded their counterfeit humility to be seen of men. That and 
the worship of angels seemed reasonable to them. Upon their 
own perceptions, their own knowledge, they took their stand 
(uBatevwv);4) upon that they based their speculations. Their 
humility and angel-worship was the result of speculations based 
upon what they had perceived, in other words, of their human 
reason. And that and the strict observance of the Ceremonial 
Law, with some additional precepts, constituted their boasted 
superior knowledge. Robertson says: “This clause has long 
been an exegetical enigma, but it seems to be now cleared up 
by an inscription in the sanctuary of Apollos at Claros, where 
the verb [namely, éufatetw] is used of an initiate entering in for 
initiation into the mysteries of the god, discovered by Sir W.M. 
Ramsay. So Paul uses it of one of these Gnostic devotees who 
has been initiated and who dwells on the secret visions which 
he has imagined or seen.” And then he quotes M. Jones with 
approval as follows: “Taking his stand on what he has seen (in 
the mysteries), vainly puffed up by his unspiritual mind.” Yet 
the perfect “has seen” and the following present participle will not 
suffer such an interpretation. The inscription uses the verb 
éuBatevw to describe the entering of an initiate for the purpose of 
first being initiated into the mysteries of the god, whereas Paul is 
speaking of such as already have seen or perceived (note the 
perfect tense) and are now taking their stand upon the already 
perceived (note the present tense of the participle). And Robert- 
son actually admits this by quoting M.Jones with approval as 
follows: “Taking his stand on what he has seen.” The “exegetical 
enigma” vanishes if we stick to the simple text and do not a priori 
take Gnosticism for granted and then imagine seeing the heresy 
lurking behind every innocent word. 

While priding themselves upon their superior knowledge, 
they were yet subject to superstitions (fear of evil spirits). Is 
such a combination possible? Cf. Acts 17, 22 for an answer. Even 
if Paul did not use the word malo sensu, their religiousness was 
in the last analysis superstition, Aberglaube, since the fear of 
incurring the anger of a possible unknown god caused the erection 
of an altar to him in order to placate him. That in the very seat 
of learning, in “a sort of Oxford”! Witness also the systems of 
theology of Thomas Aquinas and other Roman dialectitians and 


4) Thus the Revised Version, margin. This translation is listed 
and conceded as possible by Thayer, Abbott, and others. Ebeling, 
Woerterbuch zum Neuen Testament, sub voce: “Darauf fussend,” though 
he understands it of visions. 
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the consumption of them by the hierarchy even of enlightened 
America, although they are a conglomeration of knowledge, dia- 
lectic, and superstition. Dr.Pieper put it straight and to the 
point when he said in an address: “Glauben ist ein relativer 
Begriff. Er hat zu seinem Korrelat Gottes Wort. Glaube, christ- 
licher Glaube, hat stets nur vis-d-vis des Wortes Gottes statt. 
Ohne Gottes Wort ist der Glaube Aberglaube. Oder wie Luther 
es oft ausdrueckt: Ohne Gottes Wort wird in die Luft geglaubt. .. . 
Die Roemischen glauben stark an den Papst. Sie glauben, dass 
jeder Mensch, der selig werden wolle, unter dem Papst sein muesse. 
Das ist starker Aberglaube. Dem Glauben fehlt Gottes Wort. 
Gottes Wort lehrt das Gegenteil. Zum Seligwerden gehoert nur, 
dass ein Mensch unter Christo sei.” (Read the entire remarkable 
address in Lehre und Wehre 62, 385 ff.) 

The errorists are further described by the words eixj pvowvpevoc 
txd tod vods tis Gagxds avtod, xai od xQaT@v thv xe~adnv (without 
reason puffed up by the mind of their flesh and not holding the 
Head). “Novc, a natural faculty, indifferent in itself, may be 
either under the influence of the spirit or the flesh.” Their voic 
is entirely under the influence of their sinful flesh. Their boasted 
intelligence is not spiritual at all; it is carnal, and the carnal 
mind is enmity against God. Without reason they are puffed up 
by their supposed superior knowledge. That marks their humility 
as spurious. The irony becomes sharp in the contrast between 
“humility” and “being puffed up.” A. Maclaren has these lucid 
remarks: “The self-conscious humility was only skin-deep and 
covered the utmost intellectual arrogance. The heretic teacher, 
like a blown bladder, was swollen with what, after all, was only 
wind; he was dropsical from conceit of ‘mind,’ or, as we should 
say ‘intellectual ability,’ which after all was only the instrument 
and organ of the ‘flesh,’ the sinful self.” 

And the consequences are of a very serious nature indeed: 
they are not holding the Head, namely, Christ. They are “severing 
the limbs from the mainspring of all energy and life.” All error 
is movement away from Christ, and persistence in error will in- 
evitably sever one’s connection with the life-giving and sustaining 
Head. These errorists were themselves not holding the Head and 
by their enticing words and a display of humility and angel- 
worship were about to lead others away from Christ, their only 
Mediator. Thus speculative reason depreciates and finally rejects 
the very source of life. Qui non unice Christum tenet, plane non 
tenet. (Bengel.) 

In the sphere of religion human reason, human philosophy, 
only leads away from God. Cf.Rom.1,19—25. Only by means 
of the Gospel, which is universally powerful, effective, and com- 
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plete, is the proper relation established with the unseen God 
through His Son, Jesus Christ, the only Mediator between God and 
man, and by the reconciliation made by Him between God and man, 
also the angels have been made our friends and protectors, but 
they are only creatures, whom we should not worship. And by 
the same work of redemption by which peace has been restored 
in the “family of God,” the evil spirits, who also are only creatures, 
but fallen and rejected, our enemies to be sure, have been van- 
quished and therefore need not be feared any longer if we but 
remain steadfast in faith in the great Conqueror. Finally, there 
is only one avenue to complete Christian knowledge and true 
freedom, namely: “If ye continue in My Word, then are ye My 
disciples indeed; and ye shall know the truth, and the truth shall 
make you free,” John 8, 31.32. That spells complete knowledge 
and complete freedom. Just as surely there is only one way to 
the Father, namely, His Son, who tells us: “I am the Way, the 
Truth, and the Life; no man cometh unto the Father but by Me,” 
John 14,6. In the final analysis all error is directed against Him, 
the Mediator of reconciliation and creation. Men will depreciate 
and reject Him, the “sign spoken against,” while the world stands, 
but let us cling to Him and reject all error and nip it in the bud, 
as St. Paul does in this epistle. 


Hanover, N. Dak. L. T. WoHLFEIL 
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What the Liberal Theologian Thinks of Verbal 
Inspiration 


(Conclusion) 





This is what J.S. Whale thinks: “The modern man is not im- 
pressed by the mere citation of texts; he rightly wants to under- 
stand them, in their context. His very certainty that the Scriptures 
are the fount of divine wisdom — that it is indeed the Word of God 
which is spoken to him in the words of the Bible —has set him 
free from the bondage of the letter, the prison-house of verbal 
infallibility. It is no use shilly-shallying here; loyalty to truth in 
the shape of literary and historical criticism forbids it. A Christian 
knows that he has to serve God with the mind as well as with heart 
and will and that the obligation to be intelligent is itself a moral 
obligation. The Bible is abused when it is used merely as an 
armory of proof-texts for defending some theological scheme 
(a game at which more than one can play, notoriously enough). 
We use the Bible rightly only when, to quote Luther, we see that 
it is the cradle wherein Christ is laid; that is, when we worship 
the holy Child and not His crib. These letters” [written to the 
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author by “earnest people who would solve and dismiss the im- 
memorial problem of evil by quoting texts from Holy Scripture” 
“have renewed my conviction that blind bibliolatry can be as 
pathetically wrong as what is called blind unbelief and that the 
way of obscurantism is the way of disaster.” (The Christian An- 
swer to the Problem of Evil, p.77f.) The liberal theologian thinks 
1. that verbal inspiration is an obnoxious thing. 2. He thinks he 
is justified in rejecting verbal inspiration. 3. He does not think 
much of proof-texts. 


4. The liberal theologian thinks he is losing nothing as a con- 
sequence of the repudiation of verbal inspiration. He no longer 
takes the words of the Bible to be God’s own words, but he has 
been able to find the important thing in Scripture —he still has 
that which counts, and that is the Word of God. He has cast aside 
the rubbish and found the one precious treasure: the Word of God. 
He says: “His very certainty that the Scriptures are the fount of 
divine wisdom — that it is indeed the Word of God which is spoken 
to him in the words of the Bible—has set him free from the 
bondage of the letter, the prison-house of verbal infallibility.” It is 
not as clear as it might be how the certainty that the Scriptures 
are the fount of divine wisdom will set one free from the bondage 
of the letter. It does not strike us as a self-evident truth that God 
could not give all Scripture by inspiration if He wanted it to be 
the fount of divine wisdom. But let that go. We are primarily 
interested in the statement “It is indeed the Word of God which is 
spoken to him in the words of the Bible.” Let us examine it more 
closely. 

First, the liberal theologians think that they have the right 
and the duty to distinguish between the words of Scripture and 
the Word of God. They are telling us that the words of the Bible 
are not the very words of God, but that in these words of the 
Bible you may be able to find the Word of God. The Unitarians 
have been telling us that these many years. In Scriptural Belief 
of Unitarian Christians we are told: “Unitarians believe that the 
Bible contains the Word of God; they do not believe that every 
word which it contains is the Word of God.” (See Guenther, 
Populaere Symbolik, p.97.) “According to the Unitarian the Bible 
contains error as well as truth, and ‘no statement can be accepted 
as true because it is in the Bible. All its teachings must be sub- 
jected to the authority of reason and conscience,’ says Emerton, 
Unitarian Thought, 2. 27.” (Popular Symbolics, p. 402.) Great 
Christian Teachings by Prof. Edwin Lewis of Drew University, 
denies that the Bible “is” the Word of God, but insists that it 
“brings us” the Word of God (p.12). If you say that Jesus actually 
rose from the dead because the Bible “says so,” you believe that 
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the Bible is the Word of God. But if you read the Bible “the right 
way,” taking the resurrection story “not as literal statement of 
fact, but as a more or less pictorial effort on the part of the early 
Christian community to account for their experience of Christ” 
(if, as Whale puts it, you have broken the bondage of the letter and 
broken out of the prison-house of verbal infallibility), then you 
have a Bible that “brings us” the Word of God, p. 109,62. (See 
Conc. THEOL. Mruty., IV, p. 756 ff.) William Adams Brown puts it 
this way: “But if the Bible records such widely different stages of 
spiritual development, how are we to discriminate between them? 
How can we tell what part of the Bible is revelation and what is 
setting? There is one very simple and effective way to do this. 
It is to bring everything the book contains into touch with the 
central personality in whom the story culminates — the Lord Jesus 
Christ.” (Beliefs that Matter, p.226.) There is the Christian 
Bible — be careful! Do not accept everything as true and helpful! 
Unless you want to read it to your soul’s harm, you must be able 
to pick out what is God’s “revelation,” God’s Word, and the rest, 
which is mere “setting,” you must leave alone. Prof. H. L. Willett 
of the University of Chicago considers it a crime to identify Scrip- 
ture with the Word of God. “It is unfortunate that the Bible has 
been called the Word of God. It implies far more than the Bible 
is prepared to guarantee. For even a casual reading of the docu- 
ments that make up this unique collection shows that they were 
not written by God nor even by men who were speaking with 
supernatural and inerrant knowledge of God’s will. No error has 
ever resulted in greater discredit to the Scriptures or injury to 
Christianity than that of attributing to the Bible such a miraculous 
origin and nature as to make it an infallible standard of morals 
and religion. That it contains the Word of God in a sense in which 
that expression can be used of no other book is true. But its 
finality and authority do not reside in all of its utterances, but in 
those great characters and messages which are easily discerned as 
the mountain peaks of its contents. Such portions are worthy to 
be called the Word of God to man.” (The Bible through the 
Centuries, p. 289.) You must not equate the Bible and God’s 
Word! “The words of the Scriptures are human; that is, God 
makes use of human and therefore frail and fallible words of men 
who are liable to err. He who identifies the letters and words of 
the Scriptures with the Word of God has never truly understood 
the Word of God,” says E. Brunner (The Theology of Crisis, p. 19), 
and K. Barth declares that there are places in the Bible “wo die 
Bibel aufhoert, Bibel zu sein.” (Das Wort Gottes und die Theo- 
logie, p.77.) And we heard P. Althaus say (see page 352) that 
you find the Word of God in the Biblical word, but the Biblical 
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word as such is only the word of man. These men cannot bring 
themselves to say that the Bible is the Word of God, for that would 
mean acceptance of the monstrous article of verbal inspiration. 
At a conference in which Lutherans and Episcopalians were dis- 
cussing our question, “the Episcopalians expressed preference for 
the statement that the Bible ‘contained the Word of God’ in order 
to avoid the pitfalls of a possible theory of literal, verbal inspira- 
tion.” (Luth. Companion, Jan.11, 1936. See Conc. THEot. MTuty., 
1936, p.302.) The liberal theologian reads his Bible with these 
thoughts: There must be a clear distinction kept in mind between 
the Word of God and the Bible; I must go no farther than to say 
that the Bible contains the Word of God; in this passage I can de- 
tect God’s Word; that other passage expresses the thought of a 
fallible man. 


Secondly, we shall have to find out what the liberal theologians 
mean by the Word of God contained in the Bible. It is rather hard 
to find out just what they mean. We on our part have no difficulty 
in making our meaning clear to them. We tell them that every 
word written by the prophets and apostles is God’s Word in the 
same sense as the words of the Decalog written by God’s own hand 
on the two tablets were God’s words. We tell them — and they 
understand us perfectly —that the Holy Ghost is the Author of 
the Bible. We tell them: “Holy Scripture is God’s Word, written 
and lettered and cast into letters... . It is the written Word of 
God.” (Luther, IX, p.1770.) We tell them: “We steadfastly main- 
tain that the Bible is God’s own Word. When we open our Bibles, 
we are sure that God is there speaking to us; when the Bible is 
read in our churches, we rise because we are listening to the voice 
of God.... Gerhard, one of the most noted Lutheran dogmaticians, 
asserts: “There is no essential difference between the Word of God 
and Holy Scripture.’ (Locus de Scriptura Sacra, § 7.) Whether 
we say, “The Bible says,’ or, ‘God says,’ is essentially the same; 
thus the difference is verbal only and not factual.” (F. Pieper, 
What Is Christianity? Pp. 220. 226. Cp. Chr. Dog., I, 261.) We tell 
them: “Our English translation of the Bible is a human explana- 
tion of a certain humanly transcribed, humanly printed text, of the 
original; which original alone, just as the sacred penmen left it, 
is absolutely in every jot and tittle God’s Word.” (C. P. Krauth, 
The Conservative Reformation, p.185.) They know that we mean 
to say that, when Luke wrote: “The angel said unto them, .. . 
Unto you is born this day, in the city of David, a Savior, which is 
Christ the Lord,” these words “The angel said unto them,” etc., 
are the ipsissima verba of God. When Moses wrote: “In the be- 
ginning God created the heaven and the earth,” a human mind 
formed the words, and a human hand drew the letters; but it was 
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God who put these words into the mind of that writer, these very 
words and no others, so that, when we read these words, we hear 
God saying: In the beginning I created the heaven and the earth. 
That is what we mean when we say that the Bible is God’s Word. 
And that is what the liberal theologians repudiate with all their 
heart: You cannot call these words “In the beginning,” etc., God’s 
own Word, absolutely and infallibly true. 

This one thing is very clear respecting the position of the 
liberal theologians: they will not accept every word, jot, and tittle 
of the Bible as God’s Word. But when they tell us that in these 
human words God’s Word may be found, they cannot tell us 
distinctly and definitely what this Word of God is. They are not 
agreed on the definition of the term Word of God; some of the 
definitions are extremely hazy; and in every case the application 
of the defined term to the matter in hand is shrouded in a fog of 
doubt and uncertainty. Some define the “Word of God” contained 
in the Bible as Jesus Christ. A writer in the Christian Century 
of July 15, 1936, declares that, though “liberal Protestants cannot 
use the Bible as a whole book because it does not give one, and 
only one, systematic theology, — we have, for example, Machenism 
and Seventh-day Adventism both deriving from the same book 
and on the same premise of literal dictation of every word, — they 
still have something to stand on: they are driven back to Jesus — 
God’s only clear word to men—as their foundation.” It is hard 
to conceive of Jesus, the personal Word, as being contained in the 
Bible. Others say that the “Word” which the Bible contains is 
what God has done and is doing for our salvation. “Scripture 
knows of no other ‘Word of God’ save that which has been given, 
and given in the form of an event.... The Word of God must be 
a free gift, through which God imparts Himself in saving power 
to the soul.” (E. Brunner, The Mediator, p.214.) “The one and 
only Word of God has once for all been uttered, for all men to 
heed, in the fact of the Incarnation.” (K. Barth, The Church and 
the Churches.)1) Others use more exact language and define the 
“Word of God in the Bible” as the great teachings of the Bible or, 
more specifically, as the teachings of Christ or, still more specifi- 
cally, as the Gospel. “The authority of the Bible resides in those 


1) These men should use more exact language. In the first place, 
an event cannot be called the Word of God. When God makes known 
the nature and purpose of an event, e. g., of the Incarnation, we have 
God’s Word. In the second place, Brunner should not say: “The Bible is 
the Word of God” (The Mediator, p. 326), since he has said that the 
Word of God is given only in the form of an event. The Bible is not 
an event. Nor should these men say, in the third place, that the Bible 
contains the Word of God. The Bible does not contain the Incarnation. 
There is too much loose thinking about this matter. 
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great characters and messages which are easily discerned as the 
mountain peaks of its contents. Such portions are worthy to be 
called the Word of God to man.” (H. L. Willett, quoted a few pages 
back.) V.Ferm’s definition: “The term Word of God should be 
used with discrimination. It is no longer tenable to use it as a 
synonym for the entire Bible, in spite of the reformers. ... To us 
the ‘Word of God’ is the validly spiritual content which rises 
unmistakably in Scriptural utterances and in the pronouncement 
of Christlike seers.” (What Is Lutheranism? P. 294.) If you want 
to know what portions of the Bible partake of the nature of God’s 
revelation, are really God’s Word, you must, according to William 
Adams Brown, as quoted a few pages back, “bring everything the 
Book contains into touch with the central personality in whom the 
story culminates—the Lord Jesus Christ.” According to the 
Presbyterian of November 26, 1936, a youthful adherent of liberal 
theology (graduate of Union Theological Seminary) gave this 
definition: “In the first chapter of John we read: ‘In the begin- 
ning was the Word, . . . and the Word was made flesh.’ I believe 
that Jesus is the Word of God, and that anything in the Holy 
Scriptures which is consistent with the Spirit of Jesus is the Word 
of God. ... Those men who wrote our Scriptures were inspired 
by God, but they mixed some of their own errors in with God’s 
truth. Jesus said: ‘It hath been said of old, .. . but I say unto 
you.’ There were some parts of the Scripture which Jesus Himself 
did not accept as God’s truth, at least not as the whole truth of 
God. The Holy Scriptures are to me a progressive revelation of 
God’s Word.” Dr. E.E. Flack’s definition: “Primarily and funda- 
mentally the Word of God is the Gospel of Christ, the supreme 
personal revelation of God, who is set forth in the Scriptures.” 
(The Lutheran, Sept. 24, 1936.) Dr. Amos J. Traver’s definition: 
“When we speak of the Bible as God’s Word, we mean that it re- 
veals to us what God is thinking. ... Inspiration includes only the 
knowledge essential for knowing God and His plan for man. . 

The writers of the Bible give us a saving knowledge of God’s 
grace.” (The Lutheran, Jan. 23, 1936.) Dr. J. A.W. Haas’s defini- 
tion: “What the theologians call the Word of God, namely, the 
spiritual content of the Bible, is an authority of freedom. It is not 
dependent upon a prior acceptance of an infallible record or any 
doctrine of inspiration.” (What Ought I to Believe? P.30.) Erich 
Schaeder gives the same definition: “The Spirit-wrought faith 
applies a sifting process to the Bible word. Through this sifting 
process it gets the Word of God, the Word of Christ, to which it 
pneumatically adheres.” (Theozentrische Theologie, II, p. 69.) One 
more utterance: “Die evangelische Kirche betrachtet die Bibel als 
Wort Gottes, nicht im Sinne einer mechanischen Verbalinspiration, 
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sondern als das in Menschenwort gekleidete Zeugnis Gottes von 
seinem Wesen und Walten, insbesondere als Zeugnis von seinem 
eingebornen Sohne Jesus Christus, in dem das Wort Fleisch ge- 
worden ist.” (Ev. Oberkirchenrat in Stuttgart. See Allg. Ev.-Luth. 
Kirchenzeitung, Dec. 18, 1936.) 

Now, these latter definitions are clear enough. We can easily 
understand, for instance, the statements “The Word of God is the 
Gospel”; the Word of God provides the “knowledge essential for 
knowing God and His plan for man.” But as soon as we attempt 
to determine what portions of the Bible, then, are God’s Word, we 
get befogged. Is the knowledge of the Law essential for the knowl- 
edge of God’s plan for man? Are the historical portions of the 
Bible, those, say, which tell of the birth of Christ and of His 
resurrection, essential? Again, and speaking of the Gospel alone, 
who or what is to determine just which passages contain Gospel? 
And how much of the Gospel must a particular passage contain 
in order to be “easily discerned as one of the mountain peaks of 
the contents of the Bible worthy to be called the Word of God 
to man”? Once more, when we have determined that a particular 
passage carries God’s Word, the Gospel, just how much of that pas- 
sage is reliable? Denying verbal inspiration, these men tell us that 
the words that make up, say, John 3, 16, are not inspired; they are 
merely John’s words; the Holy Spirit did not inspire these words. 
But God’s Word is in there, they say. Look for it! Sift out the 
Word from the words. “Die Heilige Schrift enthaelt ja unter den 
aeusseren sinnlichen Zeichen und Bildern der Buchstaben, Woerter, 
Saetze, Schriften und Buecher einen solchen hohen Sinn, dass es 
wahrhaftig der Muehe wert, ja einfach Pflicht ist, darauf zu merken 
als auf ein helles Licht, das nichts anderes, nichts Hoeheres ist als 
das lebendige Wort Gottes.” (Lic. Dr. T. Poehlmann, in Allg. Ev.- 
Luth. Kirchenzeitung, Jan. 24, 1936.) Well, we wonder just how 
much of these words must be discarded in the sifting process or 
just when the thought conveyed by these human words turn into 
God’s Word. There is no difficulty about the Swedenborgian 
method. Swedenborg tells us that the letter of Scripture does not 
mean anything. An ordinary man cannot know just where the 
Word of God in these words of Scripture is. “It has not hitherto 
been known where in the Word the divine is. For in the letter 
the Word appears like an ordinary writing.” (The True Christian 
Religion, p. 321, chap. IV.) But the Lord took care of this difficulty. 
He sent Swedenborg to point out the Word of God in the words 
of Scripture. “It has pleased the Lord now to reveal its spiritual 
sense in order that it may be known where in the Word the divine 
holiness is concealed.” (P.333.) “He has disclosed to me the spir- 
itual sense of His Word.” (P.1041, chap. XIV.) The Sweden- 
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borgians are never at a loss: Swedenborg can tell them exactly 
which is the true Word. “So Divine Truth came into the world. 
He prepared Swedenborg to be the human recipient, seer and 
scribe, by means of whose labors he could give to this world a true 
understanding of the Holy Word.” (J. J.Thornton, quoted in The 
Confusion of Tongues, p.355.) Thomas Muenzer’s method is still 
simpler. He received the Word of God directly from God. He told 
his dupes exactly, in so many words, what the new revelation was. 
His dupes did not have to search for it in a cryptogram. But the 
liberal theologians tell us that hidden somewhere in certain pas- 
sages there is God’s real Word, and they leave us to find out 
exactly what it is. 

The matter becomes still more complicated when they tel! us: 
“Obedience to Scripture should be required of no man as regards 
those passages in which he personally does not hear God speak 
to him.” (W. Herrmann, Syst. Theology, p.72.) “Only then when 
the words of Scripture have found a living echo in our conscie: 
and heart, can they be considered by us as the expression of truth. 
The letter of Scripture is God’s Word only then when it has 
become a living thing in its effect upon us.” (C. Stange, Dogmatik, 
I, p.193.) This “Word of God,” hidden in the Bible, is a most 
elusive thing. And when, finally, some of these men tell us that 
there is a Word of God continuously coming to men which is of 
equal value and authority with the Word of God to be found in 
the Bible, we give up the search.?) 

Fourthly, we shall have to tell the liberal theologians, who 
think that they can find the Word of God by separating God’s 
Word from the Bible word, what we think of their theological 
method. (A) The distinction between the words of Scripture and 
Word of God is an arbitrary distinction. It is not sanctioned by 
Scripture. It is a wicked distinction. The attempt to stamp a 
number of statements inspired by God as human, fallible state- 
ments is denounced by the Bible as wickedness. We are well 
aware that this appeal to the authority of the Bible does not 
impress the liberal theologian. But we shall keep on appealing to 


2) Let us clarify the situation at one point. We who say that the 
words set down by the prophets and apostles are God’s words, God’s 
Word, and those liberal theologians who say that the Bible contains God’s 
Word, viz., the Gospel, are speaking of different things. Let us try to 
understand each other. Here is our proposal: We are ready to say that 
the Bible contains the Gospel and this Gospel is the most important part 
of the Bible; it contains much that is not Gospel, for instance, the Law. 
If we admit that, — all the world knows that we have been emphasizing 
that at all times, — are you ready to say that also those parts of the Bible 
which are not Gospel were written by inspiration of God, are the very 
words of God? Their answer is an emphatic no. 
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the Bible’s own statements concerning the nature of its statements. 
Isaiah made a certain statement in chapter 7, 14, and Matt. 1, 22 de- 
clares that that “was spoken of the Lord (ixd xvgiov) by the prophet.” 
There is also Rom.3,2: “Unto them were committed the oracles 
of God.” And té Adyia tot deot certainly means “the words, or 
utterances, of God.”®) Then there is 2 Tim.3,16: “all Scripture.” 
That word covers every bit of the Bible. If “all” is not clear 
enough, take Rom. 15,4: “Whatsoever things were written afore- 
time.” And so Paul “believed all things which are written in the 
Law and in the Prophets,” Acts 24,14. The liberal theologian will, 
of course, not listen to this argument. He repudiates this proof- 
text method. (See page 353 ff.) He may say with Richard Rothe 
that the apostles certainly taught verbal inspiration, but that his 
“exegetical conscience forbids him to be bound by the teaching of 
the apostles on this point.” (See Pieper, Chr. Dog., I, 320. Meusel, 
Handlexikon, III, 459.) He will call us—horribile dictu —Biblicists. 
None the less we shall continue to tell him that as often as he, in 
his sifting process, throws aside a statement of the Bible as a mere 
human word or separates the letter as the base hull from the Word 
as the precious kernel, he is slapping the Bible in the face. Need 
we adduce passages that say that this is a wicked thing to do? 

(B) The liberal theologian thinks he is losing nothing by 
repudiating verbal inspiration; he is able to find the Word of God 
in these fallible, human words of the Bible. But he is mistaken, 
and those who consistently apply his method are making a fatal 
mistake. They can never have the assurance that they have found 
God’s Word. The certainty of God’s Word is here at stake and the 
certainty of faith. Right from the start the sinner who is seeking 
salvation and is told that the Holy Bible shows the way of salvation 
is filled with doubt and suspicion of the Bible. For he is told that 
this Book is shot through with mistakes and errors. “These 
rationalists,” says L. Keyser, tell him “that God gave to mankind 
a religious revelation and embroidered and inlaid it with multi- 
tudinous errors.” (See P. E.Kretzmann, The Foundations, p. 59.) 
That does not inspire the seeker after truth, absolute, certain truth, 
with confidence in the Bible. And when he has found a passage 
that looks to him like saving truth, how shall he verify it? For 
the liberal theologian, yes, and every theologian who denies verbal 
inspiration, tells him that the words that make up John3,16 are 
purely human words and that it is the sinners’ business to discover 
the Word of God hidden therein. V.Ferm tells him he can safely 


3) It will not do to make iéy1a mean only Gospel utterances of God. 
Acts 7, 38 forbids that. The Adéyia there mentioned were given on Mount 
Sinai. And it will not do to restrict the meaning of Adéy.a to statements 
that deal with spiritual matters exclusively. Read on, above. 
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rely on the validly spiritual content which rises unmistakably in 
Scriptural utterances. “Unmistakably” — what criterion must the 
sinner apply? Who or what will assure the sinner, since the words 
themselves are not absolutely trustworthy, that he is reading them 
right? The Unitarian, the rationalist, will tell him to apply his 
reason. We know, and the moderate liberals know, that that is 
not a safe test. The extreme liberal, the Modernist, tells us that 
the unmistakable test is the agreement with modern thought. 
D.F. Forrester says: “All of them [the writers of the epistles] 
struggled with evident limitations of temperament, environment, 
and vocation. In their case it is necessary not only to find out what 
they said, but also what they were trying to say, what the eternal 
Word of God was saying in them to all men everywhere. ... The 
wheat must be sifted from the chaff, the ‘Word’ taken from the 
worn-out wrappings. And then that ‘Word’ shall be made plain. 
All must be fitted to our modern thought.... What is warped and 
ill balanced must be corrected.” (The Living Church, Feb. 11, 
1933.) “God so loved the world that He gave His only-begotten 
Son,” fitted to modern thought, means that God did not give us 
one who is God of God, the very God Himself. Is there no better 
way of finding the “Word of God” in the words of the Bible? 
Yes, says C.H.Dodd: “Not God, but Paul is the author of the 
Epistle to the Romans, though in a transferred sense we may 
describe the Epistle to the Romans as a ‘Word of God,’ meaning 
that in some way it mediates to the reader the truth which is the 
thought of God. ... From what the New Testament shows us of 
the manner in which Jesus revealed God to men we may learn 
something about the way in which the Bible as a whole may 
become the ‘Word of God’ to us.... The criterion lies within our- 
selves, in the response of our own spirit to the Spirit that utters 
itself in the Scriptures.” (The Authority of the Bible, pp. 16. 294. 
297.) “Response of our own spirit” sounds better than “agreement 
with reason and modern thought.” — Erich Schaeder’s language 
sounds still better: “The Spirit-wrought faith applies a sifting 
process to the Bible word. Through this sifting process it gets the 
Word of God.” But the criterion devised by the moderate liberal — 
faith, response of our spirit, experience, etc. — is no better than the 
criterion applied by the radical liberal. All of them place the 
criterion within man himself. Man is made the judge of what is 
eternal truth. Man’s reason or man’s faith decides how much of 
the Bible can and must be believed. The deniers of verbal in- 
spiration are in effect advising the sinner to base the certainty of 
God’s Word on the judgment of his faith or reason, etc. They are 
destroying the objectivity, the objective validity, of Scripture and 
thrusting us into the uncertainties of subjectivism. They are telling 
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us to leave terra firma and walk on the sea of human judgments. 
There can be no certainty of having “God’s Word” when men no 
longer believe that a thing is true because the Bible says so. 

Look at the matter from another angle. President Whale says 
that “there are different levels of spiritual vision.” (See page 351.) 
Does the “Word of God” remain the same in the different periods 
of history, or do men who are on a higher level of spiritual vision 
see a different “Word of God”? Was the “Word of God” which the 
apostles found and on which the early Church relied a saving 
Word? They relied on the salvation gained through the substitu- 
tionary death of the Son of God. The modern man, on a higher 
level of spiritual vision, finds this to be the “Word of God” that 
salvation is obtained by obeying the precepts of the lowly Nazarene. 
Does the “Word of God” change as man’s environment, tempera- 
ment, and outlook change? 

Another consideration. These men believe that God gave lost 
mankind a book to instruct it on the way of salvation, but that 
God so arranged matters that this Book of Life is a mixture of 
truth and error, so that we have to pass this mixture through a 
crucible in order to get the life-giving substance. The lost and 
corrupt sinner must employ what faculties he has in order to 
determine how much of this book is God’s Word. And the con- 
verted sinner, too, must consult whatever faculties he has, his ex- 
perience, faith, spiritual vision, in order to identify God’s Word. 
Now, these men do not think highly of God when they say that 
God takes this all-important matter so lightly as to give us a guide- 
book to eternal life which is full of errors. Or else they imagine 
that God thinks so highly of their mental, moral, and spiritual 
capacities as to expect an infallible judgment from them. For 
unless there is an infallible judgment, doubt and despair are 
man’s lot. So what are they thinking and saying? This, that the 
prophets and apostles could not write an infallible book, not even 
by inspiration, but that we can infallibly, “unmistakably,” detect 
the truth. 

5. President Whale thinks he has Luther on his side. He says: 
“We use the Bible rightly only when, to quote Luther, we see that 
it is the cradle wherein Christ is laid; that is, when we worship 
the holy Child and not His crib.” He thinks that Luther is warn- 
ing men against placing too high an estimate on the Bible; that 
Luther did not look upon the words of the Bible as divine words; 
that he repudiated verbal infallibility; that he took a “liberal view” 
of the Bible. And there are a lot of theologians who like to quote 
these words of Luther in support of their liberal view. There is, 
for instance, E. Brunner: “The words of the Scriptures are human; 
that is, God makes use of human and therefore frail and fallible 
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words of men who are liable to err. ... He who identifies the 
letters and words of the Scriptures with the Word of God has never 
truly understood the Word of God. A better witness than Martin 
Luther we can scarcely call up. And Martin Luther, with full ap- 
preciation of what he was saying, placed side by side these two 
statements: ‘The Scriptures alone are God’s Word,’ and: ‘they are 
the cradle in which Christ is laid.’ Need it be mentioned that he 
busied himself with Biblical criticism?” (The Theology of Crisis, 
p.19.) “Luther, perhaps the most congenial interpreter of Scrip- 
ture the Church has ever had, explicitly asserted the subordination 
of the Scripture to Christ, in such well-known utterances as these: 
‘The Scriptures are the crib, wherein Christ is laid.’ ...” “The 
orthodox teachers could never have repeated Luther’s words that 
‘the Scriptures are the crib wherein Christ is laid’; and Luther 
would never have approved the opinion of later orthodoxy that 
everything in the Scriptures, just because it is in the Scriptures, 
is equally inspired by the Holy Spirit. ... Biblical criticism is 
nothing but the act by which we recognize that the crib is not 
Christ, that the ground is not gold, that God’s Word is only in- 
directly identical with the Bible word, although we have the one 
only through the other.” (The Word and the World, pp. 84. 94. 
101.) There is also the Lutheran Dr.C.E. Wendell: “A stilted 
veneration for the Word betrays an inward weakness rather than 
a virile faith, and out of it proceeds a nervous anxiety to prove the 
‘complete inerrancy’ of the Bible ‘from cover to cover.’ This may 
be good fundamentalism, but hardly good Lutheranism; for Luther 
was not of that type. He did not fret and fuss to prove its alleged 
‘inerrancy from cover to cover.’... Of the Scriptures as a whole, 
so far as the external or human side is concerned, Luther uses 
expressions that seem nothing short of irreverent. He calls them 
‘schlecht und gering.’ Evidently he was not given to indiscriminate 
bibliolatry. ... The Bible may be externally rough and rude, but 
‘here you find the swaddling-cloth and the manger in which 
Christ lies and to which the angel directed the shepherds. Rude 
and unpretentious (schlecht und gering) is the swaddling-cloth, 
but precious is the treasure, Christ, which lies therein.’ That is 
what made the Bible so precious to Luther—not its literary 
beauty, not its philosophical insight, not its historical or scientific 
value, not its alleged ‘inerrancy from cover to cover,’ but Christ, 
who dwells therein.” (What Is Lutheranism? Pp. 235—238.) 
Dr. J. A.W. Haas reads the words the same way. (See the Lu- 
theran, Dec. 8, 1932.) And there are others. 

These men are not, of course, quoting Luther’s statement for 
the purpose of proving their teaching that the Bible is not verbally 
and plenarily inspired. Just as we would not discard our teaching 
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on this point if they could adduce ten or a hundred statements of 
Luther to the effect that “not every word of the Bible is God- 
breathed and infallible.” But they derive some degree of comfort 
from what they believe is a fact, that Luther, too, the Reformer, 
“perhaps the most congenial interpreter of Scripture the Church 
has ever had,” took a liberal attitude with regard to the inspiration 
of Scripture. They are glad to hear Luther say that the Bible is 
the cradle wherein Christ is laid. They think Luther is con- 
trasting the Bible and Christ. They think Luther is saying that 
Christ is worthy of all honor, the Bible, however, made up of 
“human, frail, and fallible words,” must be kept in its place. They 
think Luther is telling those who accept every word of the Bible 
as infallibly true that they are not using the Bible rightly, are 
worshiping the crib, are committing bibliolatry. 

Luther said nothing of the kind. He does not say that those 
who accept every word of the Bible as divine are committing 
bibliolatry, are unduly exalting the “crib.” He does not say that 
the Bible, the crib, wherein Jesus lies, is schlecht und gering be- 
cause it consists of human, frail, and fallible words. He is not 
warning us against exalting the Bible. On the contrary, he is 
highly exalting the Bible. He wrote those words for the very 
purpose of magnifying the majesty of the Bible. We wonder 
whether President Whale ever read those words in their context. 
We wonder whether Dr. Brunner did. If they did, we cannot 
understand how they could misunderstand Luther so completely. 
We think that a list of Luther’s utterances, allegedly containing 
liberal views, is circulating among the liberal theologians and that 
some of them blindly accept the list and quote from it as the need 
arises without looking up the quotation and examining the context. 
Let us look up the passage in question. It will not be difficult 
to demonstrate that they are misquoting Luther. We know, of 
course, that this demonstration will not kill the myth concerning 
Luther’s “liberal attitude.” The charge that Luther warns against 
exalting the Bible has been conclusively answered long before now. 
But it keeps on cropping out. The list keeps on circulating. And 
so we have to keep on asking the liberal theologian to compare 
their list of misquotations with Luther’s own words. Here they 
are, as found in Volume XIV, columns 3 and 4, St. Louis edition; 
Erl. ed., 63, 8; Walch ed., XIV, 4: Vorrede auf das Alte Testa- 
ment: “...I beg and faithfully warn every pious Christian not to 
shy at the homely speech and story he will often find there [in the 
Old Testament], but to know for sure that, though it all looks so 
plain and ordinary (schlecht), it is altogether and throughout 
(eitel) words, works, judgments, and history of the exalted divine 
majesty, power, and wisdom. For this is the Scripture which makes 
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fools of the wise and prudent and is open only to babes and the 
simple, as Christ says Matt. 11,25. Have done therefore with your 
conceit and feeling and esteem this Book as the highest and noblest 
sanctuary, as a mine containing untold wealth, never to be ex- 
hausted, so that you may find the divine wisdom which God 
presents here so plainly and simply in order to cast down all pride. 
Here you will find the swaddling-clothes and the manger in which 
Christ lies and to which also the angel directed the shepherds, 
Luke 2,12. Plain and mean (schlecht und gering, ‘rude and un- 
pretentious’) are the swaddling-clothes, but precious is the trea- 
sure, Christ, that lies therein.” 

One thing is clear: the Bible is so precious because it is the 
manger which contains Christ. The Bible was given to us for no 
other purpose than to bring us the blessings of Christ. But another 
thing is equally clear: there is not a single word in this passage 
which warns us against overestimating the Bible; not one single 
word which says that the human words of the Bible are fallible. 
“Schlecht und gering” — yes, but that does not mean fallible or 
worthless. The Bible is the manger, the swaddling-clothes — these 
are not derogatory, but laudatory words. And how dare Whale 
and Brunner and the others quote this utterance of Luther as 
proving that he was in favor of rejecting portions of Scripture as 
worthless after the fashion of the higher critics, when Luther dis- 
tinctly declares that all these words are eitel words of the divine 
majesty and wisdom? *) Whale and Brunner and the rest are 
foisting their own ideas upon Luther’s words. To quote Luther 
as Whale does constitutes a case of flagrant garbling. Dr. Pieper 
does not think much of this sort of theological work. “Examining 
these statements of Luther, we find that they demonstrate, not 
Luther’s ‘liberal’ attitude towards Scripture, but the unscientific 
and slovenly methods employed by modern theologians in quoting 
Luther.” (Chr. Dog., I, p. 346.) 


4) We wonder whether President Whale, whose book was published 
in October, 1936, found his reference to Luther in the March number of 
the Journal of the American Lutheran Conference of last year. The 
article, “The Principles of Biblical Interpretation of M. Luther,” contains 
that list of allegedly liberal statements of Luther; a pretty comprehensive 
list. Concerning the statement under discussion it says: “Luther com- 
pares the Bible to the swaddling-clothes and the manger in which Christ 
is found. ‘Simple and little are the swaddling-clothes, but dear is the 
treasure, Christ, that lies in them.’ That which is valuable in the Bible 
and gives it its unique character is its relation to Christ. The nature of 
the Bible is, then, that it is a witness to the revelation of the redemption 
of God in Christ.” (P.15.) We fully agree with the writer when he 
says that that which gives the Bible its unique character is its relation 
to Christ. We prize the Bible so highly because we find Christ there. 
Unfortunately, however, the context shows that the writer does not think 
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It might be well to compare the voluminous compilations of 
statements of Luther which identify the words of the Bible with 
God’s words, ‘declare for the verbal, plenary inspiration of Scrip- 
ture, and insist on the absolute authority of the Bible in every 
matter which it presents, with the list circulating among the liberal 
theologians. They say they can match our list of one hundred 
quotations with a list containing another hundred of “liberal” pro- 
nouncements of Luther. They are going to find it difficult to quote 
one hundred. But they have found some, of the nature of the 
Christ-and-crib statement. However, when we compare the two 
lists, we find a remarkable difference. We have no difficulty in 
reconciling the seemingly contradictory statements of Luther, for 
the simple reason that the examination of the text shows that there 
is no contradiction. You can find sentences in Luther which seem 
to say that not all of Scripture is inspired and authoritative. But 
if you read the passages in their context, you will see that Luther 
does not say anything of the kind. They are all like the Christ- 
and-crib quotation which Whale and Brunner and Wendell bring 
forward so confidently. Take time to read the section in Christliche 
Dogmatik which treats of this matter (I, p. 346 ff.). But the liberal 
theologians encounter untold difficulties when our list confronts 
them. If Luther really said: “Holy Scripture is God’s Word” 
(IX, 1770); “You are so to deal with Scripture that you think that 
God Himself is saying this. But since God is saying it...” (III, 
p.21); “The Creed [Nicene] thus speaks of the Holy Ghost ‘who 
spake by the prophets.’ The Holy Ghost is thus recognized as the 
Author of Scripture, of the entire Scriptures” (III, 1890); “I be- 
lieve that in Scripture the God of Truth is speaking” (XIV, 491); 
“Sts. Peter and Paul... were men; when you hear such people as 
are so completely blinded and hardened as to deny that this is the 
Word of God what Christ and the apostles spoke and wrote, then 
you keep silence,” etc. (IX, 1238), he certainly equated Scripture 
and the Word of God. These statements are so clear that there 


highly of everything that the Bible contains. He states that “the in- 
spiration of the Holy Spirit of Scripture consists in this, that it bears 
witness to the great facts of salvation and redemption” (p.14). And 
after stating “that it is undeniable that many passages might be cited 
which tend to show that Luther accepted the theory that the authority of 
the Bible extends not only to matters of faith, but to the realms of history 
and science as well,” he remarks (p.13): “Some of these statements may 
be due to a certain hangover from his earlier development of opinions 
and views which did not really harmonize with his later ideas.” So he, 
too, is employing the schlecht-und-gering statement to prove Luther’s 
liberal attitude. His list contains the usual misquotations from Luther, 
such as “Was Christum treibet,’ “Johannes macht hier eine Verwirrung,” 
etc. These matters have been discussed in Pieper, Christliche Dogmatik, 
I, 346 ff.; W. Rohnert, Die Dogm. d. ev.-luth. Kirche, p. 89 f.; Conc. 
TuHro.. Mruty., I, 868 f.; III, 306 ff. 
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is only one hope left for the liberal theologians. They will have 
to hope that some day somebody will discover a writing of Luther 
which unequivocally retracts these statements. Again, a man who 
believes in his heart that the words of the Bible are not inspired, 
that not all the words are inspired, that not every word is ab- 
solutely true, could not in good faith pen these words: “Also gibt 
man nun dem Heiligen Geist die ganze Heilige Schrift.... He who 
can boast that the Spirit of the Lord is speaking through him and 
that his tongue is speaking the Word of the Holy Ghost must truly 
be very sure of his position. ... David will not suffer it to have 
the words ascribed to himself” (III, 1890. 1894); “Not only the 
words, but also the form of speech which the Holy Ghost and the 
Scriptures use is of God” (IV, 1960); “The Holy Scriptures are 
the Word of God, written and (let me express it thus) lettered 
and cast into letters, just as Christ is the eternal Word of God, 
veiled in the human nature.... The Scriptures are written by the 
Holy Ghost” (IX, 1770); “The Holy Ghost has purposely contrived 
to have none of the evangelists agree with the others verbatim” 
(XTX, 1104); “This is certain that Scripture does not lie” (I, 714); 
“Scripture cannot err” (XIX, 1073); “Scripture has never erred.... 
‘None of the Scripture-writers has ever erred’ (Augustine)” (XV, 
1481). Once more, it is beyond human skill and ingenuity to take 
up these declarations of Luther: “It is impossible, absolutely im- 
possible, that there is a single letter in Paul which the entire 
Church should not follow and observe” (XIX, 20); “TI follow them 
[the chronologists] no longer when they would have me contradict 
Scripture. For I believe that in Scripture the God of Truth is 
speaking” (XIV, 491); “When Moses writes that God made 
heaven and earth and all that is in them in six days, you are to 
accept that it was six days and are not to find an explanation that 
six days were one day. If you cannot understand how it could 
have been six days, then accord to the Holy Spirit the honor that 
He is more learned than you. For you are so to deal with the 
Scriptures that you think that God Himself is saying this” (III, 21), 
it is impossible to so manipulate and stretch these words that they 
leave room for the idea, that Luther did not consider Scripture an 
authority on every single matter that it presents.—We thank God 
for Luther. He has taught us to take up our Bible with holy fear 
and joy, to accept every word of it as infallibly true, and boldly to 
confess, despite the doubts of our own hearts and the sneers of 
the scientist: “Thus saith the Lord!” ®) 


5) Find time to read the article published in Theologische Quartal- 
schrift, October, 1936, and April, 1937: “Luthers Stellung zur Lehre von 
der Verbalinspiration.” The writer examined volumes 1—9 and 14 of 
the St. Louis edition of Luther’s works and found “considerably more 
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6. There are many Lutheran theologians who think of verbal 
inspiration just as President Whale thinks of it. The liberal 
theologians cannot appeal to Luther, but they find support among 
Lutherans. There are Lutheran theologians who will not side with 
the Liberals in the matter of the deity of Christ, etc., but in the 
matter of inspiration they make common cause with them.®) In 
this matter the Neo-Lutherans of Europe speak the language of 
Whale and Willett. Here are a few more typical pronouncements. 
W.Gussmann: “The day of verbal inspiration has passed, and we 
will have to tell our American brethren: we cannot turn the course 
of history backwards.” (Luth. Zeitblatt, Jan., 1924.) Ad. Deiss- 
mann: “This dogma of the verbal inspiration of every letter of the 
New Testament, which rightly can be called mechanical inspiration, 
is now abandoned in all scientific theology.” (The New Testament 
in the Light of Modern Research, 1929, p.12.) The liberal Karl 
Thieme of Leipzig asks: “An welchen Universitaeten, so muss 
man neugierig fragen, gilt die Schrift als Wort goettlicher Offen- 
barung im Sinne von Laibles massiver Bibelvergoetterung?” and 
the conservative Freimund (Neuendettelsau), which had taken 
Thieme to task for his sneering utterance (see Ev.-Luth. Frei- 
kirche, Aug. 2, 1931), itself uttered this thought in the issue of 
June 24, 1932: “The Bible does not set itself up as an authority in 
questions of science, astronomy, history, ethnology, but it is the 
authority in questions concerning salvation. He that knows this 
will escape the danger der Vergoetzung”) des einzelnen Worts and 
of mistaking the hull for the kernel.” Danger? Yes, indeed. 
Years ago Prof. A. W. Dieckhoff of Rostock insisted that the Church 
could not stand before negative criticism unless she yielded up 
her old doctrine of the inspiration and infallibility of Scripture 
as untenable. (See W. Rohnert, Dogmatik, VIII.) And today 
E. Schaeder deplores that “people, cultured in other respects, are 
under the spell of monstrous ideas regarding the Bible, still look 
upon it as a sacred codex,” because this view “exposes the Bible 


than one thousand” utterances of Luther showing that Luther stood for 
verbal inspiration. “One thousand” — not a paltry one hundred. It will 
do you good to study the list there submitted. On page 243 the writer 
says: “Ich erschrak ueber die Frivolitaet der Leute, die Luther zu ihrem 
Gewaehrsmann fuer die Leugnung der Verbalinspiration machen wollen. 
Ich erschrak ueber die Frivolitaet, mit der sie Luther zitieren.” The 
writer is Pastor W. Bodamer, Lodz, Poland. 

6) “‘Verbalinspiration!’ Jeder Theolog schaudert bei dem Wort 
ordentlich zusammen; es wirkt wie das rote Tuch auf den Stier; und 
wenn man sonst nicht sehr einig ist in der Theologie, links und rechts, 
darin ist man einig: nur keine Verbalinspiration!” (Moeller, Um die In- 
spiration der Bibel, p. 63.) 

7) Vergoetzung seems to be a stronger term than Thieme’s Ver- 
goetterung. 
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to ridicule.” (Glaubenslehre fuer Gebildete, p.18f.) Laible’s Allg. 
Ev.-Luth. Kirchenzeitung publishes an essay by the Silesian 
Landesbischof, Dr. Zaenker, who sets out to exorcize “the spook of 
verbal inspiration” and calls upon his pastors to eradicate the 
theory of verbal inspiration (1935, pp. 987. 1042), and an address 
by the Landesbischof of Wuerttemberg, Dr. Wurm, who exclaims 
over “the fatal effects of the old-orthodox doctrine of verbal in- 
spiration, the ruin and decay that it produces.” (See Ev.-Luth. 
Freikirche, Sept. 13, 1936.) A typical pronouncement from Sweden: 
“It was a fatality that the study of the Bible and the theory of 
verbal inspiration have been hitched together (zusammengekop- 
pelt).” “Biblicism, the application of the theory of verbal inspira- 
tion, has laid a heavy bond on Christian theology.” “The dis- 
astrous consequences of this theory!” “Luther’s slavish dependence 
on proof-texts!” (G.Aulén, Das christliche Gottesbild, pp. 251. 
346.) In short, “the liberal and the ‘positive’ modern theologians, 
Ihmels representing the second group, are agreed that the ancient 
Church, Luther, and the old dogmaticians made a mistake in 
identifying Scripture and the Word of God.” (Pieper, Chr. Dog., 
I, p. 257.) 

There are leaders of the Lutheran Church in America, too, 
who side with the Liberals on the Bible question. They will tell 
Gussmann that they do not need to be told that the day of verbal 
inspiration has passed. They have been telling their people that 
right along. In 1927 Dr. E. H. Delk said at the installation of Pro- 
fessors Stamm, Hoover, and Aberly at Gettysburg: “When I came 
to the seminary years ago, I fully believed in the verbal inspiration 
of every book of the Bible. The Bible was to me an infallible 
authority in its statements concerning astronomy, geology, anthro- 
pology, history, ethics, and religion. ... I fancy I had plenty of 
company in my jejune conception and belief that the Bible in all 
its statements was inerrant.... What a change has been wrought 
in the sphere of New Testament scholarship during the last fifty 
years!” (Theol. Monthly, VII p.172.) And last year he wrote: “This 
idea of a verbal inspiration of Holy Scripture is more likely to 
close the ears of informed students of the Bible to Dr. Maier’s mes- 
sage than to win them to its revelation of God in the face of Jesus 
Christ.” (Luth. Church Quart., 1936, p.426.) Dr. H.C. Alleman: 
“The Bible has carried with it the husk as well as the kernel. There 
are many things in the Old Testament and some in the New 
Testament which are temporal and even provincial. When we read 
Old Testament stories of doubtful ethics and lex talionis reprisals, 
with their cruelty and vengefulness, their polygamy and adultery, 
it is difficult for us to sympathize with the theory of verbal in- 
spiration.” (Luth. Church Quart., 1936, p. 240f.) Dr. M. G. G. 
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Sherer: “Christian liberty knows how to distinguish between 
Scripture and Scripture, between the shell and the content, be- 
tween the chaff and the wheat, between the letter and the spirit. . . . 
Christian liberty does not fall into the sin of bibliolatry.” (Chr. 
Liberty and Church Unity, p.81.) Dr.J.A.W.Haas: “We have 
been too much misled, even in the Lutheran Church, by the non- 
Lutheran conceptions of the Bible, which often tend to bibliolatry.” 
(The Lutheran, Dec. 8, 1932.) Dr.C.A. Wendell: “Bibliolatry is 
perhaps the finest and most exalted form of idolatry, but idolatry 
it is nevertheless. ... A stilted veneration for the Word betrays 
an inward weakness rather than a virile faith, and out of it pro- 
ceeds a nervous anxiety to prove the ‘complete inerrancy’ of the 
Bible ‘from cover to cover.’” (What Is Lutheranism? P. 235.) 
J. Huebner in the Luth. Church Quarterly of 1931: “This view, 
which makes the sacred writers mere amanuenses, is still adhered 
to by some, even within the Lutheran Church, who stress the literal 
inerrancy of the Bible in all particulars. Not without justification 
Bowne calls it a heathen theory.” (See Conc. THEou. Mruty., 1931, 
p.191.) V.Ferm: “The doctrine of the complete inerrancy of the 
Bible, upon which historic Lutheranism has built up a system of 
orthodoxy, can hardly, without a loss of intellectual integrity and 
vitality, be today maintained in the light of the historical method 
of understanding the Scriptures.” (What Is Lutheranism? P. 293.) 


If President Whale should ask: Do you Lutherans identify 
Scripture with the Word of God? there are those who answer: 
What do you mean? Are you asking us whether we look upon 
every word, every statement, of the Bible as God’s own statement, 
the very Word of God? Then we say, No; the Bible is not verbally 
inspired. But we do believe that the Bible brings us the Word of 
God, the message of salvation, and so we are ready to call the 
Bible the Word of God. In an address delivered at Gettysburg 
Seminary, published in the Lutheran Church Quarterly, 1935, 
pp. 258. 260, H.F. Baughman declared: “An individual brooding 
upon some condition of life . . . became convinced of a great 
truth. He felt that the truth thus communicated was the will of 
God for him for a people. ‘The word of God came to him.’ It was 
the word of God in the soul of a man. He announced it, and his 
declaration of it was committed to writing. ... Seekers for 
authority in Scripture cannot therefore find it in isolated portions 
and texts of the Bible. The idea of verbal inspiration and the 
practise of literal interpretation may destroy the reality of the 
Bible’s message. Its authority is not to be identified with the form 
of the language which announces the truth of God, but must be 
found in the light of the experience through which the word of 
God came to the soul of a man.” Dr.J.A.W.Haas: “There must 
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be a clear distinction kept in mind between the Word of God and 
the Bible. The Bible is the Word of God because it contains the 
Word of God.” (What Is Lutheranism? P.176.) And this is the 
method by which you can detect the Word of God in the word of 
the Bible: “Note that the only true inspiration and the only true 
authority which is claimed for the Scripture is spiritual; and it is 
the spirit of man alone which can discern God’s Spirit and thereby 
recognize this inspiration: “The best test of the inspiration of any 
writing is its serviceableness for the moral and spiritual needs of 
men.’” (The New Testament Commentary, on 2 Tim. 3, 16.) 


Are you Lutherans ready to maintain the truth of every state- 
ment made by the sacred writers? No, says a writer in the Lu- 
theran Church Quarterly, 1936, p. 184 ff.; not, e.g., the story of the 
“cursing” of the fig-tree. “Some day, some brother with gift of | 
insight, as he would probably put it, and with singular zeal for the 
authority of the Christ” edited the original story into the form in 
which we now have it. “In consideration of the fact that Mark’s 
version could hardly have been used evangelistically at all without 
a drastic bit of editing, it is a fair question whether we may not 
infer that it was precisely Mark himself who first detected the 
‘curse’ in the kindly words of Jesus... .” And there are a lot of 
other Biblical statements which cannot be maintained. Dr. A. E. 
Deitz: “Taking the Bible as we have it today and recognizing 
whatever doubt or uncertainty there may be about any of its state- 
ments, we may liken the teaching of the Bible to a large circle at 
the center of which we place Christ and the cross. Then, around 
that center there is a large region of certainty, which includes all 
the great teachings of the Bible about religion and morality. Out 
at the circumference we may place those unessential matters about 
which for any reason there may be some doubt, such as historical 
inaccuracies, numerical errors, etc.... Thus the realm of certainty 
gradually fades out into the uncertain and unknown, just as it 
does in every other department of human knowledge.” (Our 
italics. — Luth. Church Quart., 1935, p.131f.) Dr. J. Aberly is ready 
to give up even more: “I found I could not meet these [men of 
a different Weltanschauung, or philosophical outlook] by falling 
back on the claim that this Bible was the literal Word of God by 
quoting passages of Scripture that are supposed to support this 
view. I found that other faiths make even stronger claims for 
their own sacred writings. ... It compels one to do what Dr. E. 
Stanley Jones found himself compelled to do, to shorten his line 
of defense. He states that, when he went to India, he felt called 
on to defend the Bible from Genesis to Revelation; but he soon 
found it necessary to retire into the citadel and limit himself to 
Jesus Christ, and Him crucified.” (Luth.Church Quart., 1935, 
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p. 116f.) And in the Lutheran of January 14, 1937, Dr. H. C. 
Alleman labels certain portions of Scripture “dregs and filth,” 
which must be separated from the pure portions. “The Bible is 
not a sacred oracle, speaking infallibly in every book on everything 
that is contained in it; yet it is infallible when it speaks of the 
object of our faith and the way of life. ... We must do what 
Luther said in a homely, but penetrating sentence: “The pure 
Scriptures must be separated from their dregs and filth, which 
it has ever been my aim to do, that the divine truths may be 
looked upon in one light and trifles of men in another.’” 

The Neo-Lutherans have identified themselves with the liberal 
movement to do away with verbal inspiration. TH. ENGELDER 
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Part Two of the Eisenach Epistle-Lesson for the Third Sunday after 
Easter, Jubilate 








The apostle had pleaded with his readers that they love one 
another, v.7a. In order to make them the more willing to obey 
this admonition, he had added a threefold motivation, v.7b. Only 
he that loves, knows God, who is Love and who has manifested 
His love in sending His Sor into the world, vv.8.9. Love itself 
is of God, whose sending of His Son into the world to be the 
propitiation for our sins is the very life and being of our love, 
vv. 10.11. In the passage before us he elaborates the remaining 
motive that “every one that loveth is born of God.” What a 
privilege to be born of God, to be God’s own child! What an 
inducement for us to love one another! Such mutual love is 
proof positive of one’s regeneration, that one indeed is born of 
God, by whom alone this love can be created in the heart of man. 
This argument is developed by the apostle, v.12 ff. He calls the 
attention of his readers to three blessed effects of their rebirth, — 
each one in itself a powerful motive for Christian love of the 
brethren, — skilfully weaving them together into an irrefutable 
argument for the necessity of heeding his admonition. If Chris- 
tians do not love the brethren, they lose their blessed privileges. 
Where there is no loving heart, there can be no regenerated heart, 
and consequently there can be no fruits of regeneration; for only 
in a regenerated heart does God dwell; only in a regenerated heart 
is God’s love perfected; only a regenerated heart partakes of God’s 
gift of His Spirit. The possession of these glorious rights and 
privileges must be a constant and powerful incentive to fervent, 
unceasing brotherly love. 
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“No man hath seen God at any time. If we love one another, 
God dwelleth in us, and His love is perfected in us,” v. 12. 

Reading the opening words of this verse, we are at once re- 
minded of the almost identical words written by the same apostle 
in his gospel, John1,18. There the apostle had used the more 
general expression, égaxev, indicating merely the act of seeing, 
while the term employed here, teféata, denotes an attentive and 
wondering contemplation. Neither is possible to mortal sinful man. 
Whenever God was seen, He assumed some shape or form, which, 
while revealing the invisible God, at the same time served to veil 
His essential glory. Only when this mortal shall have put on im- 
mortality, 1 Cor. 15, 53, shall we see Him as He is, 1 John3, 2, face 
to face, and know even as we are known, 1 Cor. 13,12. Yet, if we 
love one another, we have in our love the infallible pledge and 
token of God’s dwelling and abiding in us, the irrefutable proof 
that the invisible God is in closest and most intimate communion 
and union with us. Self-evidently the apostle does not mean to 
say that this indwelling is the effect of our love, as little as the 
regeneration of man is an effect of his love, v.7. Both are prior to 
our love of Him; but where such love exists, it proves that we are 
born of God, that He dwells in us, for God alone can create this love. 

Though we cannot see or feel God’s presence by means of our 
senses, though His union with us is a mystical one and therefore 
a mystery to human reason, yet it is an actual union; we are 
really made the dwellings of God, the temples of the Lord. What 
a privilege to be God’s own home! What a blessing to have the 
assurance of God’s indwelling in our hearts! That heart of ours, 
the abode of sin, the den of wickedness, Gen. 8,21; Matt. 15, 19, 
has become the temple of the living God, who in love divine and 
omnipotent has kindled in our dead hearts the flame of love toward 
God and the brethren, an accomplishment possible only to Him. 
What an inducement to love one another, since the practise of 
this love, which we can feel, the effects of which upon others we 
can observe, is to us a sign and token that God the Invisible 
dwells within us. Cease to love, and He will cease to live within us. 
Therefore, love! —On the indwelling of the Holy Trinity in our 
hearts compare Dr. Graebner’s article in this periodical, Vol. I, 1930, 
p. 15 ff. 85 ff. 

“His love is perfected in us.” The apostle does not mean to 
say that our love to God will become perfect by our love to the 
brethren. Loving God perfectly is tantamount to sinlessness, the 
possibility of which the apostle denies, chap.1,8. Neither can he 
mean that God’s love would reach a higher stage of perfection 
because of our love; there are no stages of perfection in God. 
Tekém here is used in the sense of carrying to its end; in the 
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passive, to accomplish one’s purpose, reach one’s goal. The purpose 
of God’s love in sending His Son has been reached when man has 
been regenerated into a loving child of God, when this offspring 
of divine love, love to the brethren, has been created in hearts 
once devoid of such love. Again we see that the apostle is proving 
his statement of v.7b and at the same time exhorting his readers 
to practise this love, daily to grow in fervent, unselfish, serving love, 
that daily our love may become more and more the image of its 
divine parentage, that love of God which alone is the life of 
our love. 

“Hereby know we that we dwell in Him and He in us, be- 
cause He hath given us of His Spirit,” v. 13. 

The apostle had stated that our love is evidence of God’s in- 
dwelling in us, v.12b. There is another proof, even more con- 
clusive, that God dwells in us, yea, that we also dwell in Him. 
That is the fact that He has given us of, and we have now in our 
possession (5¢5wxev), His Spirit. That Spirit of whose work within 
the believers the Savior had spoken at such great length on the 
eve of His betrayal and death, John 14—16; that Spirit who brought 
us to faith and shed abroad in our hearts the love of God, Rom. 5; 
that Spirit by whom we cry, “Abba, Father,” Rom. 8, 15—17; that 
Spirit the first-fruits of which we have received, Rom. 8, 23, and 
are able to recognize, that Spirit is at the same time the surest 
pledge that God dwells in us. If His Spirit is active in us; if He 
daily gives us gifts out of His unmeasured supply; if God’s Spirit, 
who is God, Acts 5,3. 4; 1Cor. 2,10, dwells within us, can there be 
any doubt that God dwells in us? 1 Cor.3,16. Moreover, the Spirit 
assures us that we dwell in God. Every believer, every Christian, 
young and old, rich or poor, dwells in God. Not only shall he 
after his death dwell in the mansion prepared for him in his 
Father’s home, John 14, 2; cp.1 Cor. 5, 1.2; not only can he already 
during his lifetime come boldly to the throne of grace, Heb. 4, 16; 
10, 19—22; already in this world and in this life he has the privilege 
of an abiding dwelling (uévouev) in God Himself. Not only does 
he know that he is safe in the hands of his God and Redeemer, 
John 10, 28. 29; that underneath are the everlasting arms, Deut. 
33, 27; he dwells in God as in his own home. What a mystery! 
At the same time, how exalted a privilege, how high an honor! 
What unspeakable joys are his, abiding in the Fountainhead of all 
bliss! What assurance of salvation is his, dwelling, remaining, in 
the Author and Finisher of his salvation! In his masterly exposi- 
tion of the Ninetieth Psalm, Luther interprets the meaning of our 
dwelling in God and some of its implications in language so 
beautiful that we cannot refrain from quoting it. He writes: 
“These opening words [“Lord, Thou hast been our Dwelling-place 
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in all generations”] also breathe life and serve to give to us a cer- 
tain hope of the resurrection and of eternal life, since he [the 
psalmist] calls God, who is eternal, our Dwelling-place, or, to ex- 
press it more clearly, a place of refuge, whither we may flee and 
be secure. For if God is our Dwelling-place and God is Life and 
we His inhabitants, it necessarily follows that we are in life 
and shall live eternally. We know that all this results by good 
and altogether sure deduction by virtue of the First Command- 
ment. For who will call God a Dwelling-place of the dead? Who 
will regard Him as a grave or as a cross? He is Life; therefore 
shall they also live whose dwelling-place He is. . . . 

“It is a wondrous manner of speech, the like of which is not 
found [elsewhere] in Holy Writ, that God is a Dwelling-place. 
In other places Scripture even says the opposite, calling man the 
temple of God, in which God dwells. Paul says, ‘God’s temple is 
within you.’ This Moses turns around and says that we are the 
residents and lords in this house. For the Hebrew word }iyn 
properly signifies a dwelling-place; as when Scripture says, ‘His 
dwelling-place [is] in Zion,’ Ps. 76,2, it uses this word. Since 
a house is for protection, this word is often explained as a refuge 
or a place of refuge. Moses has purposely used this expression 
in order to show that for us all hope lies altogether securely in 
God, and in order that they who wish to pray to this God might 
surely believe that they do not in vain suffer tribulation in this 
world, that neither they die, since they have God as their place 
of refuge and the divine majesty as a dwelling wherein they may 
surely rest eternally. In almost the same manner Paul writes in 
the letter to the Colossians, ‘Your life is hid with Christ in God,’ 
Col. 3,3. For it is putting it much more clearly and grandly when 
I say that the believers dwell in God, than to say that God dwells 
within them. For He actually did dwell in Zion, but the place of 
His dwelling has been changed. It is manifest, however, that 
whatever is within God is not changed nor can be transferred. 
For God is a dwelling that cannot perish. Therefore Moses wanted 
to indicate the altogether sure life, saying that God is our Dwelling- 
place, not the earth, not heaven, not Paradise, but simply God 
Himself, and ‘in all generations.’ In other words, from the begin- 
ning of the world to the end of the world God has never forsaken 
His own. Adam, Eve, the patriarchs, the prophets, the pious kings, 
sleep in this Dwelling. For if they have not yet risen with Christ 
(as I believe), then their bodies rest in the graves, but their life 
is hid with Christ in God and will on the Last Day appear in glory. 
In this manner Moses indicates the resurrection of the dead and 
the hope of life against death, even though not altogether clearly, 
yet in significant words. For it was reserved for Christ in the New 
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Testament publicly to preach the forgiveness of sins and the resur- 
rection of the dead, which were shown in the Old Testament 
under a sort of veil.” (St. Louis, V, 741 ff.) 


We dwell in God and God in us. Surely a change more 
radical could not be conceived ‘than that which took place in the 
relation of God and man to each other when man was regenerated. 
Once lying in wickedness, 1 John 5, 19, an alien, Eph. 2,11—13; now 
a temple of the living God, now residing in God Himself. What 
an inducement for us to love one another! The knowledge that 
every fellow-Christian is so honored without distinction as to race 
or color, or riches, or culture, or age, or position, must remove 
every reason for envy or jealousy, on the one hand, and for pride 
and haughtiness, on the other. Why should a Christian dwelling 
in God and having God in his possession (Ps. 73, 25.26) within 
himself, why should he be jealous of his brethren because they 
may have a few more temporal advantages than he? Why should 
a Christian look down upon his brother, who in the one thing 
which really counts, union with God, is just as highly honored, just 
as truly and fully God’s own as he himself? All Christians alike 
dwell in God; in all without distinction God dwells. Can we 
imagine a bond more effective in uniting them in brotherly, fervent, 
enduring love? What a sacrilege, what a crimen laesae maiestatis 
in the fullest possible sense of the term, would it be to besmirch 
this dwelling by harboring thoughts of any malice or arrogance 
and vain assumption, by living in hatred and strife, by quarreling 
and backbiting among one another! If we would remain temples 
of God, if we would abide in God as in our Dwelling-place, then 
let us love one another, let that love be manifested in our daily 
contact with the brethren, that love which is of God, which was 
engendered in our hearts when first we became children of God 
through faith which is in Christ Jesus. For practical demonstra- 
tions of this love compare 1 John 3, 17. 18; Jas. 1, 27; 2, 1—9. 15. 16; 
3, 13—18; 4, 11; 5, 19. 20. 

To sum up the argument of the apostle: Love has its being 
in the love of God and Christ’s vicarious atonement, vv. 10.11; 
love is proof positive that God dwells in us, v.12; this dwelling of 
God within us and our dwelling in God is made possible only by 
the Holy Spirit, v. 13, through whose work God’s love accomplished 
its aim and purpose, v.12b. Could the apostle have furnished 
proof more convincing for his statement that both love and the 
lover is born of God? V. 7. 

Yet, lest we forget, the apostle for the third time emphasizes 
the fact that all this has been made possible only because the 
Father sent His Son as the Savior of the world. 

30 











458 Sermon Study on 1 John 4, 12—14 


“And we have seen and do testify that the Father sent the 
Son to be the Savior of the world,” v. 14. 

This is the all-important truth which the apostle cannot im- 
press forcibly enough on his hearers. Cp. Phil.3,1. As is his 
custom, he adds details necessary to a fuller understanding of the 
subject under consideration, love. In the first place, he assures his 
hearers, that the sending of the Son is not a fiction, not a fable, 
but a fact. “We have seen,” not the invisible Trinity, not the ful- 
ness of God’s essential glory, but we have seen Him whom the 
Father sent into the world, in whom we have seen the Father, 
John 14, 9.10; 10,30; 1,14. We have seen Him, not only for a few 
fleeting moments, but in adoring, intensive, enduring contemplation, 
tededueda, the same word used John 1,14; “and the impression of 
the sight abides in us” (Bible Commentary); note the perfect. 
Cp. John1,1—3; 2Pet.1,16—19. In the second place, “we do 
testify.” Cp. Acts 4,20. Having seen and tasted of the love of God, 
we cannot but tell others that they also may know and believe in 
this love of God and have their hearts filled with love. The witness 
of the apostles as we now have it in the writings of the New Testa- 
ment is the means whereby the Holy Ghost enters the heart of 
man, makes it a dwelling-place of God, and creates in it true love 
toward God and the brethren. In the third place, the apostle speaks 
of Christ as the Savior of the world. He omits the article before 
owtiea in order to stress the fact that Christ possesses all the 
qualities needed to be a Savior of the world. Being the Son of 
God, eternal, omnipotent Love, having been sent into the world 
to become a true man, He is indeed able to save to the uttermost — 
our Captain of Salvation. For that very reason He is the Savior 
of the world, John 3, 16; 1 John 2, 2; Gal. 4, 4. 5; etc. It is the 
will of God that love rule in the heart of every man on earth, that 
all the children of men be children of God, beloved lovers of God 
and their brethren, that all this world form one household of God, 
one great brotherhood, a brotherhood, however, brought about 
solely by faith in the propitiation accomplished by the love of God, 
who sent His Son into the world to be the Savior of the world. 
For this Savior is not a savior in the sense of modern religion, in 
the sense that every Jew and Hindu is ready to call Jesus a savior, 
but a savior only in the sense so clearly brought out in the preced- 
ing verses and in the entire letter. 


What John was privileged to see with the eyes of his body and 
of faith we now see only with the eyes of faith. Yet that seeing, 
that faith, is just as sure of its object as John was; for it is based 
on the infallible Word of God, and it is a faith engendered in us 
by God Himself, by His love, which prompted Him to send His Son 
as Savior of the world. Having in this manner seen with the 
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apostle, we with him, in true gratitude and like him, bear witness 
to the precious truth that God’s love prepared a propitiation for 
our sins, even His only-begotten Son. For such witness by word 
and deed there is abundant opportunity for every Christian: his 
own example of Christian love, personal solicitation, admonition, 
warning, consolation of the brethren; lending his counsel and 
support, moral, financial, personal, to the various congregational 
activities and institutions, so that every member, young and old, 
may be abundantly supplied with the Bread of Life, even if that 
means calling an assistant pastor and more teachers for the Chris- 
tian day-school; supporting those brethren in the faith who be- 
cause of their poverty or small number or for other reasons are 
unable to support their own pastor and teacher, — these are but 
a few of the many possibilities of bearing witness open to the 
Christian truly loving his brethren. And since Jesus is the Savior 
of the world, since among those still without the fold there are 
also elect of God, cp. 2 Tim. 2,10, future brethren, he will lend 
willing and liberal aid to the various foreign missions, loving others 
as he himself was and is loved. 


Homiletical hints. Proceeding from the fact that all doctrines 
of the Bible transcend human comprehension, yet unlike the 
speculations of human reason are always immensely practical 
(compare the doctrine of the two states of Christ, Phil. 2,1—11), 
one may choose the theme: God Dwells in You and You in Him. 
1. Let us rejoice in this wondrous fact. 2. Let us joyfully fulfil the 
obligations resultant from it. (Love, v.12; testify, v.14.) — Three 
Reasons for Brotherly Love. 1. God dwells in us and we in Him. 
2. By our love His love is perfected in us. 3. He has given us of 
His Spirit.— Why do We So Often Fail in Our Testimony for 
Christ and His Gospel? 1. Because we do not realize the wonderful 
privileges bestowed upon us by this Gospel; 2. because we do not 
realize that these privileges are to be universal. — Why Is Our 
Love toward the Brethren So Cold? Because we fail to realize the 
purpose of the love of God, v.12; His dwelling in us, our dwelling 
in Him, His gift of the Spirit.— An outline on the entire lesson for 
Jubilate Sunday: Referring to the joy of Easter, this joy must 
manifest itself in brotherly love. Let Us Manifest Our Easter Joy 
in Brotherly Love. 1. For this purpose God has given us an ex- 
ample of His love. 2. For this purpose God has made our love 
possible. 3. For this purpose God dwells within us and we in God. 
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Second Sunday after Trinity 
Rom. 10, 1—15 


The greatest calamity that ever befell the human race is de- 
scribed in the Bible with few and simple words. No extravagant 
and sensational language is used by the Holy Spirit to tell the sad 
story of man’s disgraceful fall from a state of innocence and holi- 
ness into a state of sin and shame. But though the language used 
is so very simple, could the greatness of man’s sin or the sadness of 
his fallen condition be more graphically portrayed? Of his own 
free will man gave up his blessed freedom and close friendship with 
God and deliberetely chose the humiliating slavery of Satan and 
degrading bondage of sin. How unspeakably sad is man’s natural 
condition after the Fall! He might have been the free and happy 
child of God, and now he is the abject slave of Satan and sin. But 
thanks be to God, for wretched, fallen man there is help and sal- 


Sa oem Salvation, O Salvation! 
The Joyful Sound Proclaim 
1. There is a dire need for this salvation 
2. God has graciously provided this salvation for all men 
3. It is God’s will that we proclaim this universal salvation 


1 


a) Their sad natural condition is felt by men in a greater or 
lesser degree. They realize that they are estranged from God by 
their sins and make attempts to remove the barrier; cp. Rom. 9, 31; 
10,2. Men have ever made desperate attempts to restore the old 
relationship with the Creator. There is probably no torture, no 
task, that man has not inflicted or imposed upon himself to gain 
the good will of his god. He has shunned no labor, however great, 
no sacrifice, however stupendous, no torture, however terrible, to 
make himself acceptable to his idols. 

b) But all these attempts have been, are, and ever will be 
utterly futile. Notice Paul’s “but” in v. 2 of text. The Jews should 
have known better, but they rejected the right knowledge offered 
them. God’s clear revelation concerning Himself and how He 
wishes to be honored they rejected and went their own way. Hence 
their zeal was not God-pleasing, and for this reason also all their 
attempts to please God were useless. Their righteousness was not 
the righteousness that comes from God and so could not satisfy 
God and save them. 

c) Thus it is with the self-directed attempts of all men to save 
themselves. Be their attempts ever so strenuous and their zeal 
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ever so intense, they cannot satisfy the righteous God. Nothing 
but a perfect fulfilment of the Law can satisfy the perfect God, 
v.5; Luke 10, 28; Matt. 5,48. And since all man’s attempts are im- 
perfect, God’s perfect Law is not satisfied, Eccl. 7, 20; Is. 64, 6; 
Job 14, 4; Ps. 143, 2; Jas. 2,10. Hymn 310, 3; 325, 2. 


2 

a) God has graciously prepared a salvation. This He did by 
sending His Son, according to His eternal counsel and decree, in 
the fulness of time into the world, born of a woman, made under 
the Law, to redeem those that were under the Law, Gal. 4, 4.5, by 
His perfect fulfilment of the Law, obeying it in thought, desire, 
word, and deed, and by bearing the guilt and punishment of our 
sins, 1 Pet. 2,24. And all this He did as our Substitute, Matt. 3, 15; 
2 Cor. 5, 21; Is. 53, 4.5. Thus, then, Christ became the end of the 
Law, v. 4. 

b) This salvation is universal; it is not only for the Jews, but 
for all men, vv. 4. 9—13. God loved the world, John 3, 16; He made 
His Son under the Law for all, Gal. 4, 4.5; Christ came to save all, 
Matt. 18, 11; He took away the sin of the world, John 1, 29; 
1 John 2, 2; even of those who reject Him, 2 Pet. 2, 1. 


c) And this salvation is free for the taking, vv. 4.6—13. It is 
not a salvation that you must prepare in whole or in part; nor are 
you asked to do anything to merit it in whole or in part. It is all 
yours for the mere taking. John 3,16: “Whosoever believeth in 
Him shall . . . have everlasting life.” 


3 

a) By nature man is ignorant of this great salvation. He is by 
nature blind as to the way of salvation, 1 Cor. 2,14, and could never 
find it; he is also dead, Eph. 2,1, and therefore utterly unable to 
attain it; yes, he is even strenuously opposed to acknowledge and 
accept it, v.3; Rom. 8, 7. 

b) There is only one means of bringing this salvation to man, 
and only this one means can make men willing and able to accept 
the Gospel, the Word of Christ’s suffering, death, and resurrection, 
vv. 9.14.15. The preaching of this Word alone is able to open the 
eyes of the spiritually blind, to awaken them from the death of sin, 
and to remove the natural enmity from the heart; for it is the 
power of God unto salvation, Rom. 1,16; cp. 1 Pet. 2,9; Jer. 31, 18; 
2Cor.4,6. Yes, by the Gospel alone that faith is wrought in the 
heart by which man appropriates Christ’s merits and salvation; it 
alone is the means by which the Holy Ghost brings a man to recog- 
nize Jesus as his Lord and Savior, 1 Cor. 12, 3. 
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c) As has been said, faith presupposes the preaching of the 
Gospel, and if it is to be proclaimed, there must be preachers. But 
preachers must be sent. Has provision been made for this sending 
of preachers? Yes, Christ has provided the necessary preachers of 
His saving Gospel, Matt. 28,19; Mark 16,16; Acts 1,8. And as Paul 
thinks of this gracious provision that Christ has made for the 
preaching of His salvation, he joyously exclaims: v.15b. Yes, 
blessed work, that of proclaiming the joyful sound of salvation to 
all men. Hymn 474, 3. 4. F. J. LANKENAU 


Third Sunday after Trinity 
Acts 3, 1—16 

“Divine healers” of every sort claim that they are able to per- 
form the same miraculous cures as Christ and the apostles. Chris- 
tians suffering from long-standing disease are often harassed by 
these healers or their adherents, sometimes urged by their own 
relatives, or tempted by Satan, to apply to these healers for relief. 
A study of our text will convince us of the essential difference be- 
tween the miracles of the apostles and those of our modern “divine 
healers” and of the danger and sinfulness of calling upon them 


for help. 
‘ Peter’s Healing of the Lame Man 


1. It is a miraculous healing 
2. It is a healing in the name and for the glory of Jesus 
3. It is a healing for the spiritual welfare of his fellow-men 


1 


Describe the long-standing ailment of the lame man and the 
miraculous cure. By a mere word; immediately; a perfect cure: 
no trace of lameness remaining. Cp. 4,14. So all miracles were 
performed by the apostles. 

God still performs miracles in answer to prayers or through 
believers to whom He has given this special gift, as He sees fit. But 
there is an essential difference between these genuine miracles and 
the healings of the divine healers. If these effect a cure, it is only 
after protracted treatments, careful preparations, influencing the 
mind of the ailing person, etc. For instances of remarkable, yet 
natural, cures of ailments due to a morbid state of mind, hysteria, 
neurosis, etc., see Th. Graebner, Faith-cure, Tract No. 86. How 
often, however, do they fail to cure, while apostles knew no failure. 
How often the cure is worse than the ailment was! Even if they 
would be quite successful in the healing of diseases, still a Chris- 
tian would not apply to them for help because theirs is a Christless, 
antichristian method, as we shall now see. 
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2 


V.6. The apostles heal in the name of Jesus, refusing to accept 
any honor and glory for themselves, v.12. What a difference be- 
twen Peter and John and the healers of our day, who are contin- 
uously advertising themselves, seeking their own glorification! 
Though they use the name of Jesus, it is not in the manner that 
Peter used it. To him it was not a mere charm; cp. Acts 19, 13 ff. 
To him Jesus was not a mere man, a miracle worker. To him He 
was the divinely appointed Savior, Jesus Christ, who by His suffer- 
ing and death, vv. 13—15, redeemed mankind; the Holy and Just 
One, yea, the Son of God in a unique sense, the Prince of Life, ac- 
knowledged as such by God Himself through the resurrection. 
Cp. 4,9—12. That, that alone, is the name which made the lame 
man strong, v.16. Contrast with this the Christology of divine 
healers of our day. They deny the deity and the vicarious atone- 
ment of Christ. Their doctrine is the doctrine of devils, 1 Tim. 4,1, 
to be avoided by every believing child of God, who will rather 
suffer all his lifetime than appeal for healing to deniers of His 
Savior. 3 


This miracle was wrought in order to save the lame man from 
spiritual sickness and death, vv. 8.9.16. Saving faith was engen- 
dered in him. Peter makes use of this opportunity to preach Christ 
Crucified to the multitudes. Again note how he proceeds. He 
preaches the Law first. Not does he thunder against sin in the 
abstract, not against the sins of the Romans. No, ye delivered and 
denied, ye denied, etc., vv.13—15. Very personal preaching and 
very bitter truths. If popularity or financial gain had been his 
object, as it is the aim of many divine healers, that woud have been 
the most unsuitable way of gaining them. Silver and gold he had 
none, though he had performed many miracles, Acts 2, 43. His 
purpose was to save his fellow-Israelites. He preached the Law in 
order to make them aware of their sins; the Gospel, to lead them to 
their Savior, to awaken saving faith in their hearts. That is a faith 
that neither demands healing by all means nor is disappointed if 
healing does not come in answer to prayers, that is satisfied with 
the assurance of forgiveness and eternal salvation, radically dif- 
ferent from the faith demanded by the divine healers. The faith 
demanded by healers is based on the ability and the personality of 
the healer and will lead either to false security, if a cure is effected, 
or to despair if the patient remains a patient. Divine healing does 
not work spiritual welfare, but untold harm to soul and body and 
purse of the poor, unfortunate victim. 


Close with an urgent warning against this wickedness. 
Tu. LAETSCH 
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Fourth Sunday after Trinity 
Acts 4, 1—12 

Need of confession of Christ is emphasized in the Bible, Matt. 
10, 32; Phil. 2,11. The Bible also gives us some wonderful examples 
of true confessors and their confessions: Nathanael, John 1, 49; 
Peter, Matt. 16,16; John 6,69; Martha, John 11, 27. 

Still confesison of faith, confession of our Savior, is often neg- 
lected. Reasons for this neglect are: ignorance, for many so-called 
Christians know so little about Christ and the Christian doctrine 
that they cannot make a good confession; indifference, for many 
so-called Christians take their Christianity so lightly, it means so 
little to them, that they do not care to speak about it; fear, for 
many persons, like Peter in the palace of the high priest, are afraid 
that their confession might bring them some unpleasantness, some 
evil results. 

We Lutherans are not guiltless in this matter. Though we 
have been remarkably blessed by God with purity of doctrine, with 
a wonderful system of education, with a soundly indoctrinated 
membership, we often do not permit our witness, our testimony, 
to ring out as clearly and boldly as it should. We need new in- 
struction, new encouragement, to be witness-bearers, bold con- 
fessors, for Jesus. Text gives such help. 


A Bold Confession of the Only Savior 
1. Under unusual, trying circumstances 
2. With marvelous clarity and candidness 


1 

A) Unusual circumstances recorded in previous chapter. 
a) Healing of lame man at the Gate Beautiful of the Temple, Acts 
3,1—11.—b) Peter, making the best of the situation, preached a 
remarkable sermon to the wondering people and called upon 
them to repent and to believe, Acts 3, 12—19. 

B) Unusual, trying circumstances related in our text. a) V.1. 
Peter, while still preaching, was interrupted. By whom? The 
priests, who undoubtedly were angry because the people in their 
astonishment over the miracle had neglected the Temple services 
and sacrifices. The captain of the Levitical Temple guard. Temple 
guard did police duty in Temple. May have acted because they 
thought that large gathering was disturbing the peace of the 
Temple. Chief among those who came upon Peter were Sadducees. 
They were members of the high-priestly party, people who were 
especially offended because Peter preached “the resurrection from 
the dead,” v.2.—b) V.3. Peter was not only interrupted in his 
sermon, but manhandled and arrested and placed in jail until the 
next morning. Certainly unusual circumstances surrounded the 
bold testimony, the open confession, of Peter and John. 
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C) Application. Unusual and trying circumstances today. 
Much bitter opposition to truth. Communism and atheism. So 
many would-be Christians have drifted far from moorings of faith. 
Modernism denies just the testimony of Peter concerning the res- 
urrection, the Savior, repentance, and faith. We Lutherans have 
the truth, Word in purity. Tremendous world responsibility to 
testify, confess, everywhere, at all times, by means of pulpit and 
press, radio and public forum. Are we doing enough of it? Is our 
confession bold and clear enough? What are you doing as a con- 
gregation, as an individual? Is your testimony heard? Does it 
give a clear sound, or is it weak and garbled? Confession of Peter 
was made with remarkable clarity and candidness. 


2 


A) Bold testimony of Peter before Council. a) Immediate 
occasion of this testimony, vv.5—7. Similar setting as at trial of 
Jesus, Luke 22, 66.67. Seemingly formal meeting of Council, not 
during night as in case of Jesus, but in the morning. Rulers, elders, 
scribes, priests. Characterize each group briefly. Ranking mem- 
bers of high-priestly family, v.6. Some apparently came from dis- 
tance, “gathered together at Jerusalem.”—‘“Set them in the midst.” 
Council sat in circle, and persons who had business before the 
Council, especially the accused, were placed “in the midst.” Pointed 
question, v.7b. Emphasis on “ye.” By what right had Peter and 
John done these things? —b) Polite and direct introduction. Text, 
vv. 8.9. Peter was Spirit-filled. Cf. v.31; Mark 13,11. He ad- 
dressed wicked enemies as rulers, elders. A bit of irony in v. 9. 
Rather strange to be brought before the High Council merely for 
doing good, healing a poor cripple. But since it seems that court 
wished to fasten the charge of sorcery, divination, upon them, Peter 
boldly proclaimed the source of the miraculous power that had 
been shown. 

B) Main contents of bold confession. a) All glory must go to 
Jesus for the miracle, v.10. The healed cripple took stand with the 
disciples before the Council. Peter claims no honor either for him- 
self or for John. Gives all credit to despised, crucified, risen Lord. 
—b) All shame and disgrace must be heaped upon enemies. They 
had crucified Jesus; they had rejected him; they had attempted to 
set Him at naught, v.11. They had done everything in their power 
to destroy Him forever; but God raised Him up from the dead; 
made Him to be the Head of the corner, the very Corner-stone and 
Foundation of the Church, Eph. 2,20. This surely was open and 
candid testimony. 

C) Climax of confession is reached in v.12. Jesus is the only 
Savior. He is the Savior of all people, John 3,16. All other saviors 
are ruled out. All personal work, all self-righteousness, is cast 
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aside. Most assuredly the words of Peter are a bold testimony to 
the only Savior. 

D) The contents of the candid and open confession of Peter 
before the Council is a fine summary of Lutheran teaching. Just 
these facts are and must be stressed again and again by us: Jesus, 
the Crucified, the risen Lord, the Lord of life and death, the One 
that made the all-sufficient sacrifice for the sins of all mankind, is 
the only Savior. — We have the light of the saving truth. Can we, 
dare we, hide this light under a bushel? If we fully realize how 
much the sinful, wicked world needs just the bold testimony of 
Peter, just the bold testimony of soundly indoctrinated Lutheran 
Christians, we cannot but speak of the things we have seen and 
heard and sincerely believe. Friend, just what are you doing to 
bear bold testimony for Jesus? E. L. Roscuke 


Fifth Sunday after Trinity 
Acts 5, 34—42 
The Bible ever presents contrasts of faith and unbelief, their 
aspects and operations: Abel and Cain; Isaac and Ishmael; David 
and Saul; the publican and the Pharisee; Paul and Felix. Our text 
contrasts in particular the unprincipled and cowardly uncertainty 
of unbelief with the victory of faith in Jesus. 


“It Is a Good Thing that the Heart be Established” 

1. An unstable heart is the result of unbelief, which operates 
with assumptions 

2. Faith in Jesus stabilizes the heart unto victory 


I 

A) The text offers the proceedings of the Council against the 
apostles, the Holy Spirit’s record of the court session. a) Note the 
reaction of the councilmen to the apostles’ powerful testimony and 
then the headless determination to slay, heedless of every law. 
Now a doctor rises to say a few words. He issues a warning; he 
quotes some crime record; he gives an advice; he utters a truth, 
which he bases on external evidences mentioned before and on 
human reason. The councilmen generously agree, but forthwith 
they act and speak contrary to the professor’s advice and their own 
resolution by beating and opposing the apostles, in reality fighting 
against God. What a mess they made of the case before them! Quite 
unbecoming to men.—b) They might have known, they should 
have known, they did know, that this counsel and work was of God. 
It was revealed by Him in Moses and the Prophets. It was the 
subject of interest since Adam. At this time it was the talk of the 
hour. The apostles’ testimony was a revelation of the truth and 
a call to repentance. 
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o é B) Professor Gamaliel and his associates represent the forces 
who oppose Jesus and His cause. a) Their disregard of the in- 
spired writings fulfilled in Christ is the popular attitude. The two 
ifs, the devil’s pet word, vv. 38.39, create the doubt that is wanted 
by compromising diplomats, who speak truth to hide truth. Gama- 
liel’s advice has the full endorsement of all unbelievers every- 
where. It is said to be reasonable, tactful, compromising, a balance 
against personal responsibility, clear conviction, and fanaticism. It 
shifts from one premise to another, from one if to the next if. It 
is cowardly, sinful, fatal. No unbeliever is sure in his unbelief. 
Unbelief is inexcusable because God has revealed His counsel in 
. Christ Jesus. Modernism supports its own source: the unstable 
heart. It fears conviction, borrows opinions, commends tolerance 
of every diverse and strange doctrine in its inconsistency and 
cruelty against Christ and His own: “Do not speak in the name of 
Jesus.” —b) May God preserve us from such blindness! It rises 
also in the Church with an air of superknowledge and advises us 
not to harbor Scriptural convictions, but to assume and to wait, 
wait, wait, — and to count uncertainty a virtue. Gamaliel’s advice 
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brings us nowhere. The unstable heart — what an abyss of dark- 
ness and sin! What a death to leap into doubt! Jas. 1, 8. 
j 2 
FY A) The disciples depart a) beaten, but not beaten in spirit; 
Ls b) rejoicing (Only Christians understand this rejoicing. As one 
¥ dressed the wounds of the other: “Peter, they did beat you very 
hard; does it hurt?” “John, are you in severe pain?” As the sor- 


rowful, yet always rejoicing for His name’s sake); c) disregarding 
the Council’s command (see v. 29). a) They ceased not to be active 
in teaching, in preaching, in the Temple (in public), in every house 
(extensive work in private), daily.—b) Jesus Christ the Climax. 
The incomparable Savior, Way, Truth, Life. Theudas was slain 
and his followers scattered; Judas of Galilee perished, and his cause 
was lost; the Council of the Jews was brought to naught; but: Heb. 
13,8. In Him faith conquers, and faith in Him is victorious. 

B) The Word is not bound. — Were you ever on trial for Jesus’ 
sake, in your home, school, university, workshop, on your jour- 
4 neys? What is your experience for His name’s sake? Sometimes 
y seeming defeat, but always victory. Your field of Christian activity 
is everywhere. Sing and live our battle-hymn. Defeatism versus 
aggressiveness. — Such courage requires conviction of faith, Job 
19,25 (“I know”); 2 Tim.1,12 (“I know”); Rom. 8,38 (“I am per- 
suaded”), and thorough indoctrination, 1 Pet. 2, 2.3. — Luke 17, 5; 
Heb. 13,9; 2 Cor. 1,21; Col. 2,7; 1John5, 4.5. G. H. SmuKa 
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I. Amerika 


U.L.C. and the Coming World Conferences. — From the minutes of e| 
the executive board of the U.L.C., published in the Lutheran of Feb- 4 
ruary 4, we see that, “it having been decided previously that the United 
Lutheran Church in America would participate in the World Conference 
of Faith and Order to be held in Edinburgh, Scotland, in August, 1937, 
the following were elected as regular delegates: Dr. A. Steimle, Dr. Charles 
M. Jacobs, Dr. A. R. Wentz, and Dr. E. E. Flack. The other members of the : 
commission, Dr. John Aberly, the Rev. T. G. Tappert, and Dr. W. H. e 
Greever, were elected as alternates.” Concerning participation in the : 
Universal Christian Conference of Life and Work, the report says: “Due 
to the fact that this conference, which asks for official representation 
from the churches, continues to exercise the practise of cooption of in- 
dividuals as members of the conference, thereby vitiating the official 
character of the conference and giving much opportunity for special 
propaganda, the United Lutheran Church in America, through its execu- 
tive board, declined the invitation to participate in the meetings to be a 
held in Oxford, England, in the summer of 1937. ‘Coopted’ members are He 
individuals selected and elected by the continuation committee of the ai 
conference itself without regard for the status of such individuals in the 
church-bodies of which they are members. The United Lutheran Church 
has consistently protested against this action on the grounds of both prin- 
ciple and practise, without admitting either an unwillingness to cooperate 
with others on a proper basis or a lack of interest in the great questions 
to be discussed in such a conference. The following was submitted by 
the officers as a part of their report and was adopted unanimously: ‘It 
‘ is recommended that the United Lutheran Church in America be not 
represented at the meeting of the Universal Christian Conference on 
Life and Work, the chief reason being that the membership of the con- 
ference includes a large proportion of coopted individuals. The con- 
ference thus ceases to be effectually a conference of the churches.’ ” 

It seems to us that this refusal of U.L.C. officials to be represented 
at Oxford this coming summer can justly be said to be based on a tech- 
nicality. What one misses in the report is a discussion of the question to 
what extent participation in these conferences would involve disloyalty : 

to Lutheran doctrine and principles. A. b 
, A Pronouncement of the Executive Committee of the Lutheran World 
Convention on Intra-Lutheran and Interdenominational Relations. — 4 
A document having the title Lutherans and Ecumenical Movements was ' 
issued by said Executive Committee, and we here present it in toto. The 
text is that submitted in the N. L. C. Bulletin, which we now quote: — 

“Among the many items that received the consideration of the Exec- 
utive Committee of the Lutheran World Convention when it met in New 
York September 29 to October 6, 1936, was the participation of Lutherans 


in ecumenical Christian movements. On this subject a statement of prin- 
ciples was adopted. Before this statement could be announced to the 
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churches it had to be sent to Europe and submitted to representatives of 
the churches in the Scandinavian lands. This has now been done, official 
translations have been made, and the Executive Committee herewith pre- 
sents its conclusions to the churches. It is believed that this message and 
these recommendations on ecumenical relationships will be found to ac- 
cord with the Scriptures, and it is hoped that they will afford guidance 
to the various Lutheran churches and will help them to resolve per- 
plexities and bring clarity into a confusing situation. The statement 
follows: — 
“The Present Trend to Ecumenicity 


“1, Ours is a day of enlarging relationships. The recent advances of 
the physical sciences and changed conditions in the economic, the edu- 
cational, and the political realms have brought about a number of ecu- 
menical movements. Organizations and fellowships hitherto largely lim- 
ited in scope are galvanizing themselves into world-wide proportions. 

“2. Religious bodies that have always laid claim to ecumenical char- 
acter are pressing those claims today with new vigor. Prominent among 
these are Roman Catholicism and Anglicanism. New organizations are 
coming into being and are aggressively striving for ecumenical expres- 
sion. In many quarters it is held that wholesale disaster to the Chris- 
tian Church can be averted only by closer integration of the Christian 
forces of the world. So there have come to be a number of cooperative 
organizations seeking the participation of Christians and church-bodies 
across national boundaries. Such are the World’s Conference on Faith 
and Order, the Universal Christian Conference on Life and Work, the 
World Alliance for Promoting International Friendship through the 
Churches, the International Missionary Council, and the World Student 
Christian Federation. 

“3. With reference to participation in these ecumenical movements 
and others of more local scope our peo; le are perplexed. With reference 
to their relations with other Christian churches making ecumenical claims 
our Lutheran churches are waiting for light and leading. The Lutheran 
World Convention has several times discussed these and related questions 
and has occasionally made pronouncements on certain aspects of the 
problems involved. Today the ripeness of the times and the urgency 
of the situation seem to call for a comprehensive statement that may 
serve to guide the churches adhering to the Convention. The Executive 
Committee therefore presents the following message and recommenda- 


tions: — 
“A. The Ecumenical Character of Lutheranism 


“Amid the many claims upon Lutheran churches to participate in 
general ecumenical movements or to relate themselves to special Chris- 
tian groups, it may be useful to point out the ecumenical character of 
Lutheranism itself. Even apart from the large number and the geo- 
graphical distribution of its adherents, the very genius of Lutheranism 
is essentially ecumenical. It has always been so. 

“The heart of Lutheranism comes from the heart of the Bible and has 
its home in the heart of human personality. Based upon the prophetic 
and apostolic Scriptures and growing out of the elemental human ex- 
perience of personal faith, the Lutheran interpretation of the Gospel is 
not bound to incidentals, such as polity or liturgy or type of piety. With 
the God-man as its center and the universal priesthood of believers as 
its radius, it covers the whole range of the human family and can never 
be the exclusive possession of any particular race, nation, or tempera- 
ment. Because Lutherans hold that the only marks of the true Church 
are the Word and the Sacraments, they believe that there has been a true 
Christian Church through all time and that ‘one holy Church will con- 
tinue forever’ (Augsburg Confession, Art. VII). Because they lay no 
emphasis upon such local and temporal forms as organization, human 
traditions, rites and ceremonies, but teach that for ‘the true unity of the 
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Church it is enough to agree concerning the doctrine of the Gospel and 
the administration of the Sacraments’ (A.C., VII), they are ready to rec- 
ognize true Christians under whatever name or organization may 
be found. The universal appeal of the Lutheran interpretation of the 
Gospel, the elemental quality of the Lutheran understanding of faith, 
and the catholic breadth of the Lutheran doctrine of the Church impart 
to Lutheranism an ecumenical quality that must be remembered in these 
days of emphasis upon externals. In the truest sense Lutheranism is 
itself an ecumenical movement. 


“B. The Need for Lutheran Solidarity 


“1. This fundamentally ecumenical character of Lutheranism should 
receive more concrete expression than has yet been done. This concrete 
expression is not a matter of principle, but only of expediency in view of 
the present religious situation in the world. The times seem to demand 
that the inner unity already existing among the Lutherans of the world 
be cultivated and mobilized in Lutheran world solidarity. 


“2. The purpose of this outward expression of Lutheran fellowship 
is not ostentation, not the display of size or so-called achievements. Nor 
is it a political purpose, because Lutherans expressly renouncé all secular 
motives and repudiate all intention of invading the proper sphere of the 
State. It is not in obeisance to an idealistic internationalism. Nor is it 
to form a super-Church; for that might hamper the individual churches 
in their work. The purpose in seeking to develop Lutheran solidarity is 
to help meet the difficulties that confront our churches just now in com- 
mon with all Christendom, to unite our forces in support of our Lutheran 
brethren who even now are suffering for their faith, and to secure co- 
operation of Lutherans everywhere in entering the new doors and trav- 
ersing the new paths that God has recently opened to the progress of 
the evangelical spirit. The purpose is to help one another in preserving, 
and sharing with all nations, the treasures we possess in the Gospel of 
our Lord, whom we know to be the Redeemer of the world from sin. 

“3. This purpose is to be achieved — 

“(a) By prosecuting vigorously all the objectives of the Lutheran 
World Convention as expressed in the resolutions adopted by its general 
gatherings; 

“(b) By cultivating a Lutheran consciousness in individual Lu- 
therans and in Lutheran church-bodies; 

“(c) By furthering Lutheran unity within the several lands where 
Lutheran forces are not at present united; 

“(d) By forming a practical entente, or alliance, among all the Lu- 
theran church-bodies in the world; and 

“(e) By harmonious voice and united action with reference to pres- 
ent-day ecumenical movements and general cooperative organizations 
among Christians, approving what appears to Lutherans to be evangelical 
in those movements and organizations and repudiating what appears to 
us to be unevangelical. 

“4, In thus expressing the world solidarity of Lutheranism, it will be 
constantly incumbent upon the Lutheran churches of the world to bear 
unequivocal witness to the truth of the Gospel as they understand it. 
This will involve several relationships of these churches: — 

, on Their relation to their common Lutheran heritage in the Word 
o ; 

“(b) Their relation to one another as Lutheran churches; and 

“(c) Their relation to Christian churches claiming ecumenical char- 
acter in themselves and to other churches in those movements and or- 
ganizations that aim at the solution of present-day problems of larger 
scope. 
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“C, Recommendations 


“The Executive Committee of the Lutheran World Convention there- 
fore makes the following recommendations: — 


“I. Concerning Evangelical Consciousness 


“1, That the Lutheran World Convention take all possible measures 
to deepen the evangelical consciousness of the Lutheran churches of the 
world, to intensify their devotion to the person of our Lord Jesus Christ, 
and to stimulate their fidelity to His revealed Word. 

“2. That the Lutheran World Convention urge each of the Lutheran 
churches of the world to take warning from the present religious situa- 
tion and to multiply its efforts to cultivate the Lutheran consciousness of 
its members and their faithfulness to the Gospel of our Lord. 

“3. That the Lutheran World Convention warn the Lutheran churches 
of the world against the growing range of such pernicious influences as 
atheism, secularism, syncretism, sectarianism, and politico-ecclesiasticism. 


“II. Concerning Lutheran World Solidarity 


“1. That the Lutheran World Convention take all possible measures 
to cultivate among the Lutheran churches of the world a sense of com- 
mon interest and to fashion among them the implements necessary for 
Lutheran solidarity. 

“2. That the Lutheran World Convention urge each of the Lutheran 
churches of the world to cultivate in its members a sense of common 
interest, above all with the Lutherans of the whole world. 

“3. That the Lutheran World Convention with its volume of service 
to World Lutheranism present itself as the agent for such world-wide 
cooperation among Lutherans as the churches of the several lands may 
desire to employ in these efforts to cultivate their evangelical conscious- 
ness and their sense of Lutheran solidarity. 

“4. That the Lutheran World Convention urge the Lutheran churches 
of the world in their relations with other churches and general ecumen- 
ical movements or organizations carefully to maintain existing unities 
among those who hold the Lutheran interpretation of the Christian faith 
and not to jeopardize the solidarity of ecumenical Lutheranism. 


“III. Concerning Ecclesiastical Relationships 


“1. That, recognizing that there are true Christians in every Church 
of whatever name, the Lutheran churches of the world should approach 
the question of their relationship with general movements in the spirit 
of catholicity and without hostility or prejudice. While they should make 
no effort to gloss genuine difference, they should nevertheless proceed 
in the sincere and humble desire to render service and cooperate in 
works of Christian love. 


“2. That the Lutheran churches of the world should proceed with 
united front in their relations with ecumenical Christian movements, 
general cooperative organizations, or Christian churches claiming uni- 
versality. They should agree among themselves as to their united par- 
ticipation or non-participation. 

“3. That participation of Lutheran churches in cooperative move- 
ments or general organizations among the Protestant churches of the 
world can be effected only when the following principles are observed: — 

“(a) The cooperative movement or general organization guarantees 
to every participating Church the right to declare unequivocally what it 
believes concerning Christ and His Gospel and to testify definitely and 
frankly against error; and the cooperative movement or general organi- 
zation guarantees that such testimony will receive courteous and respect- 
ful hearing. 
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“(b) The cooperative movement or general organization specifically 
declares that the participating churches are not bound by the actions of 
the entire group nor are responsible for the opinions of the entire group, 
but only such actions and opinions as the individual church-bodies them- 
selves may enact or adopt. 

“(c) The cooperative movement or general organization in all of its 
assemblies, conferences, and parts is constituted of official representatives 
of church-bodies. 

“(d) The cooperative movement or general organization cherishes 
only such purposes as lie within the proper sphere of church activity. 
It recognizes that the proper functions of the Church are the preaching of 
the Word, the administration of the Sacraments, and the performance of 
the works of Christian love. The true function of the Church does not 
include the use of the church organization as an agency for securing the 
enactment or enforcement of law nor the application of other methods 
of external force. 

“(e) The cooperative movement or general organization recognizes 
the following doctrines and principles, derived from the Holy Scrip- 
tures, to be fundamental to the Christian message: — 

“(1) The fatherhood of God, revealed in His Son Jesus Christ, and 
aaa bestowed by God, through Christ, upon all who believe 
In im. 

“(2) The true godhead of Jesus Christ and His redemption of the 
world by His life and death and resurrection; and His living presence in 
His Church. 

“(3) The continued activity of God the Holy Spirit among men, call- 
ing them into the fellowship of Jesus Christ and enlightening and sanc- 
tifying them through the gifts of His grace. 

“(4) The supreme importance of the Word of God and the Sacra- 
ments of Baptism and the Lord’s Supper as the means through which 
the Holy Spirit testifies of Christ and thus creates and strengthens faith. 
(In common with the whole Evangelical Lutheran Church we confess the 
mystery of the Real Presence in the Sacrament of the Lord’s Supper, 
and we invite all Christians to a renewed study of the teachings of the 
Holy Scriptures concerning this Sacrament and the Sacrament of Holy 
Baptism.) 

“(5) The authority of the prophetic and apostolic Scriptures of the 
Old and New Testaments as the only rule and standard by which all 
doctrines and teachers are to be judged. 

“(6) The reality and universality of sin and the inability of men, 
because of sin, to attain righteousness or earn salvation through their 
own character or works. 

“(7) The love and the righteousness of God, who for Christ’s sake 
bestows forgiveness and righteousness upon all who believe in Christ. 

“(8) The present existence upon earth of the kingdom of God, 
founded by His Son Jesus Christ, not as an external organization, but as 
a spiritual reality and an object of faith. 

“(9) The hope of Christ’s second coming to be the Judge of the liv- 
ing and the dead and to complete the kingdom of God. 

“4. That the Lutheran World Convention urge the Lutheran churches 
of the world to maintain a united front in combating militant ecclesias- 
ticism wherever it seeks to invade evangelical ranks or with politico- 
ecclesiastical measures to oppress evangelical minorities, and that the 
Lutheran World Convention authorize and implement a special agency 
to have charge of this matter.” 


This is a long statement, but it is undeniable that it is important, 
constituting an earnest attempt to lay down correct principles to guide 
Lutherans in their attitudes toward each other and toward other denomi- 
nations. We are here stating our first reaction. The document, while 
commendable in many particulars, has its weaknesses and faults. For 
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one thing, the authors do not differentiate sufficiently between a nominal 
and a real Lutheranism. By implication something is said on this point, 
but there should have been incorporated a more vigorous and direct 
reference to it. With respect to contact with other Christian bodies, the 
authors insist, as a condition of cooperation, on acceptance of certain 
doctrines and principles which indeed are important, but which, on the 
one hand, are too comprehensive for determining whether or not a given 
church-body should be regarded as Christian and which, on the other 
hand, are not comprehensive enough for the establishment of church- 
fellowship. It seems to us there is a chasm here which the authors have 
failed to bridge. They recognize that “there are true Christians in every 
Church of .whatever name,” and still they limit the circle of those church- 
bodies with which they are willing to cooperate to those that accept the 
nine doctrines and principles given under III,3,e. We ask, By what are 
they guided in deciding with whom to cooperate? Must the respective 
church-body merely be one that can be called a Christian Church, or 
must it be Christian and orthodox, or must it be Christian and in the 
greater part of its doctrines orthodox? One gets the impression that the 
authors have unwittingly slipped from a discussion of the question of 
outward cooperation into that of church-fellowship. Furthermore, a per- 
son naturally asks, What is meant by the expression (III,1) “to render 
service and cooperate in works of Christian love”? Have the authors in 
mind outward cooperation (as we just surmised), for instance, Lutheran 
representation on a governmental commission for Army and Navy chap- 
laincies and participation in a campaign for famine relief in China, or do 
they think of joint religious endeavors, such as the evangelization of 
China or Afghanistan would be? If cooperation in externals is thought 
of, why the insistence on the above-mentioned nine points of doctrines 
and principles? Let us hope that, as a discussion of this statement of 
the Executive Committee will be carried on, these and other matters will 
receive clarification and, where necessary, correction. A. 


Free Conference on Theological Trends. — Wartburg Theological 
Seminary, Dubuque, Iowa, the Western School of Prophets of the Amer- 
ican Lutheran Church, is planning the establishment of an intersynodical 
Luther Academy for the second half of July, 1937. This is envisaged 
as a sort of free educational conference on a higher level, open to any 
one who cares to participate. Its object is to bring leading men of our 
Church into closer contact with one another and also to enable our 
pastors to become more conversant with the theological, social, and 
generally current questions of the day. That both are necessary if our 
Lutheran Church is to recognize and discharge the function which it 
has for our land and people hardly needs further comment. The 
conference is to meet for ten days (July 19—29), and on the basis 
of well-prepared lectures by leading men in their lines is to discuss 
important questions in the field of theology and the practical work 
of the Church in this day and age. The full name given to the enter- 
prise is Luther Academy for Religion and Life, a name suggested by 
the Lutherakademie of Sondershausen, Germany, a similar undertaking, 
which has produced most valuable results for mutual recognition and 
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understanding of Lutherans over there. If it meets with the necessary 
support, it will be continued from year to year. The cost will be 
nominal, just enough to cover expenses. A letter or postal card to 
Dr.Emil Rausch, President, Wartburg Seminary, Dubuque, Iowa, will 
bring more detailed information. 

The above report is taken over from the National Lutheran Council 
Bulletin. We have received the personal assurance that this Luther 
Academy will be conducted strictly as a free conference and that par- 
ticipation in it will not involve unionism. The lecturers are Drs. Hult, 
Reu, Mellby, Gullixson, Schaefer, all of whom are Lutherans, and one 
man from the University of Chicago, Dr. John T. McNeill. A. 


Brief Items.— The year 1936 marked the jubilee of the Bethel 
Mission. It was founded in Berlin fifty years ago in connection with 
the acquisition of German colonies in Africa. In its fields the Bethel 
Mission has eighteen chief stations and 169 outstations, 10 native pastors, 
339 men and 59 women helpers, and 17,945 Christians. In the 174 village 
schools and two intermediate schools for boys and two for girls there 
are 8,501 pupils. In the Bukoba field the mission is experiencing a 
remarkable revival among the heathen. New groups constantly offer 
themselves for Baptism, and the capacities of the few missionaries are 
strained to the utmost. (The Presbyterian.) — The Archbishop of Canter- 
bury, so a correspondent of the Living Church writes from London, is 
being bitterly attacked by several British newspapers on account of 
what he said when King Edward abdicated and on account of his “recall 
to religion.” We are told, however, that the public, generally speaking, 
is inclined to support the archbishop and that his “recall to religion” is 
bearing good fruit.—In the question-box column of the Christian Cen- 
tury, where in a recent issue the matter of Christian union and the 
Episcopalian insistence on acceptance of the historic episcopate as a con- 
dition of union were discussed, the editor says: “Little progress will be 
made toward the conversion of the free churches to the acceptance of 
the historic episcopate, particularly when the validity of Anglican orders 
is denied by the Roman Church.” What a dark day it would be for 
Christianity if the church-bodies professing it all agreed to accept this 
condition of the Protestant Episcopal Church and of Rome as one laid 
down by Christ, the Head of the Church!—One of our exchanges 
reports: For half a century the North Africa Mission has maintained 
a healing and preaching center in Tripoli, the only evangelical witness 
in the whole of Libya. Complying with government requirement, the 
purpose of the mission was described as “explaining the way of salvation 
through the Lord Jesus Christ in obedience to His commands and also 
endeavoring to show the love of God in our medical consultations.” 
A government ordinance authorized the mission on three conditions: 
(a) No religious propaganda; (b) nurses to have Italian diplomas; 
(c) promises to conform to hygiene inspector’s regulations. The mis- 
sionary doctor was unaware of this ordinance until it was read to him 
at the police station on October 13, last, and then, charged with not ob- 
serving its terms, a second ordinance, dated October 1, was handed to 
him, and this ordered the closing of the mission. — The magazine This 
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Week is quoted as stating that America’s current annual crime bill is 
fifteen billion dollars. Stated simply, that amounts to $120 a year or $10 
a month for every man, woman, and child in the United States. Every 
year our prison population increases by 25,000 inmates. Felonies now 
number 5,000 a day, or more than 1,500,000 annually. The Federal 
Government records 5,000,000 persons in its criminal files and estimates 
that 500,000 professional criminals are at large. According to one 
authority, 135,000 murderers are at large, or more than all the police- 
men in the land. (The Presbyterian.) — A person can hardly trust his 
eyes when he sees in recent reports from New York City that the 
Protestant membership in that metropolis is merely 454,045, which 
means less than 7 per cent. of the population, and that the Sunday-school 
enrolment is merely 194,428, which makes it a little more than 2 per 
cent. What a mission-field!—In the American Lutheran Church the 
golden jubilee of the New Guinea Mission at Madang was observed last 
March. The Rhenish Society founded this mission, and during the 
World War its management and maintenance were assumed by the 
Australian Lutheran Church and the Iowa Synod. In 1932 the field was 
taken over definitely by the American Lutheran Church. The mission 
numbers 9 stations and 16,000 members.— The shah of Iran has given 
his strong support to the unveiling of women. The queen and court 
appear in public unveiled; all the more educated women have followed 
their example. Cinemas, shops, and public places are barred to veiled 
women. (The Presbyterian.) —We learn from the religious press that 
in Indiana a Baptist minister, Rev. Verdi Allen, pastor of the Beech 
Grove Baptist Church of Indianapolis, .s valiantly testifying against the 
false teachings of evolution and the attempt to teach this theory to 
pupils in the public schools of the State. It is reported that he found 
evidence that pupils in the eighth grade of some school in Indianapolis 
were taught Darwinism. He discovered furthermore that the infamous 
book of Van Loon in which the animal ancestry of man is taught as 
a fact had been put on the State’s list of reference books. First there 
was some talk of a debate, before a scientific jury, between Van Loon 
and Pastor Allen; but the former has now, as reported, definitely 
refused to engage in such a debate.— Who are the Uniats? One sees 
the term occasionally, and hence we herewith submit a definition which 
appeared in the Living Church: “The Uniats are Christians of various 
Eastern rites who have at one time or another split off from the Eastern 
orthodox communion and accepted the papal obedience, retaining many 
of their own rites and ceremonies.” Dwelling on the Roumanian Uniats, 
this paper, quoting America (Catholic), informs us that these people 
are permitted to celebrate mass in their own language. Rome has 
here adapted itself to the exigencies of a particular situation.—In 
Roumania a strange anti-Semitic fanaticism is said to be manifesting 
itself. The leader of the movement is Cornelius Z.Codreanu. Opposing 
Communism as well as the Jews and their influence, this man and his 
followers are described as being brutally intolerant, not stopping at 
torture and murder in carrying out the dictates of their misguided, 
unbridled religious ardor. If the report before us is correct, then this 
movement wants to “purge public life, exterminate corruption and cor- 
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rupters, and reorganize social life on a new basis. — Seabury-Western 
Theological Seminary, a Protestant Episcopal school located at Evans- 
ton, Ill., “now requires students to obtain their bachelor’s degree in arts 
or science before beginning the study of theology. Students without 
a bachelor’s degree from an approved college are accepted as special 
students only and cannot become candidates for the bachelor-of-divinty 
degree.” — The total Moslem population of India, 77,500,000, exceeds the 
combined Moslem populations of Arabia, Persia, Turkey, Egypt, Syria, 
and Palestine. Indian Moslems have sent missionaries to Europe, 
Africa, and America and support mosques in Berlin, London, Australia, 
Brazil, and Trinidad. (The Presbyterian.) A. 


Il. Ausland 


Cine, heilige, dhriftlidje Rirde. Bn ciner ,liturgifden Gloffe” unter 
dem Titel Una Sancta? behandelt D. Fr. Sraun-Miindjen die Tatfade, dah 
in den Worten de8 dritten ArtifelS ,ecine, heilige, driftlidje RKirde“ das 
eine als Zablwort und nicht als unbeftimmier Urtifel gemeint ift. Bei- 
laufig wirft aber feine Disfuffion aud Licht auf das Wort ,,dhriftlide”, das 
Das lateinifde Wort catholicam twiedergibit. Hodjfirdlicde Kreife in pro- 
teftantijden Gemeinfdafien haben je und je fiir ,,chriftlide” aud) im Deut- 
fden oder Englifden ,fatholifde” oder “catholic” regitiert, und eine neue 
hochfirdhlide Richtung wirbt gegentwartig geradegu um dies Wort als be- 
fonders paffend fiir unfere Zeit. Aber da3 Wort ,,chriftlicje” ift hier durdh- 
aus paffend, und fejon bor Luther, wie D. Braun zeigt, war diefes Wort im 
dritten Artifel im Gebraud. D. Braun fdhreibt in feinem Artifel, der in der 
nw. E. VK.“ erfehienen ift: ,Mur giwei Veifpiele monumentaler Art feien 
dem Lefer vorgefiihrt. Seder der itberlebenSgroken Apoftelgeftalten, die 
atvifden 1459 und 1487 iiber den Arfadenpfeilern de3 Mitteljdiffs der 
Srtauenfirdhe gu Memimingen auf die Gargwand gemalt find, ijt in hod)- 
gejivungenem Sdrifiband das nach der mittelalterlidjen Zwolfteilung des 
Kredo zgufommende Vefenninisftiid beigegeben. Man lieft gu Haupten des 
Matthaus und des Bartholomaus: ,Ych gloub in hailgen gaijt — die criftan- 
Tiden §ailgen firden gemeinfdamt der hailgen.. Qn der Borhalle von 
St. Beno vor Bad Reichenhall jind in die Seitenwande im Yahre 1521 get 
pradtige Tafeln aus rotem Marmor cingelaffen, auf denen der gange Rate- 
hismus der mittelalterliden Kirche, wie ihn nad feinem twefentlicdjen Stoff 
Luther iibernommen hat: Defalog, Kredo, Vaterunfer ujiv., dem Kirchenvolf 
bergegenivartigt ift. Hier ijt die Formel: ,Ych gelaub in den Heiligen Geift 
Dy hevlig chriftenlic firchen gemainfdafft der hevligen.‘ — Mebenbei wird 
der Lefer, dem der lateinifde Wortlaut des dritten WrtifelS ,Credo in Spiri- 
tum Sanctum, sanctam ecclesiam catholicam‘ ujftv. gegentvartig ijt, die 
Wahrnehmung fich nicht entgehen lafjen, dak in den mitgeteilten BVeifpielen 
(e3 gilt dDie3 bon allen oben ertvahnten) das catholicam verfdiwindet, dak alfo 
Luther einer alten itberlieferung folgte und nicht eine ,Falfdung‘s des Apo- 
ftolifum3, bgt. de3 Nizganums, fic) herausgenommen hat, wie ein Kontro- 
berfift Des 18. Jahrhunderts (val. Schelhorn, Vriefiv., S. 340) ihm bortwarf, 
tvenn er, hier mit der oberdeutfden Tradition einiggehend, den ihm ge- 
laufigen Wortlaut in den Rleinen, baw. Growen Katedhismus einftellte.” 
Die Bezeicdinung ,dhriftlice” im dritten Wrtifel ift deShalb heute fo geit- 
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gemaf, tweil fie unferer veraugerlidten Zeit die groke Wahrheit ins Ge- 
dachinis guritdruft, dag die wirlic) allgemeine oder fatholifde Kirche, die 
communio sanctorum, nur aus folden befteht, die im mahren Sinn driftlid, 
i.e. an Ghriftum glaubig, find. Das Ydeal, das unjerer Beit gewohnlid 
vorfdivebt, ift das einer grogen, allgemeinen, fidtbaren Rirdje, eine irdijde, 
augerlide Organijation, alfo das deal Moms. 3. XT. Me. 


Zur Lage in Deutfdland. Ctivas Cinblid in die Bujtande driiben liefert 
ein Urtifel deS Herausgeber der ,U. €.V.K.", Pfarrer D. W. Vaibles, den 
wir wegen Der Widhtigkeit der Cntfdeidungen, die gu treffen find, hier voll- 
ftandig abdruden. Der Titel de3 Artifels ijt ,€ine Stunde der Rirde”. 

»Der Exrlak des Reichsfangler3 gur Wahl einer neuen Generalfynode ijt 
weithin mit Danf und Genughuing aufgenommen tworden. Cr befundet 
den feften Willen des Fithrer3, dak er Frieden in der Kirche fehen will; 
und da died auf dem bHisherigen Weg nicht gelungen ift, foll eine Neu- 
ordnung gefdjaffen twerden, gunadjft durch die freie Wahl einer General- 
fynode. ,Die Kirche foll in voller Freiheit nach eigener Beftimmung de3 
Rirchenvolf3 fic) felbft die neue Verfaffung und damit eine neue Ordnung 
geben. Die Kirche in voller Freiheit‘, damit ift deutlid) gefagt, dak der 
Staat fick jeder Cinmijfdung in den Xeuaufbau der Kirche enthalten will, 
entfpredjend dem Wefen de3 neuen Staates, der, wie der ,Walfifde Bez 
obadjter‘ ausfiihrt, ein Reich bon diefer Welt’ fein twill und ,die Glaubens- 
freiheit jedeS eingelnen unangetaftet {apt.. Die Generalfynode foll einen 
BZujtand herbeifiihren, ,der die Frage des Vefenntniffes von jeder auch nur 
feinbaren Verquidung mit dem Staate Loft und gang offenjichtlid) gu dem 
macht, twas fie fiir die Nationalfogialijter immer war, gu einer privaten 
Angelegenheit’.. Go der beachtlidje Kommentar gu dem Kanglererlak im 
Voltifdhen Veobadhter’. Die Kirche hat das Wort, fo fdlieRt der Rom- 
mentar. 

/,Wie wird fie das Wort nehmen? Gie fteht bor Entfdeidungen, wie 
jie nie geftanden hat feit den Tagen der Reformation. C8 ijt nicht mehr 
die Beit gu EHeinlicjen Rampfen; e3 ift eine Stunde der Kirche bon emi- 
nentem Mak angebrocjen, und der miipte taub fein, der nicht aus dem 
Hreiheitserlak deS Kanglers die Stimme Gottes heraushorte: Stunde der 
Rirdhe! Lakt fie die Stunde ungeniibt, webe ihr! Meipbraucht fie die 
Stunde, nochmals wehe ihr! Bunachft wird fie die ,Vorbereitung‘s der Wahl 
gur Generalfynode abguiwarten haben, die dem Reichsfirdenminifter bon dem 
ihrer iibertragen tourde. Aber die Hauptfadhe ijt die Wahl felbft. Sdjon 
vor ifrem Beginn mu fich die Kirdhe lar fein, was fie will, um was e3 
fich fiir fie Handelt. 

»&8 ijt fein Ieerer Blab, auf dem die Kirdhe jteht. Bunacdhft jteht fie 
auf dem WUrtifel 1 des MeichSfirchengefebes, monad) die Grundlage der evanz 
gelifden Rirde da3 Coangelium von FEfus Chriftus ijt und die Befenntnijfe 
der Reformation. Diefe Grundlage ift unaufgebbar. Gibt die KRirde das 
Evangelium auf, hat fie aufgehirt, Kirche gu fein. Diefe Grundlage mup 
das Fundament auch fiir die Wahl werden. Wer die Grundlage bverlagt, 
hat damit die Kirche berlaffen und hat fein Recht, fich bet ihren Wahlen gu 
betatigen. Damit fceiden von felbjt die aus, die aus der Kirche ausgetreten 
find, ebenfo die Anhanger der Deutfden Glaubensbewegung, die fich notorifcd 
bon dem Glauben der Kirche losfagten; nicht minder alle, die den Rampf 
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gegen Wpoftel und Propheten, gegen den Glauben und die Vefenntniffe der 
Kirche auf ihre Fahne gefdrieben haben. Wir gonnen ihnen die Crridtung 
einer eigenen ,Rirde‘, oder wie fie e8 nennen twollen; fie follen gerubig in 
einem Wolfe toohnen, in dem jeder ,nach feiner Faffon‘ felig werden fann. 
Nur bei der Generalfynode einer Kirde, die auf jener genannten Grundlage 
fteht, haben fie nicht miteingufommen. Das ift das eine. Bum andern find 
im Neicdhstirdengefek die Kirden der eingelnen Gebiete anerfannt, deren 
Vefenninis nicht angetajtet werden joll. Damit find die lutherifchen Kircjen 
anerfannt, ebenfo die Reformierten und Unierten. Diefe Kirden find nod 
Da; und twas die Iutherifden Rirden anbetrifft, fo haben fich diefe gum 
gropten Teil im Mat der Lutherifden Kirche Deutfdlands‘ gufammenge- 
fdloffen. Diefer Zufammenjdlug darf und foll nicht wieder iweggetwifcdt 
twerden; er bildet einen tertbollen Faktor bei den Wahlen gur General 
fynode. Denn wenn eine Kirde auf dem Cvangelium und den Befenntniffen 
Der Meformation fteht, jind e3 in erfter Vinie die Iutherifdjen Kirdhen. Fiir 
den ,Lutherifden Rat‘ gilt ungweifelhaft die Mahnung: ,Galte, was du hajt!‘ 

ber nicht nur diefes augere RKRirchengebilde und nicht nur der WArtifel 1 
bes Neidstircdengefebes ftehen auf dem Kircenplab. Xngiwifden haben fic 
ftarfe Betwequngen der Kirche bemadhtigt, Berwequngen um Sehrift und Be- 
fenntni8, aud) diefe find da. Go biel Menfdjlicjes dabei unterlaufen ift, 
e8 ift Durch fie viel gefdjehen, um die Gemeinden bei Gottes Wort gu alten, 
den Glauben gu ftarfen, ritterlich fiir die Gache Gottes eingutreten. Gie 
haben Opfer gebracht, groke Opfer, und gehdren fdjon deShalb in eine Genez 
ralfynode Hinein. Wie im eingelnen die Wahlen gu geftalten find, welde 
Ordnung fic) die Generalfynode geben will, iiberlajjen wir den berufenen 
Sihrern. Wuf fie wird man Horen miiffen; Pfarrer und Kirchenvol€ werden 
fich ftrengfte Difziplin geloben, damit guftande fommt, was gujtande fom- 
men foll. 

»Rur eind fagen tir noch, und dad ijt das Widhtigite. Jhr lieben Vriider 
hin und her, wir befdiworen euch vor Gott, daB ihr das KriegSbeil aus den 
Handen legt. C8 gilt heute nicjt mehr eine ,Gruppe‘, fondern die Kirche. 
Die ,Stunde der Kirche‘, die un Gott gegeben hat, mu eine Stunde des 
Vegrabniffes werden, de3 Begrabnifjes von Streit und Bank, bon Geridt und 
Verdammnis innerhalb der glaubigen Gemeinde; eine Stunde de Hande- 
reicjen3 der Getrennten, der in Gpannung Lebenden, deS Friedemachen3 vor 
dem Angefidht SEfu Chrifti. Keiner fann eS veranttworten, wenn wir twie- 
Der getrennt die Gadje der Kirdje fiihren, vielleicht gar in die Wahlen den 
alten Gtreit Hineintragen. €3 geht um eine Kirche, die Kirche Chrijfti, und 
um ein Befenntni8, das der Reformation. Wir find ja dod von ,einem 
Stamm‘ und follen daher aud fiir einen Mann‘ ftehen. Werden wir 
untereinander Frieden maden, dann twird der Gott des Friedens mit uns 
fein; wenn nicht, wird er uns verlaffen, und fein Geridt ift unaufhaltfam. 
Der Ernft der Beit ift grok; vieler Hergen find mit Gorgen erfiillt; niemand 
tveif, tie e3 enden foll. C3 ift groke Gnade, dak Gott uns den Weg zeigt, 
Den tvir gehen follen, den Weg feines Cvangelium3, den Weg de3 BVekennt- 
niffe3, den Weg des Friedens untereinander. ,Tu du das Deine, fo tut 
Gott da8 Seine.’ Gehen wir feinen Weg, wird er auch durch groke Wafer 
Bahn macden; und die Rirdhe der Freiheit wird eine Kirche feiner Chre 
toerden, ein Gegen fiir unfer Volk, ein Gort fiir die Bufunft.” 3. T. M. 
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The Old Testament. Its Making and Meaning. By H. Wheeler Robinson, 
M.A., D.D. Cokesbury Press, Nashville, Tenn. 247 pages, 54%4x8. 
Price, $2.00. 


The Lutheran pastor ought to be acquainted with the views of 
modern liberal Old Testament criticism. This book will well serve that 
purpose. It is written by the Principal of Regent’s Park College, who is 
also Reader in Biblical Criticism in the University of Oxford, and is one 
of the volumes of The London Theological Library, published under the 
editorship of Prof. Eric S. Waterhouse. The author says in the preface: 
“By the ‘making’ I imply the analytical study of literary origins, and by 
the ‘meaning’ those qualities of the book which this study reveals the 
more clearly.” With greatest positiveness opinions and views for which 
there is not the least foundation in fact are set forth as the assured results 
of scientific-historical research. On the value of the Pentateuch the fol- 
lowing paragraph will interest our readers and will serve to illustrate 
the position and style of the author: “It is not necessary to estimate 
separately the five books of the Pentateuch, because as such none of 
them had separate existence in the course of their making, apart from 
their nucleus, Deuteronomy, which is noticed farther on.... The value 
of the rest of the Pentateuch may be sufficiently suggested by glancing 
at (a) the primeval mythology, (b) the partriarchal legends, (c) the 
Exodus and its central figure, (d) the rcligion of Deuteronomy, (e) the 
conception of the priestly history. Around these themes, the reader of 
the English Bible may conveniently gather the fruits of his own read- 
ing of it, which nothing can replace.” (Page 45.) 

“a) The early stories contained in Genesis 2—11 are strictly myths, 
partly drawn from Babylonian mythology. They belong fundamentally 
to that large class of stories which attempt to explain the origin of things, 
so that in one sense they are the science as well as the history of a 
people’s childhood. ... To us they” (the stories of Adam and Eve, Cain, 
the tower of Babel, etc.) “may seem childish enough considered as 
answers to these questions, for they were given by those who were but 
children in relation to ourselves, as we shall doubtless seem to those who 
come after us.” (Page 46.) 


“b) The stories of the patriarchs are to be classed as ‘legends’ rather 
than myths. They have doubtless gathered round real persons, or there 
have been real persons corresponding to those portrayed, though these 
stories have been so much transformed in oral transmission that we 
cannot treat them as history. They reflect history; for such stories of 
individual men often recounted tribal and clan movements and fortunes, 
as they still do in the tales of the nomads.” (Page 47.) 

“c) The outstanding historical event of the history of Israel as dis- 
closed in the Pentateuch is undoubtedly the Exodus. ... Here we have 
the first great example of the mere event transformed by the faith of 
a prophet into a ‘fact’ for religion. We may only conjecture what ‘natural’ 
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causes have lain behind Israel’s deliverance from Egypt; the essential 
thing is that Moses was there to interpret them.” (Page 49.) 

“d) The religious interest of the Pentateuch culminated in the Book 
of Deuteronomy. Here, as we read it in the light of historical criticism, 
the prophetic teaching of the previous century, that of Amos, Isaiah, 
Micah, and especially Hosea, was gathered up and enshrined. Here we 
find the great declaration of the oneness of Yahweh (as opposed to the 
many Baalim), .. . the centralization of all worship in Jerusalem, .. . 
the doctrine of divine retribution. This last was of special importance for 
the writing of history in Israel, as we shall see in the subsequent books.” 

This is what future pastors are taught about the origin and value 
of the Pentateuch, and of the Old and the New Testament in general. 
We dread to think of the results of such “criticism” which in fact is 
destroying the foundations. Caveat ecclesia Lutherana! Tux. LaEetscu 


Das Buch der WeltpolitiE Gottes. Sapitel 40—55 de3 Buches Yefaia. Fir 
Hreunde und Verdchter der Bibel ausgelegt von Mag. Hellmuth Frev, 
Pfarrer in Dorpat. Calwer VereinShudhandlung, Stuttgart. 1937. 
294 Seiten Grofoftad. Jn Leinen RM. 5.50. 


Der Haupttitel diefes Buches mag zuerft fremd anmuten, und auch die die3- 
beziiglichen Wusfiihrungen find von dem Herfimmlicen verfcieden. Wber gerade 
diefer Umftand dringt zum Studium de$ Buches, das wenigftens in einem 
Punfte ungiweifelhaft das Richtige bietet: eS erfennt die Meffianitit der Weis- 
fagungen in Ddiefen Kapiteln an und lehrt flar und deutlich die ftellvertretende 
Genugtuung, wie wenn 3. B. fchon gu Bef. 40, 2 gefagt wird: ,€ war das Gericht, 
das fiir das Volk beftimmt war. Diefer einjzelne hat den Schlag diefes Gerichts 
aufgefangen im Namen des VBolfes fiir die Welt; darum find die andern frei.” 
(S. 14.) 3m gangen Buch ift die wortliche berfegung wertvoll und anregend, 
wenn auch Der Verfaffer ben Tert nirgends in der Urfprache zitiert. Bei Sef. 53 wird 
immer Wieder betont, Daf wir eS Hier 5u tun haben mit dem Erlifer des menfdh- 
lichen GefchlechtS, und der Verfaffer zitiert durchweg Stellen deS Neuen efta- 
ment8, die Parallelen zum altteftamentlicden Text bieten und die Erfiillung der 
Weisfagungen in JEfu von Nazareth finden. Leider wird die Darftellung vieler- 
ort8 dadurc) geftirt und 3um Teil verduntfelt, dak der Verfafjer Sefaias I von 
einem Unbefannten ettoa um die Mitte deS fechften Bahrhunderts vor Chrifto ver- 
fakt fein lapt. Mit diefen Cinfdrainfungen empfehlen wir das Buch angelegentlic 
allen Paftoren, die fid) noc) intenfiv mit Eregefe de$ WAlten Teftaments befcaftigen, 
auch wenn fie der Urfprace nicht madtig find. ZB. 6. Kregmann 


From the Upper Room to the Empty Tomb. By William Evans, Ph. D., 
D.D. Wm.B. Eerdmans Publishing Co., Grand Rapids, Mich. 294 
pages, 544x8. Price, $2.00. 

It is with a feeling of grateful appreciation that we draw the atten- 
tion of our readers to this work of Dr. Evans, quite well known as a 
writer and lecturer on Bible subjects both on this and other continents. 
The author says in the foreword: “I have long had in mind the prepara- 
tion of a book dealing with a theme that would be fitting for Lenten, 
Passion week, and Easter season. This volume, . . . dealing as it does 
with the events that were crowded into the last day of Jesus’ earthly life, 
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seems to satisfy that desire.” What we have here may be called a har- 
mony of the accounts of the four gospels touching the suffering and death 
of the Savior. The resurrection account is dwelt on briefly in the last 
chapter. But the book is far more than a harmony. Exegetical and 
harmonistic difficulties play a minor role. The author is chiefly interested 
in giving a Scriptural interpretation of the great events placed before us 
in the Passion-story. He endeavors to let Scripture interpret itself, so 
that the significance of the sacred account might be correctly under- 
stood by us. Evidently he accepts the Bible as the inspired Word of God, 
which must be normative for our faith and teaching. He sees what so 
many writers on the suffering of the Savior do not see—its blessed 
meaning for the salvation of the world. Speaking of the cry of Jesus 
on the cross “My God, My God, why hast Thou forsaken Me?” he says: 
“Here, then, we are face to face with the ‘cup’ which Jesus had scented 
in the garden. Now He was drinking the ‘cup’ which the Father had 
placed to His sacred lips. He was being ‘made sin’ for us, and God, ‘who 
is of too pure eyes to behold evil,’ momentarily turned His face away 
from His Son in order that He might not turn His face away forever 
from the sinning sons of men. ... ‘Separation from God’—that was 
‘death’ in the fullest sense of the word to Jesus; that was the death 
which was the wages of sin; the debt which He paid; this was the 
thing from which His holy soul shrank in the garden; here He is drink- 
ing ‘the cup.’ And so it was Jesus who rescued human life from the 
agony of desolation.” (P.239f.) In speaking of “the place of the death 
of Christ in the Christian religion,” the writer emphatically states and 
elaborates that Scripture itself calls it a ransors, a propitiation, a recon- 
ciliation, and a substitution. “By substitution,” says Dr. Evans, “is meant 
that something happened to Christ, and because it happened to Christ, 
it need not happen to us. Christ died for our sins; we therefore need 
not die for them if we accept His sacrifice.” (P. 258.) 

There are a few doctrinal strictures which we have to express with 
respect to this excellent book. In its teaching on the Sacraments its 
theology is that of the Reformed churches. It therefore denies the real 
presence of Christ’s body and blood in the Lord’s Supper. The author 
shows himself not well informed when he writes: “Some parts of the 
Lutheran and Episcopal Church hold to what is termed the doctrine of 
consubstantiation, by which is meant that, while there is real bread and 
wine, there is also ‘in, with, and under’ the bread and wine the real 
body and blood of the Lord, so that there is a real sense (not like the 
Roman Catholic view, however) in which the participant not only has 
communion with the bread and wine, but the body and blood, the real 
presence of the Lord.” (P.58.) While the author here correctly describes 
the Lutheran doctrine, he errs in labeling it as consubstantiation, an error 
which, it seems, simply will not die. That the author, in speaking of 
the attitude of Judas, does not teach Calvinism is clear from this sen- 
tence: “There is no rigid, inflexible law under which God has put man 
which compels him to do that which is wrong. Man acts as he does, not 
because he is compelled to, but because he wills to. A man’s actions, be 
they good or bad, are of his own doing; and in the last analysis every 
man will admit this to be true: Judas did—he said: ‘I have betrayed 





482 Book Review — Literatur 


innocent blood.’” It seems, however, that in steering away from Cal- 
vinistic determinism, the author falls into Pelagianism, as is likewise in- 
dicated in the above quotation. Barring these matters, the book re- 
ceives our hearty commendation. W. ARNDT 


Qur Lord. An Affirmation of the Deity of Christ. By Wm. Childs Robin- 
son, A.M., Th.D., D.D. Wm.B.Eerdmans Publishing Company. 
1937. 239 pages, 544x734. Price, $2.00. 

The author, who is professor of historical theology in Columbia Theo- 
logical Seminary, Decatur, Ga., is clearly a Fundamentalist, and this 
monograph is a defense of the deity of Christ, as the subtitle indicates, 
and an able one. The very chapter headings are suggestive and in- 
formative: The Quest of the Historical Jesus; Back to Christ; The 
Greater Confession; The Gospel of the Forty Days; Kyrios Christos; 
The Worship of Jesus; A Solitary Throne; The Triune God. The 
author’s stand on the deity of Jesus is unequivocal, Biblical, and the 
study of his book will prove of value to every pastor. A few state- 
ments are not altogether adequate, as when a reference to Warfield’s idea 
that “the doctrine of the Trinity was revealed between the two testa- 
ments” is introduced with the added sentence: “It is preadumbrated in 
the Old Testament and presupposed in the New Testament.” (P. 108.) 
The most stimulating chapter in the reviewer’s estimate is chapter V. 

P. E. KRETZMANN 


Christianity versus Religion. By Shade Simmonds. Fleming H. Revell 


Co., New York. 265 pages, 5144x814. Price, $2.00. 


The very title of this book suggests the author’s confused, phantastic 
mode of thinking in matters pertaining to religion. Christianity, he holds, 
is not a religion, for religion is made up of creeds, and Christianity is 
essentially not anything to be believed, but something to be done. It is 
a “life,” a “power in man,” the “God-life,” or the “love-life.” The essence 
of the Bible may be summed up in two brief sentences: “There is one 
God” and: “God is Love.” The Reformation gave us only a religion, not 
Christianity. Yet it gave us the open Bible, and the Bible gives Chris- 
tianity. The Reformation gave us Protestantism, and Protestantism is as 
bad as Catholicism. Christ is coming again to exert His power; nay, He 
is in the world right now, working Christianity; and Christianity will 
make for the blessing of humanity. These are a few of the “lessons” 
which the author in his obscure way develops in the forty-three rambling 
chapters of his unprofitable book. The writer everywhere uses the cus- 
tomary terminology of Christian theology, but in a different meaning; 
for what Christianity is, what it is for, and the primary blessing which 
it bestows are all things alike unknown to him. Of the six days of 
creation he says that they are “God’s days,” not connected in any way 
with our human measurement of time. This way of treating the Bible 
is a fair sample of how it is manhandled in the entire book. “God did 
not make wild or carnivorous animals,” it claims. “Every living person 
has three phases of life — spiritual, animal, and human (carnal). Ani- 
mals are not persons. But it is impossible to feel that the life of some 
dogs can be extinguished, because there are instances where some rare 
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dogs seem to have real love, and love, real love, is of God.” We quote 
these bizarre statements to show the reader what he may expect when 
ordering books like the one against which we here must warn our 
readers. J. THEODORE MUELLER 


Germany’s New Religion. The German Faith Movement. By Wilhelm 
Hauer, Karl Heim, Karl Adam. Translated by T.S.K. Scott-Craig 
and R.E.Davies. The Abingdon Press. 1937. 168 pages, 5x74. 
Price, $1.50. 


What is the new religion which the German Faith Movement 
(Deutsche Glaubensbewegung) is spreading in Germany? Who or what 
is its God? Its prophet, Prof. W. Hauer, of Tuebingen, tells us all about 
it in three essays: “Origin of the German Faith Movement,” “An Alien 
or a German Faith” (a lecture delivered to an audience of ten thousand 
in the Berlin Sport Palace in April, 1935), and “The Semitic Character of 
Christianity.” It is a form of neopaganism. Neopaganism — “we have no 
intention of awakening the old gods” (Thor, Wotan, and the rest of the 
Nordic pantheon) “to life; we know perfectly well that they will never 
emerge from their twilight and that each age must mold its own religious 
forms” (p.34). Yes, neopaganism —for the old pagans believed in gods 
who were superior to them, but the new pagans, in line with the philos- 
ophy of immanentialism and pantheism, believe in themselves as divine. 
It is, says Heim (p.87), “the religion of faith in the divine element in 
man’s inner nature”; its God, says Adam (p.129), “is in the end only 
a metaphysical representation of man’s own infinite soul.” And so says 
Hauer: “The religious life of the believer has ‘ts source in the eternal 
deeps of his own personality” (p. 47). “The office of the leader is to 
help man to come to himself, to reach that inner core of his being in 
which the eternal reveals itself” (p.48). “We meet the eternal powers 
in the deeps of our own soul. ... We believe in God’s immanence in the 
world” (p.53). “We need no other guide than the religious creativity of 
the German spirit; . .. we need no other way to the ultimate deeps of 
existence, that is, to God” (p.82). Who or what is the God of the Ger- 
man neopagans? The ultimate deeps of existence, the eternal deeps of 
the German’s own personality. So the statement on page 41 “We have 
received from God a message to preach” means: We have received our 
message from the eternal deeps of the Germanic spirit. And the state- 
ment on page 62 “The God of the German Faith receives the sinner into 
a redemptive and creative fellowship if he bravely faces his own guilt” 
means, if you can get the meaning: The ultimate deeps of existence re- 
ceive the sinner into a redemptive fellowship.—In passing we should 
like to say that Professor Hauer’s demand that “if the Christian com- 
munions have anything special to teach, let them do it in the institutions 
which they support and control” is reasonable. But his further demand 
“We want our universities to be German, we demand national schools,” 
in which “our children are nourished by the German genius” (p. 66 f.) 
is to the same degree unreasonable. 

In the essay “Responsibility and Destiny: the difference between 
Hauer’s view and the message of the Bible and the reformers” Prof. Karl 
Heim of Tuebingen shows that the ethics of Hauer’s pagan religion is 
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destructive of morality. Hauer teaches: “Guilt is man’s destiny. There- 
fore it is sent by God.... We should always speak of guilt as a destiny 
or fate.” And this view, Heim points out, “weakens the monogamous 
resolutions of the husband who is tempted to be unfaithful to his wife. 
It quiets the conscience of the tyrant who in cold blood steps over the 
dead bodies of his enemies to secure the throne. It gives the adulterer 
the courage to obey his passion. For he is entitled by it to say, ‘without 
guilt a man does not come into being; that is how God made the world’ ” 
(p. 94 f.). 

The article by Karl Adam, professor of dogmatic theology in the 
Catholic faculty in Tuebingen, “Jesus Christ and the Spirit of the Age,” 
possesses considerable apologetical value. Referring to Hauer’s attack on 
the truth of the Christian religion and generalizing, Adam says: “Wher- 
ever the adamantine ‘No’ of unbelief and skepticism is hurled against the 
affirmations of faith, it springs not from a crystal-clear insight into 
irreproachably attested facts, but from the depths of personality which 
are beyond our control, from those ultimate attitudes and decisions of 
the spirit which lie beyond all scientific knowledge. Unbelief has its 
mysteries no less than faith” (p.125). Again: “If God is truly a living 
God, He can never be a mere object of human questioning or amenable 
to exploitation by human curiosity.... Was it not to be expected that 
He would give a supernatural revelation . . . which would in its con- 
tent surpass all human thought, all racial wisdom? ... So this revelation 
must be supraracial, supranational” (pp. 128—137).— On the positive side 
Adam’s efforts are wasted. The religion which he defends against Hauer’s 
neopaganism is at bottom a pagan religion, too. The Christ of the Cath- 
olic religion, “is not only the tender Savior of our souls, but also and 
above all the Messiah of the wrath of God” (p.140). “According to the 
Catholic doctrine of justification justifying grace works through man’s 
moral will and conduct.” “It recognizes the free moral action of man 
as a constituent and organic moral factor in the process of justification” 
(p.156f.). “The kernel of human nature remained untouched by original 
sin” (p.162). “What is meant by redemption through Christ? To believe 
in Christ, the Redeemer, means, properly speaking and in the last resort, 
to enter inwardly and personally into the redeeming heroism of Christ, 
to set it up as the guiding and decisive force in the center of our will- 
to-live and of our personal existence; it means so to merge our little life 
in the greatness of the Redeemer’s life that they become one life” (p. 166). 

Tu. ENGELDER 


Christianity in America. By E.G. Homrighausen, Th. D., D. D. The 
Abingdon Press. 227 pages, 542x8. Price, $2.00. 

The author of this book is pastor of a church in Indianapolis, Evan- 
gelical and Reformed, and lecturer on church history in the College of 
Religion, Butler University. The title Christianity in America is invit- 
ing; so are some of the chapter heads, as “Sound Theological Thought,” 
“Christian Preaching,” “Who Is Jesus Christ?” and “The Christian Mes- 
sage.” Reading the book, however, a Christian is utterly disappointed, 
disgusted, and made to feel sad at heart; for the book, after all, fails to 
present the Christian message of the Bible. It speaks a language which 
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for the ordinary reader is rather misleading and confusing; the author 
makes statements which, taken by themselves, sound very orthodox, but 
which in their context deny the very fundamental truths of Christianity. 
In his introduction the author says that he is neither a Fundamentalist 
nor a Modernist. Whatever he may be, he is not a proclaimer of the 
Bible doctrine of the vicarious atonement, without which there can be 
no Christian message and no salvation for sinners. The tenor of the 
book can be learned from the following quotation: “In some quarters of 
Protestantism a rigid dogmatism later developed the theory of a plenary 
inspiration of the Bible, which made of it an almost magical creation, 
accurate in all its details, whether historical, scientific, or social. In 
a former day such a theory held charm for people who longed for some 
external security and authority. In truth, these people made the Bible 
a material Pope. They made it a rigid book of divine laws and proof- 
texts instead of a living book of God’s life and love. 

“Few intelligent Protestants can still hold to the idea that the Bible 
is an infallible book; that it contains no linguistic errors, no historical 
discrepancies, not antiquated scientific assumptions, not even bad ethical 
standards. Historical investigation and literary criticism have taken the 
magic out of the Bible and have made it a composite human book, writ- 
ten by many hands in different ages.” (P.121.) J. H. C. Frrrz 


Von den Katafomben bis gu den Zeidjen der Zeit. Der Weg der Kirche durd 
jtvet Yahrtaufende. Nacdhgezeichnet von D. Dr. Han8 Preug, Univerfitats- 
profeffor in Erlangen. Martin-Luther-Verlag, Erlangen. 341 und VII 


Seiten 644X9%, in Leintwwand mit Dedel=- und Riidentitel gebunden. 
Preis: M. 6.50. 

DiefeS mir fiir den ,Lutheraner” jugefandte Werk befprede id) lieber an 
dDiefer Stelle; denn obtvohl e& fiir gebildete Lefer iiberhaupt gefdjrieben ift, fo 
wird e3 Doh gang befonder$ Theologen intereffieren. VWielleicht darf id) mit einer 
perfinliden Bemerfung beginnen. WLS jungem Studenten, der fic) fehr fiir Kir- 
chengefdhicdte intereffierte, gab mir mein Vater jwei Werke in die Hand, die be- 
fannte Rircengefdicdte von Gueride und die weniger befannte von Hafe. Mit 
beiden Mtinnern war er in jeinen jiingeren Yahren in Beriihrung gefommen. 
Karl von Hafe war als junger Dojzent an der Univerfitdt in Leipzig fein Lehrer 
gewefen, und %. ©. F. Gueride, Profeffor der Theologie in Halle, fam sfter$ in 
daS Loberfche Pfarrhaus in Cichenberg in Sacdhfen gum Befuch, da er gern mit 
dem treffliden Liber verfehrte; und wenn er meinen Vater, der damals Haus- 
lehrer in dem Liberfchen Knabeninftitut war, bei den grofen altlutherijden Folio- 
banden figen und Ddiefe ftudieren fah, bemerfte er wohl: ,So ift’S recht, err 
RKandidat.” Gueride war iiberzeugter Lutheraner, der auch fein Jntereffe fiir die 
fadhfifchen Wuswanderer, naddem fie Deutfdhland verlaffen und nach Amerifa ge- 
jogen waren, bewabrt hat. Beide Werke ergdnzten fic. Guerices Rirchen- 
Gefhichte habe ic) viel gebraucht und fie ift auc) noch jegt wertvoll wegen des 
entfdieden lutherifden Standpunftes und der reidjen Ouellenbelege; aber aller- 
dings war Guerices Stil mit feinen langen, Hfters ziemlic) verwidelten Sagen 
nidt fo angenehm 3u Iefen. Safe war ein Rationalift, aber die Kirchengejdhidte 
war jein Fach; er toubte gefchidt und intereffant 3u fchreiben, war ein Schingeift, 
dev immer auch auf die Kunft in ihrer Bedeutung fiir die Rirchengefdidte Bezug 
nahm. Wn diefe beiden alten Werke dachte ich, alS ich diefe neue RKirchengefdhicdte 
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bon dem fcyon oft in diefer Beitfcdrift und fonft erwabnten Univerfitatsprofeffor 
in Erlangen D. Hans Preuk jgur Hand nahm und 108. Jch witrde jekt diefes 
Werk bejonders empfehlen, namentlic) folchen, die fdon ein andereS Handbuch der 
RKirchengefdhidte gelefen haben und den Gang der Gefchidte ftennen. E83 vereinigt 
Gelwiffermafen die beiden eriwwaihnten Cigenfdaften, wenn auch in ganz anbderer 
Weife. Preup ift Lutheraner und hat eine befondere Vorliebe fiir Luther. Wir 
brauden nur an feine in diefer Seitfdhrift befprochenen Werke zu erinnern: ,Mar- 
tin Luther der Siinftler”, 1931; ,Martin Luther der Prophet“, 1933; , Martin 
Luther der Deutfehe”, 1934. C. TT. M., Il, 474; V, 571; VI, 155. Freilic ift 
damit nicht gefagt, dak der Verfaffer in allen Stiiden ein entfchiedener, feft auf 
dem Lutherifcden Befenntnis ftehender Theolog ift; aber feine ganze Kirchengefdicdte 
ift Dod) vom pofitiven lutherifden Standpuntt aus dargeftellt. Und ic) habe das 
Buch mit gréptem Jntereffe von Anfang bis gu Ende gelefen, und viele Partien 
find ganz ausgezeichnet. Bu gleicher Zeit ift Preub auc) ein hervorragender Kunft- 
bhiftorifer, und er zeigt in feiner ganzen Darftellung feine Vertrautheit mit diefem 
Gebiete und weift nach, wie die verfchiedenen Perioden der Gefdhichte fich in den 
fdinen Kiinften einen Wusdrud fuchen und wie die jetweilige Geiftesridtung in 
der Literatur, in der Malerei und in der Mufit ihren Ausdrud fand. Preuf ift 
aud) ein fehr gewandter, gefdhidter Schreiber, bon dem man faum lo8fommen 
fann. Das zeigt fich fchon in dein Vitel deS WerfeS , Von den Katafomben bis 
gu den Beichen der Beit”, das Heit eben: vom Anfang der Rirchengefdhidte bis 
zur Gegenwart. CEbhenfo weif Preub befonders treffende, pacende itberfdriften 
gu wablen. Jd nenne nur ein paar aus der Reformationsgefdhidte: ,Das Tor 
fpringt auf“, ,Der Hammerfdlag”, ,-Blike, Donner und Stimmen”, ,Vor RKaifer 
und Reid) und im Reiche der Vogel”, ,Wider die Schwarmerfront”, , Wider die 
tauberifcen und morderijden Rotten der Bauern”. Preufs hat auch ein befon- 
dereS Gefchid, fiihrende Manner gut 3u charafterifieren und itberhaupt mit ein 
paar Worten und Stricden etwas gang treffend 3u zeichnen. Und fehr oft werden 
paffende Lutheriworte eingefitgt. Die Wusfithrungen iiber Luther, iiber Luthers 
Lieder, iiber Philipp Nicolais und Paul Gerhardts Lieder und jo mance andere 
Partien find ganz ausgezeichnet, und wir werden gelegentlicd) darauf 3uriicdfom- 
men, teil hier Der Raum 3u lingeren Bitaten fehlt. Wher auch durd) furze Zitate 
und Schlagworte erdffnet er Dem Lefer oft das rechte Verftindnis. Cr fcildert 
deS Hieronymus Verdienfte und auch feine Citelfeit. (S. 28.) Er fagt: ,Der Sak: 
»Der Bred heiligt das Mittel‘, fteht fo formuliert in feinem jefuitijden Buch, aber 
dem Sinne nach lebt er iiberall zwifden den Beilen.” (©. 221.) Cr hebt mit Recht 
hervor, dab Rembrandts groke Kunft zwar proteftantifdh, aber im Grunde dod 
myftijd ift. (S. 217.) Er redet von dem calviniftifden Enthufiasmus Oliver 
CromivellS, Dem ,oft genannten Selbftgefith! der Englander’, das Wnfprud) aud 
auf fir dhlide Weltherrjdhaft macht, und fihrt von Sohn Milton das Wort an: 
nGott hat jegt abermals befdloffen, eine grofe Periode in feiner Mirde 3u be- 
ginnen, und offenbart fic) da, wie e8 fo feine Weife ift, suerft feinen Englindern.” 
(S. 224.) Der OQuafer ,George For hirt eine Stimme alf Gottesftimme: ,Zum 
Diener der Kirche niigt e8 nichts, in Oxford oder Cambridge ftudiert gu haben. 
(S. 224.) Un BengelS Stirn ftand das Wort , Ewigteit”, und Preuk weif Bengels 
unvergdingliden Gnomon Novi Testamenti ridtig eingufdigen. (S. 234.) Er 
tedet bon HandelS berithmtem ,Largo”, das aus der weltlichen Oper ,Xeryes“ 
ftammt, und erwaihnt die Sitte, dak beim Hallelujacor aus dem »,Meffias” die 
Bubirer ftehen, feitdbem fic) der englifde RKinig bei der Auffithrung de Ora- 
toriums al8 €rfter erhoben hat. (©. 227.) Er zeigt Napoleons maflofe Selbft- 
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vergétterung (S. 265) und beurteilt Mozarts ,garten Fronleicshnamsgefang” Ave 
Verum Corpus (S. 268). Gr fithrt aus, wie Kahnis und andere berithmte Theo- 
fogen alle bon einfacen euten abftammen (CS. 284), und bringt den Theologen 
Albrecht Ritfhl und den modernen Jmpreffionismus in Verbindung (GS. 295). Er 
nennt die Bilder in der vielgerithmten Doréfdhen Bibel treffend ,Theaterfzenen” 
(S. 302) und findet das ridtige Wort itber Kierkegaard, John Henry Netwman, 
Mar Reger und den modernen Jmopreffionismus. Und fo finnten wir nod) viele 
Puntte nambaft machen zur Empfehlung deS Buches. Wber feine Darftellung der 
lutherifden Lehre bon der Bnfpiration (S. 207) miiffen wir beanftanden. Cr lift 
die Schrift nist ,abfolut unfeblbar” und ,irrtum$lo8” in allen ihren AWus- 
fpritchen fein und bebauptet: ,Luther hatte viel freier geurteilt und Chriftus gum 
Mak aller Schrift gemacht.” (S. 207.) Wir beanftanden auch manche8, was er 
von der lutherifden Rirche des fiebzehnten Jahrhunderts fagt, ebenfo fjeine Wuf- 
faffung, dab Rufland der Antichrift fet (S. 328), feine unioniftifhe RNidtung 
(S. 331. 3382) und andere. Bon unferer Synode heikt e8 in dem Wbfchnitt 
iiber U.S. A.: » 3m Weften herrfchte die imponierende Miffourifynode, deren Wn- 
finger unter der Fiihrung des dann leider fchwer entgleiften Pfarrers Stephan 
1838 einwanderten. Hier gilt ftrengfte? Luthertum, das aus der Lehre ein 
jhweres Gefek macht. Bhre Ausfeliehlidfeit geht fo weit, dak fie nicht einmal 
mit anbdern Iutherifden Synoden Ranzel- und AbendmabhlSgemeinfdaft Halt. 
Shr Herrfdhaftsgebiet reidht vom Stillen Ozean bi 3u dem Atlantifden, von 
Canada bis Merifo.” (S. 317.) Walther Name wird nist genannt, wahrend 
Miihlenberg erwahnt wird. Man wird e§ uns hoffentlic) nicht als Synodalftols 
auslegen, wenn wir damit vergleiden, was das auf gan3 anderm Standpuntt 
ftehende , Handbuch der Kirchengefdichte” von Kriiger, bearbeitet von Horft Stephan 
und Hans Leube, fagt: ,Die Miffourifynode unter ihr. m geiftesgetwaltigen Fithrer 
Karl F. W. Walther” — Walther unterzeichnete fic) immer C. F. W. Walther, und 
fein Rufname war Ferdinand — ,ftellte fid) auf famtlide lutherifden Symbole, 
wies allen ,Synfretismus’ mit andern SKirden ab, bielt feft an der deutfdhen 
Sprache und forgte urd Gemeindefdulen und tiichtige theologifche Erziehung fiir 
die Wahrung de$ genuinen Lutherthums.” (Bd. 4, S. 400.) — Das Buch, das mit 
fiebenunddreifiq auSgezeichneten Bildern auSgeftattet ift, 3u denen der Verfaffer 
furze, trefflide Unmerfungen macht, hat am Anfang eine genaue Ynbhaltsiiberfidt 
und cin Verzeichnis der Vibelftellen und am Sdluf ein fieben Seiten umfaffendes, 
befonderS wertbolles Perfonenverjzeichnis. Und e8 fehlieht mit den fchdnen Worten: 
»&§ find lekte Seiten. ES erfiillt fich vieleS von dem, was der HErr Matthius, 
Rapitel 24, alS Vorzeichen feiner Wiederfunft verfiindigt hat. Dak der grofe 
Geiger an der Uhr Gottes furz vor der Bwslf fteht, das fehen wir alle. Ob aud 
der fleine? Der Kampf gegen das Kreuz Chrifti ift neu und fcarf entbrannt. 
Der Untichrift ift da. Aber wann ihn der HErr ,fdhlagen wird mit dem Geift 
feineS Mundes’, das befehlen wir dem HErrn der Beiten in demiitiger Geduld und 
ftarfem Glauben. Er weif, wann die Stunde fommt, da er die Kirche, feine liebe 
Braut, heimfiihren wird nach langem Wandern und Warten.” (S. 332.) 
RX Firbringer 


A History of the Early Christian Church. By Wm. Scott, Th.D. Cokes- 
bury Press. 375 pages, 8% x52. Price, $2.50. 

Dr. Scott, the author of this work, is professor of religion in Randolph 

Macon Woman’s College, Lynchburg, Va. In his book he “sketches the 

background and origin of the Christian religion and traces the course of 
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its development to the time of Constantine.” Of the seventeen chapters 
into which the volume is divided, thirteen (300 pages) are devoted to 
the Apostolic Age and four (64 pages) to the post-Apostolic. The 
author’s viewpoint is liberal throughout, and his conclusions therefore 
are not acceptable to orthodox Christians. A few quotations will 
suffice to show the tendency of the book: “A perusal of the New Testa- 
ment reveals the fact that the doctrines of the Church in the Apostolic 
Age had not attained the fixity which was felt necessary at a later time, 
when ecclesiastical control became more rigid.” (P.297.) “With the par- 
tial exception of the Apocalypse, which is marred by a vindictive atti- 
tude toward Rome, all of the writers reflect the truly Christian spirit.” 
(P. 298.) “Yet He [Christ] did not attempt to define God; He only 
sought to share with others His experience of God.” (P.109.) “His son- 
ship, by which He described His relation to God, was based upon an 
acquaintance with the moral nature of God, which it was His aim to 
make known to others, so that they, too, might become sons of the 
Father.” (P.109.) “It was not the belief that Jesus’ body had risen, but 
that His spirit was free that constituted the significance of the resur- 
rection to those who experienced the vision.” (P.137.) 
W. G. Potackx 
GCingegangene Literatur 

Jn Luthertum fiir Februar bietet Werner Elert einen Uuffak, betitelt ,Die 
lutherijdhe Rirdhe im neuen Reid’; Wilhelm Cafpari referiert itber ,Gille, wo ift 
dein Sieg?” und Adam Hobhenberger iiber ,GotteSoffenbarung im Hinduismus 
und im Chriftentum”. Diefer Urtifel wird in der Margnummer ju Ende gefiihtt, 
und in dDiefer Nummer findet fid) aud) ein Auffak von Paul Wlthaus iiber ,Glaube 
und Volfstum in der lutherifden Kirche Polens”. — Die Theologie der Gegen- 
wart bejpridt in der Februarnummer Neuerfdeinungen auf dem Gebiet der 
RKirdhengefhidte, in der Marznummer folde auf dem Gebiet der chriftliden Kunft. 

In Thy Courts. For mixed voices. By F. Leslie Calver. No. 47 of 
the Concordia Collection of Sacred Choruses and Anthems for More 
Ambitious Choral Organizations. Concordia Publishing House, St. Louis, 
Mo. 7 pages. Price, 25 cts. 
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This may seem insignificant, but in view of the fact that we have subscribers 
getting three or more of our periodicals and considering our large aggregate 
subscription list, it may readily be seen that it amounts to quite a sum during 
a year; for the postmaster will address a notification to each individual periodical. - 
Our subscribers can help us by notifying us — one notification (postal card, costing * 
only 1 cent) will take care of the addresses for several publications. We shall be 
very grateful for your cooperation. 

Kindly consult the address label on this paper to ascertain whether your 
subscription has expired or will soon expire. “Jun 37” on the label means that 
your subscription has expired. Please pay your agent or the Publisher promptly 
in order to avoid interruption of service. It takes about two weeks before the 
address label can show change of address or acknowledgment of remittance. 

When paying your subscription, please mention name of publication desired 
and exact name and address (both old and new, if change of address is requested). 


Concorpra PusiisHinc House, St. Louis, Mo. 














